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ABSTRACT 


The purpose of this thesis is to study how Christo-centric preaching affects 
transformation in three relationships of a congregation—trelationships with God, others, and the 
self. An eight-week Christo-centric preaching series was conducted, and the results before and 
after the sermons were analyzed through questionnaires. Outcomes showed the highest change in 
the members’ relationship with others (5.2%), a positive change of 4.5% in the relationship with 
God, 4.4% positive change in the relationship with the self (average positive change of 4.7%). 
These results indicate that Christo-centric preaching correlates to positive but weak change in the 


three relationships of the congregation. 
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CHAPTER 1 


THE PROBLEM AND ITS SETTING 


Introduction 


ool 


“Christianity has an image problem,”’ Kinnaman and Lyons pronounce in the book, 


unChristian published in 2007 after three years of extensive research by the Barna Group. The 
book presents the perspective of young non-Christians in the United States, called “outsiders,” 
aged 16-29. Among their top thirteen perceptions towards Christianity, ten were negative, 
including “judgmental” (87%), “hypocritical” (85%), “old-fashioned” (78%), “too involved in 
politics” (75%), and “out of touch with reality” (72%).” 

Moreover, many young Christians of the same age group express negative sentiments 
about Christianity. About half of the young churchgoers consider Christianity to be “judgmental” 
(52%), “hypocritical” (47%), and “too involved in politics” (50%). Although their perceptions 
may not absolutely reflect reality, the study shows that the predominant image of Christianity 
among one of the largest demographic segments is not positive, both from within and outside the 
church. 

The image of a person or object is deeply correlated to the original substance. Likewise, 


the image of Christianity is linked with its substance, the actual Christians. Kinnaman, one of the 


collaborators of the research, points out, “Often Christianity’s negative image reflects real 





1. David Kinnaman and Gabe Lyons, unChristian: What a New Generation Really Thinks about 
Christianity... and Why It Matters (Grand Rapids: Baker Books, 2007), 11. 


2. Kinnaman and Lyons, 28. Outsiders of 440 participated in this research. This percentage is the sum of the 
outsiders who answered “some” or “a lot,” the highest two categories of agreement to the given words and phrases. 


3. Kinnaman and Lyons, 34. Three-hundred five Christian churchgoers participated in this project. 


problems, issues that Christians need to own and be accountable to change.’ These real 
problems are rooted in the behavioral inconsistencies of professed Christians. In the first century, 
Paul warned false teachers in Titus 1:16, “They profess to know God, but they deny him by their 
works.”° The disconnect between profession and practice is a malady which infects the current 
Christian populace, a condition propagated by a lack of understanding of the true character of 
God among those who regularly attend church to learn about God.° According to Willard, “The 
presence of vanity, egotism, hostility, fear, indifference, and downright meanness can be counted 
on among professing Christians.”’ Christianity’s “image problem” today exposes a serious 


8 


“substance problem,”” a reluctance to traverse the narrow gate of spiritual practices in favor of 


self-indulgence’ and the rejection of the centrality of the prescriptive life of Christ. 


Research Problem 
For this thesis, a simple, paper pre-survey was conducted in the fourth quarter of 2019. 
Sixty members participated in the pre-survey from Washington-Spencerville Korean Seventh- 
day Adventist Church, where I currently minister. The members are predominantly first- 
generation immigrants and their offspring who speak primarily Korean. Regular worship 


attendance averages to approximately 150 individuals. 





4. Kinnaman and Lyons, 14. 
5. Scripture quotations are from ESV, English Standard Version, unless otherwise indicated. 


6. Tammy Melton, Refining Relationships with God, Self, and Others (Middletown: Legacy Freedom 
Publications, 2019), 23. 


7. Dallas Willard, Renovation of the Heart: Putting on the Character of Christ (Colorado: NavPress, 2002), 
48. 


8. Kinnaman and Lyons, 223. 


9. John F. MacArthur, The Truth about Forgiveness (Nashville: Thomas Nelson, 2012), 94-95. 


Three statements were given to the participants, asking their personal relationship with 
God, others, and the self. The members answered by stating their degree of agreement to the 
provided statement, by 0%, 20%, 40%, 60%, 80%, or 100%. 

The first statement was, “I seek first the kingdom of God and his righteousness in my 
daily life.” Drawn from Matthew 6:3, this statement attempts to gauge the members’ relationship 
with God. Twenty-nine of the 60 members (48.3%) answered either 0%, 20% or 40%. Nearly 
half of the members indicated the three lowest degrees. !° 

The second statement concerned the relationship with others. Based on Colossians 3:13, 
the survey asked, “I willingly forgive those who hurt me, with the heart of Jesus Christ.” Twenty- 
three (38.3%) members identified with the bottom half degrees, ranging from 0% to 40%." 

The third statement indicated, “I deny myself at all times and take up my cross and 
follow Jesus.” Referencing Mark 8:34, this statement questions the relationship with the self. 
Thirty-one people (51.7%) answered either 0%, 20%, or 40%.'” 

The results of the pre-survey indicate that half of the members were not in a healthy 
relationship with God and the self. Furthermore, over one third of the members reported that 
their interpersonal relationships are not healthy.'? If the self-described condition of the 


participants are representatives of the general church membership, a considerable portion of the 





10. In response to the first statement, 3 members (5%) answered 0%, 11 members (18.3%) answered 20%, 
and 15 members (25%) answered 40%. 


11. In response to the second statement, 1 person (1.7%) responded 0%, 11 people (18.3%) responded 20%, 
and 11 people (18.3%) responded 40%. 


12. In response to the third statement, 4 participants (6.7%) replied 0%, 14 participants (23.3%) replied 
20%, and 13 participants (21.7%) replied 40%. 


13. On average, 46.1% of the members indicated one of the three lowest degrees. 


church is having difficulty living according to the Christian biblical standards. 

Although causes for the shortcomings of the participants may be numerous, the primary 
working principle can be identified as a deficient personal relationship with God. John 15 
explains, in the parable of the vines, why believers do not yield fruit of spiritual growth (cf. John 
15:1, 5).!* Carter and Wredberg clarify, “The key to the Christian life is Christ’s life in the 


Christian,” 


and, therefore, the key to the solution is recovering the relationship with Christ. 

These untransformed characters of the members caused by the lack of vital relationship 
with Christ become problems for those inside and outside the church. First, the members lack the 
moral imperative to love and glorify God wholly and fail in living a life of obedience to God’s 
will. Second, the members find difficulty in forgiving others and loving them, as they ought. 
Third, the members resist living a life of self-denial as a disciple of Christ, having located their 
self-image outside the relational framework of Jesus Christ. Lastly, the members who are called 
to proclaim the excellence of Christ toward others who do not know him instead become 
hindrances to the mission of the church. 

This simple survey shows that the congregation needs transformation in their lives. 
However, change does not happen easily. Often Christians verbally declare being transformed, 


but relatively few actually experience true transformation in Christ. Willard suggests, “Although 


there is much talk about ‘changing lives’ in Christian circles, the reality is very rare, and 





14. Jesus Christ seems to be identified as the true vine in contrast to Israel. The Israelites, often symbolized 
as a vine in the Old Testament, failed to bear fruit (Isa 5:1-5; Jer 2:21; Ezek 15:2-6; Hos 10:1). George R. Beasley- 
Murray, John, vol. 36, Word Biblical Commentary, Revised ed. (Grand Rapids: Zondervan, 1999), 272. 


15. Matt Carter and Josh Wredberg, Exalting Jesus in John, Christ-Centered Exposition Commentary 
(Nashville: B&H Publishing Group, 2017), 306. 


certainly much less common than the talk.”!° Additionally, Robinson states, “God remains the 


”17 emphasizing that God’s character remains 


same and human depravity remains the same, 
unchanged over time, but the sinful nature of man also does not change easily. Nevertheless, 
Paul says in Philippians 1:6, “I am sure of this, that he who began a good work in you will bring 
it to completion at the day of Jesus Christ.” Paul assures that God, who began working, is the 
transformation agent. 

Thus, Chapell affirms, “Our best efforts will not make us ‘holy.’ If we are to be holy it 
will only be by God’s provision.”!* The standard God demands is as high as the heaven.'? Such 
a high standard cannot be achieved by human efforts because man is a sinner with obvious 
limitations. However, while the difficulty of change is clear, the efficacy of God, who inspires 
people to believe in Christ and gives the power to obey him as the agent of change, is certain. 

The methods God employs in changing people are multifaceted and varied. Paul says in 1 
Corinthians 1:20, “For since, in the wisdom of God, the world did not know God through 
wisdom, it pleased God through the folly of what we preach to save those who believe.” 
Although God operates upon the individual in numerous ways, one of the principle means is 


through preaching. Understandably, skepticism exists towards the efficacy of preaching to 


change people, given the countless numbers who listen to multiple sermons over their lifetime 





16. Willard, 77-78. 
17. Haddon Robinson, “The Heresy of Application,” in The Art and Craft of Biblical Preaching: A 
Comprehensive Resource for Today's Communicators, eds. Haddon Robinson and Craig B. Larson (Grand Rapids: 


Zondervan, 2005), 308. 


18. Bryan Chapell, Holiness by Grace: Delighting in the Joy That Is Our Strength (Wheaton: Crossway 
Books, 2001), 201. 


19. Chapell, Holiness by Grace, 201. 


without experiencing meaningful transformation. Notwithstanding these doubts, I am convinced 
that skillful preaching centered on Jesus Christ is indeed a powerful tool of the Holy Spirit for 
change. 

Undoubtedly, the goal of preaching is to change people’s lives. Sunukjian discloses, “The 
purpose of the sermon is not to impart knowledge but to influence behavior—not to inform but to 
transform. The goal is not to make listeners more educated but more Christlike.””° Since the 
beginning of my ministry, I have endeavored to effect this Christlike transformation among my 
congregations but have been unable to meet my expectations of success. Looking back at my 
preaching, I had emphasized what believers should do more than what Christ had done or what 
he will do for the individual. As a result, I was not able to provide listeners with the power to be 
transformed. However, after studying Christo-centric interpretation and Christo-centric 
preaching, I realized the importance of emphasizing Christ in my preaching; when Christ is 
abundantly revealed and listeners believe in and obey him, complete transformation is made 
possible. 

The modern church continues its struggle to remain connected with Christ, as indicated in 
the imperfect lives of individual Christians. Voicing this concern, Sweet and Viola state, “We feel 
a massive disconnect in the church today, and we believe that the major disease of today’s church 
is JDD: Jesus Deficit Disorder.”*! Likewise, MacArthur worries that Christ is being pushed out 


of the center of the sermon because the modern church pursues “the market-driven, user-friendly 





20. Donald R. Sunukjian, Invitation to Biblical Preaching: Proclaiming Truth with Clarity and Relevance 
(Grand Rapids: Kregel Publications, 2007), 12. 


21. Leonard Sweet and Frank Viola, Jesus Manifesto: Restoring the Supremacy and Sovereignty of Jesus 
Christ (Nashville: Thomas Nelson, 2010), xviii. 


Church.” He argues, “Perhaps the most serious indictment of contemporary market-conscious 
preaching is the absence of Christ. His name or some fact about Him may be thrown in at the 
end, but He is rarely central in the trendy preaching of today.””> MacArthur emphasizes that 
Christ should be central in preaching to solve the problem of secularization permeating in our 


churches. 


Research Question 

The goal of this thesis is to examine the effect of Christo-centric preaching on 
congregational transformation. Transformation can be effectively traced by analyzing one’s 
relationships, and the relational change through Jesus Christ has several aspects. First, 
transformation of experiencing Christ recovers the believers’ relationship with God. Benner 
emphasizes, “There is no true life apart from relationship to God.”** Second, this renewed 
relationship with Christ changes the believers’ relationship with others. Third, the changed 
relationship with Christ also affects the believers’ relationship with the self. 

Therefore, my research question is, ““To what degree can Christo-centric preaching 
increase the transformation of the three congregational relationships—trelationship with God, 


relationship with others, and relationship with the self?” 





22. John MacArthur, Ashamed of the Gospel: When the Church Becomes like the World, 3" ed. (Wheaton: 
Crossway, 2010), 60. 


23. MacArthur, Ashamed of the Gospel, 141. MacArthur laments that churches are focusing on what people 
want because of pragmatism, rather than what God wants. MacArthur, Ashamed of the Gospel, 60. 


24. David G. Benner, The Gift of Being Yourself: The Sacred Call to Self-Discovery, Expanded ed. 
(Downers Grove: InterVarsity Press, 2015), 83. 


Research Thesis 
In this research, I argue that Christo-centric preaching plays an important role in the 
transformation of the members’ relationships. A project in the thesis will assess the extent to 
which Christo-centric preaching, proclaimed during two months, affects the transformation of 


the members’ relationship with God, relationship with others, and relationship with the self. 


Definition of Key Terms 

The terms “transformation” and “change” are used interchangeably in this thesis. Both 
words refer to change from the biblical perspective, a holistic process revealed in every aspect of 
the believers (1 Thess 5:23; 3:13),”> including the restoration of the image of God by taking after 
Christ (Rom 8:29; 2 Cor 3:18; Col 3:10; 2 Pet 1:4).76 In this study, based on the biblical concept 
of transformation, the three aspects of relational change—telationship with God, relationship 
with others, and relationship with the self—are identified. 

The delivery component for the transformation of the members’ relationships in this 
thesis is Christo-centric preaching which comes from Christo-centric interpretation. Christo- 
centric interpretation is defined as interpreting the text by integrating it with the culmination of 


God’s revelation in Christ’s person and works, on the basis of historical interpretation.”” Christo- 
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centric interpretation means that all the Scriptures are understood as being “Christo-centric.”® 


However, it does not mean that every verse in the Scriptures is talking about Christ”? but that the 
main theme of the Scriptures is Christ.*° 

Based on this interpretive framework, the definition of Christo-centric preaching is a 
preaching that reveals the redemptive message"! through the text with relation to God’s 
revelation that culminates in Christ’s person, work, and teaching.*” Such presentation includes 
preaching the gospel of Christ and preaching abundantly the grace of God from the gospel.** 


However, Christo-centric preaching contrasts with moralistic preaching, which makes a 


congregation rely on their own power more than God’s to achieve his holy demands by 
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overlooking the redemptive message in the text.** 


Overview 

The purpose of this thesis is to study the effect of Christo-centric preaching on a 
congregation’s transformation, especially the change of relationship with God, with others, and 
with the self. 

Chapter 1 consists of the introduction, stating the research problem, research question, 
research thesis, definition of key terms, and an overview. 

Chapter 2 focuses on the biblical and theological framework of the key topics. First, a 
rationale of why the biblical text must be interpreted and preached in the Christo-centric way is 
offered. Then, an exposition of the two biblical meanings of transformation are presented, 
followed by the three aspects of relationship change—relationship with God, relationship with 
others, and relationship with the self. This chapter will conclude that complete transformation is 
only fulfilled by faith in Christ. 

Chapter 3 presents a review of literature on Christo-centric interpretation and Christo- 
centric preaching which clarifies the meanings and methods of Christo-centric interpretation and 
preaching. Moreover, the three aspects of relationship change are reviewed through literature, 
identifying the important elements in each relationship. 

Chapter 4 outlines the project-design, which consists of four stages. In the first stage, the 
church members are surveyed to identify their three relationships with God, others, and the self. 
In the second stage, this survey is followed by a Christo-centric preaching series for eight weeks. 


In the third stage, the initial survey is given again to the same members. And in the fourth stage, 
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the results of the two surveys are analyzed to find out how the Christo-centric preaching series 
affects the transformation in the members’ three relationships. 

Chapter 5, as the conclusion of this thesis, examines the summary of the findings, its 
impacts on ministry, and suggestions for further study. 

In addition, this thesis contains nine appendices including the questionnaire regarding the 
three aspects of relational change, conducted before and after the Christo-centric preaching series 


and the sermon manuscripts of the preaching series proclaimed for eight weeks. 
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CHAPTER 2 


BIBLICAL / THEOLOGICAL FRAMEWORK 


The purpose of this thesis is to study the effect of Christo-centric preaching on an 
audience’s transformation, especially the change of relationship with God, with others, and with 


the self. This chapter focuses on the biblical and theological foundation of the key topics. 


Basis of Christo-Centric Interpretation 

In order to preach biblical Christo-centric sermons, Christo-centric interpretation must 
first be undertaken. The foundation for Christo-centric interpretation is identified in the 
experience of the disciples on the road to Emmaus. 

After the resurrection, Jesus met two disciples on the way to Emmaus, about seven miles 
from Jerusalem. These disciples did not recognize Jesus because he was in “another form” (Mark 
16:12). They were in deep despair and confusion. Their disappointment came from the ignorance 
of the redemptive work of Christ, which was being fulfilled according to the Old Testament. 
They misunderstood the true meaning of the cross that Christ took up.' Like all the other 
disciples, they also had longed for the Messiah who would deliver Israel from the Roman 
Empire, not from sin. In this situation, Jesus gently reproached them and taught them the 
important lesson on interpreting the Old Testament. 

Luke 24:27 says, “beginning with Moses and all the Prophets, he interpreted to them in 


all the Scriptures the things concerning himself.” Here, “Moses and all the Prophets” indicate the 
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Hebrew Bible.” Jesus himself became the interpreter, explaining the relationship between the 
Hebrew Bible and “his own vocation and destiny.”? 
In fact, Jesus Christ is inseparable with the Scriptures. He is the incarnated Word (John 
1:1), and the Scriptures are the written word that was “breathed out by God” (2 Tim 3:16). Jesus 
understood his identity through the Old Testament,* and he was familiar with its contents (Matt 
4:4, 7, 10). Above all, however, Jesus perceived himself as the fulfillment of the Old Testament 
throughout his public life.” Goldsworthy affirms, 
He [Jesus] understood his relationship to the Old Testament as one of continuity and 
fulfillment. In taking a wholly unexpected path, from the point of view of Judaism, he 
laid claim to be the ultimate revelation that establishes for all time the correct way to 
interpret the Old Testament. He not only showed that contemporary Judaism was 
essentially on the wrong course but also demonstrated the radical point that the Old 
Testament simply cannot be understood apart from himself.° 
Jesus insists that the promises in the Old Testament are fulfilled in him and through him, so that 
the Old Testament cannot be understood correctly if separated from himself. Thus, Jesus wanted 
his two discouraged disciples to accurately understand the Old Testament with a Christo-centric 


view. In that framework, their disappointment would have disappeared, realizing who Christ was 


and their true mission. 
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For this reason, Goldsworthy continues to point out, “We need to underline this principle 
as it will be important for the way we deal with the texts of the Old Testament in preaching.’””’ 
This principle that Jesus taught needs to be understood as indispensable for interpretation and 
preaching in the text of the Old Testament. Therefore, Jesus instructed not only the two 
discouraged travelers but also the rest of his disciples that the Old Testament should be 
interpreted with a Christo-centric perspective (Luke 24:44-47). 

Doubtlessly, Jesus had already spoken of this instruction before. He says, in John 5:39, 
“You search the Scriptures because you think that in them you have eternal life; and it is they that 
bear witness about me.” Jesus does not contend that all verses in the Scriptures are talking about 
himself,® but instead, he means that the main theme of the Scriptures is Christ.” For example, 
Genesis 14:17-20 describes Melchizedek king of Salem, who greeted Abram as he was returning 
from the battlefield. This text is specifically about Melchizedek and not Christ. Nevertheless, 
through Melchizedek, the king of Salem (Shalem means peace in Hebrew) and the priest of God 
Most High, preachers can interpret Christ as “Prince of Peace” (Isa 9:6) and “a great high priest” 
(Heb 4:14). 

Also, Genesis 31:38-40 shows how faithful a shepherd Jacob was for the flock of his 
uncle Laban. Again, this text is specifically about Jacob and not Christ. Nonetheless, through 
Jacob, a faithful shepherd, preachers can interpret Christ as “the good shepherd” (John 10:11, 


14). Similarly, even though all verses in the Old Testament do not explicitly talk about Christ, 
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preachers can use a particular method (e.g., the way of typology) to apply the Old Testament’s 
main theme of Christ and interpret the text in a Christo-centric way.!° The disciples had to learn 
this important principle from Christ himself that the Old Testament should be understood and 
interpreted in a Christo-centric perspective to give depth and clarity to the role and work of 
Christ. 

The writers of the New Testament also adopted this Christo-centric view of the Old 
Testament. Thiselton asserts, “the New Testament writers see Christ as an interpretative key for 
the interpretation and understanding of the Old Testament.”''! As evidenced, Hebrews 10:5-7 
says, 

Consequently, when Christ came into the world, he said, “Sacrifices and offerings you 

have not desired, but a body have you prepared for me; in burnt offerings and sin 

offerings you have taken no pleasure. Then I said, ‘Behold, I have come to do your will, 

O God, as it is written of me in the scroll of the book.’” 

Hebrews 10 compares the sacrificial system of the Old Testament with the sacrifice of Christ. 
The author quotes Psalm 40:6-8 in explaining the incarnation of Christ. In Psalm 40, however, 


there is no nuance that the speaker is a Messianic character. Nonetheless, the Hebrew writer 


understands Psalm 40 as referencing Christ.!? Such interpretation is possible because the writer 
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sees the Old Testament through the Christo-centric view. It is based on the direct teaching of 
Jesus Christ that the writers of the New Testament, unlike the non-Christian Jewish writers of the 


day, take the Christo-centric view of the Old Testament." 


Therefore, the interpretative principle 
that Jesus taught is an important guide on how to interpret the entire Bible, including the New 
Testament, a fulfillment of the Old Testament. 

The Emmaus travelers and the rest of Jesus’ disciples were well familiar with the Old 
Testament. They knew of prophets, priests, and kings of the Old Testament. They were 
knowledgeable of the temple and the sacrifices. However, they were unaware of the true Prophet, 
Priest, King, and “the final temple and sacrifice.”!* Their understanding was partial, and, until 
Jesus taught them, they could not see “what the Bible was all about.” 

Fortunately, however, the truth was revealed to the two disciples on their way to 
Emmaus. Luke 24:31-32 says, “And their eyes were opened, and they recognized him. And he 
vanished from their sight. They said to each other, ‘Did not our hearts burn within us while he 
talked to us on the road, while he opened to us the Scriptures?’” The Greek verb, d1avoiya 
(dianoigo), translated here as “open,” means “to open up completely.”!© This word appears three 


times in Luke 24, two of which are included in the above passage. It is first used when the two 


disciples recognized Christ (v. 31), and it is used again when Jesus made them understand the 
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truth of the Scriptures (v. 32). They finally understood the Messiah’s true mission, just as their 
physical eyes were opened to recognize Jesus. 

The verb, dianoigo is used once again when the hearts of the remaining disciples were 
opened (v. 45). Anyabwile provides an interesting expression of the situation: “The tomb was 
open and empty. The Scriptures were opened and fulfilled. Their eyes were open, and they 
recognized Jesus.”!” Bock also describes this crucial moment: 

Their hearts were burning within them as Jesus spoke to them. His exposition gave them 

intense emotion and excitement... . They had great excitement and comfort at hearing 

the Scripture opened up to them in this way. They sensed that something special was 
happening, but only after their eyes were opened could they see why this man had opened 
up the Scriptures so clearly to them. They had been treated to a rare tour of the OT and 
received insight into God’s plan as a result.'® 
When the Scriptures were opened to his disciples, their understanding of Christ was rectified. In 
addition, the mission of being witnesses that they were to undertake was renewed (cf. Luke 
44:48). All of this was accomplished as a result of the new “hermeneutical lens”!? which 
uncovered new light and gave clarity in understanding the Scriptures. Geisler, thus, identifies, 
“The Bible must be interpreted Christocentrically.”?° The role of Luke 24, which provides the 
biblical basis for Christo-centric interpretation of the text, is, then, of vital importance. 


In summary, Jesus Christ himself taught the principle of interpreting the Old Testament 


in the Christo-centric way. In addition, the same principle must be applied when interpreting the 
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New Testament, which is the fulfillment of the Old Testament. Therefore, according to the 
instruction of Jesus, the Christo-centric view is the proper approach to interpreting the biblical 


text to be preached. 


Basis of Christo-Centric Preaching 

Christo-centric interpretation is directly linked to Christo-centric preaching. The 
following text clarifies the crucial principle that every preacher must understand that Christo- 
centric preaching must be concerned with who is being proclaimed as well as what is being 
proclaimed. 1 Corinthians 2:1-5 says, 

And I, when I came to you, brothers, did not come proclaiming to you the testimony of 

God with lofty speech or wisdom. For I decided to know nothing among you except Jesus 

Christ and him crucified. And I was with you in weakness and in fear and much 

trembling, and my speech and my message were not in plausible words of wisdom, but in 

demonstration of the Spirit and of power, so that your faith might not rest in the wisdom 

of men but in the power of God. 
Speaking of his preaching ministry in Corinth, Paul says, “I... did not come proclaiming to you 
the testimony of God with lofty speech or wisdom” (1 Cor 2:1). Paul rejected the Sophists’ way 
of using rhetorical, flamboyant techniques in their speeches. In large cities like Athens and 
Corinth, schools that taught rhetoric were in competition with each other for prominence. To gain 
popularity, Sophists manipulated their speeches for persuasion, not for truthfulness.”! It is 


evident that, Paul rejects “self-presentation and haughty speech,” but does not preclude the use 


of effective methods in proclaiming the word of God. As Thiselton argues, “Paul constantly 
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strove for wise argument,”*> but he did not rely on worldly wisdom and techniques employed by 
the Sophists. 

Paul’s confident declaration, “I decided to know nothing among you except Jesus Christ 
and him crucified” (1 Cor 2:2), does not follow that he only talked about Christ in his preaching, 
devoid of any other content. In Acts 20:20 and 27, we see that Paul’s preaching in Ephesus 
spanned various topics of the Scriptures. However, whatever Paul preached, Christ was at the 
center of it.24 Thus, 1 Corinthians 2:2 serves to pronounce Christ as the central figure of his 
proclamations. 

Paul had an unparalleled understanding of Christ and an unrivaled clarity of the cross. In 
a prior passage, Paul states that Christ is “the power of God,” and that “the word of the cross” is 
“the wisdom of God” (1 Cor 1:18, 24). With the cross, Paul challenged the Greek world’s 
misplaced respect for wisdom, philosophy, and art. He also challenged the Jewish world that 
emphasized practical skills and techniques.> Paul knew that in Christ was true wisdom and that 
in the cross was all potential. 

Paul’s Christ-centeredness in preaching appears again in Colossians. Colossians 1:28 
says, “Him we proclaim, warning everyone and teaching everyone with all wisdom, that we may 
present everyone mature in Christ.” In this passage, “Paul summed up the content of his 
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preaching by naming a person, Christ.”*° Whether Paul proclaimed the news of salvation to 
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nonbelievers or gave instructions to believers, the essence of his message was always Christ.”’ 

For believers, most of the Epistles written by Paul have two logical structures: a doctrinal 
part and a practical part.?® The former is usually written with the indicative, whereas the latter is 
commonly recorded with the imperative. For example, Ephesians consists of the doctrinal part in 
chapters 1-3 and the practical part in chapters 4-6. The significant theme in chapters 1-3 is “in 
Christ,” while chapters 4-6 show “an outworking of the theme of being ‘in Christ.’”?? The 
explanation in the doctrinal part is Christo-centric, and the life in the practical part is built 
through faith in Christ based on the doctrinal part. Thus, believers who received the letters from 
Paul could have a balanced view in doctrine and practice through Christ. 

Whenever Paul delivered the words of God, “Paul’s single-minded focus [was] on one 
motif—Jesus Christ.”°° Accordingly, Stott declares, “The true preacher is a witness; he is 


incessantly testifying to Christ,”*! 


indicating the attitude of every preacher to follow the 
example of Paul. 
“Preaching Christ,” on the surface, may sound simple, but it encompasses a depth of 


meaning. Greidanus defines preaching Christ as “preaching sermons which authentically 


integrate the message of the text with the climax of God’s revelation in the person, work, and/or 
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teaching of Jesus Christ as revealed in the New Testament.’”** He acknowledges that preaching 
Christ is related to delivering the message of salvation through the text in God’s revelation, 
which culminates in Christ’s person, work, and/or teaching. This example is well demonstrated 
in the preaching of the apostles. At the heart of the apostles’ preaching was Christ, who died on 
the cross and was resurrected.*? The apostles not only introduced Christ as the achiever of 
prophecies in the Old Testament, but also proclaimed him as the provider of the redemptive truth 
for sinners. Thus, Johnson suggests that apostolic preaching is true Christo-centric preaching.** 

For this reason, Chapell distinguishes Christo-centric preaching by the criteria of 
“redemption.” He affirms, “This is the bottom line of Christ-centered preaching: When a sermon 
is done, do people look to themselves or to a redeeming God for their security? Only when they 
know to look to God alone has a sermon been truly beneficial and biblical.”*> If an audience 
looks at the triune God who is their Redeemer, and not to themselves at the end of the sermon, he 
considers that Christo-centric preaching has been proclaimed. Jesus came to earth to “save his 
people from their sins” (Matt 1:21). Thus, proclaiming the redemptive message through 
preaching to save sinners is the key to Christo-centric preaching. 

The focus of redemption in Christo-centric preaching connects it to the proclamation of 
the gospel. The gospel is the power of God to give salvation to all believers (Rom 1:16). Jesus 


himself spread the gospel (Matt 4:23), and commanded his disciples to do the same (Mark 
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16:15). Paul was also called for the gospel of Christ and became a minister (Acts 9:15; Col 1:23). 
Spurgeon, one of nineteenth century’s outstanding preachers, emphasized preaching Christ, and 
presented him as the core of the gospel. He argued, “Of all I would wish to say this is the sum; 
my brethren, preach CHRIST, always and evermore. His person, offices, and work must be our 
one great, all-comprehending theme. The world needs still to be told of its Savior, and of the way 
to reach him.”*° 

Undoubtedly, preaching the gospel of Christ is closely related to preaching his grace.>7 
Paul faithfully preached the grace of God while serving as the apostle (Eph 2:1-10). It is the 
prerogative and duty of every preacher to proclaim the grace of God. Expounding on this grace, 
Keller comments, “We are more sinful and flawed in ourselves than we ever dared believe, yet at 
the very same time we are more loved and accepted in Jesus Christ than we ever dared hope.’””*® 
The grace of God prevents us from being frustrated even when we do wrong, and being 
conceited even when we do right because “we are loved sinners in Christ.”*? Therefore, when 
preachers reveal this grace to an audience, the possibility of transformation can take place. 
Chapell comments, 

Consistent preaching of the gospel’s assurances drives despair and pride from the 

Christian life. As a consequence, congregations find that spiritual fatigue, 

competitiveness, and insensitivity wane; in their place flow new joy in Christ, desire 


to make him Lord over the whole of life, understanding of the weak, care for the hurting, 
forgiveness for those who offend, and even love for the lost.*° 
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When preachers consistently proclaim the truth of salvation provided by Christ through the grace 
of God, an audience develops faith in Christ, and ultimately experiences these changes. 

The goal of every preacher is to effect change in the lives of an audience. The specific 
definition of biblical transformation will be addressed in the next section of this chapter, but 
despite the intended goal and the exerted effort of preaching, life change is not always achieved. 
Of course, it is not easy for believers to change, but they can be changed in Christ. There are 
various motivations for change. For example, expectations of reward (Rom 8:18; Heb 11:24-26), 
fear of judgment (Rev 6:15-17), and good reputation from others (Matt 6:1-2, 5, 16) sometimes 
cause positive change in their lives. However, the loving God wants believers to possess a better 
motivation than these: the motivation of love that arises from the realization of the grace of 
Christ (John 14:15). Therefore, Christo-centric preaching that proclaims the redemptive message 
is able to provide a better motivation for transformation above moralistic preaching, which 
focuses on human moral conduct and consequently delivers “non-redemptive messages.”*! 

Greidanus points out, “Moralizing not only misses the point of the text by transferring 
mere elements but also by transferring the description of past people into prescription for people 
today.” Moralistic preaching, then, commits two errors: One of interpretation and the other of 
application. One is incorrectly interpreting the text by overlooking the redemptive perspective. 
The other is misapplying the erroneous interpretation as a prescriptive directive for an audience. 
On the other hand, Christo-centric preaching proclaims the message of salvation based on the 


redemptive view of the text, focusing an audience on their Savior’s power, not on their own 
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strength for change. 

For example, Matthew 1:18-25 shows the situation that Mary was pregnant with a child 
from the Holy Spirit before she came together with Joseph. If a preacher finds Joseph’s altruistic 
attitude in this text and preaches on the topic of a happy marriage, the sermon misinterprets and 
misapplies the text. Instead, the focus of the preaching must be on Jesus Christ, who is born by 
the Holy Spirit and saves his people from their sins (Matt 1:21). Of course, a preacher may 
include the message that when people experience forgiveness of their sins from Christ and abide 
in him, they will treat their spouses with love. In this way, Christo-centric preaching provides 
efficacious motivation for transformation that is absent in moralistic preaching. 

In summary, Christo-centric preaching refers to revealing the redemptive message 
through the text in God’s revelation, which culminates in Christ’s person, work, and teaching. It 
is the preaching the gospel of Christ and his grace with clarity as well. This Christo-centric 


preaching motivates an audience toward change more effectively than moralistic preaching. 


Meanings of Biblical Transformation 
When Christ is thoroughly presented through Christo-centric preaching, a congregation 
meets him and receives motivation for transformation that the Bible identifies as holistic and 


restorative of the image of God. 


Holistic Transformation 
The first meaning of change that the Bible speaks is holistic change. Romans 12:1-2 says, 
I appeal to you therefore, brothers, by the mercies of God, to present your bodies as a 
living sacrifice, holy and acceptable to God, which is your spiritual worship. Do not be 


conformed to this world, but be transformed by the renewal of your mind, that by testing 
you may discern what is the will of God, what is good and acceptable and perfect. 
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This passage is the introduction of a practical section in Romans 12-15.*° Paul encourages 
people to be transformed by giving their bodies to God, through the renewal of their mind. The 
“body” (o@pa, soma) in verse one should not be understood only as limited to the physical 
being, completely separate from the “mind” (votc, nous) found in verse two.“ Paul often uses 
the word, “the body,” in the Epistles to refer to the whole person, not merely to the physical 
elements. For example, “the body” in the expression “the body of sin” in Romans 6:6 indicate 
the center of human being where sin reigns (v. 12). Again, the phrase “the body of death” 
(NASB) appears in Romans 7:24. Here, “the body” points to the whole of humanity, including 
Paul himself, under the control of sin and death.** Therefore, Paul’s command to give our bodies 
to God implies giving of our whole being. 

In verse two, Paul insists that the “mind” is where transformation begins. In the Bible, 
“mind” is used interchangeably with the “heart” at times.*© “The human heart, will, or spirit is 
the executive center of a human life.”*’ Change must originate from the central core of the 
human being, the heart. Paul also uses the word “heart” to refer to the whole person, just as he 
does with the word “body.” For example, Paul expresses his hope for saints to be sanctified when 


Jesus Christ returns, as “may your whole spirit and soul and body be kept blameless’’** in 
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1 Thessalonians 5:23. He also states the same desire in the phrase, “he may establish your hearts 
blameless” in 1 Thessalonians 3:13. In the two verses, the word “hearts” and the phrase “whole 
spirit and soul and body” are used interchangeably. Therefore, “the renewal of your mind” that 
Paul mentions implies the renewal of the whole being. 

Furthermore, the usage of the Greek word, Letapop@d@ (metamorphoo) in Romans 12:2, 
which means “to remodel!” or “to change onto another form” further clarifies the type of 
change.*? The word appears four times in the New Testament. Twice, it is used to describe the 
transfiguration of Jesus (Matt 17:2; Mark 9:2), and in other two instances, it explains the 
transformation of believers (Rom 12:2; 2 Cor 3:18). The former relates to “perceptible change,” 
as the three disciples witnessed the transfiguration of Jesus. The latter is associated with an 
“invisible process” that occurs within believers.°’ As such, the usage of this word deepens the 
understanding that the biblical transformation is the holistic change that encompasses both the 
internal and external transformation of the human being. 

Willard specifically identifies the holistic change in Christ as occurring in six basic 
areas—thought, feeling, choice (will), body, social dimension, and soul.>! Saucy similarly 


suggests an understanding of change that affects the entire realm of the individual: “Holistic 
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personal transformation means changes in all areas of life. If our heart is changing, there will be 
changes in our morals and ethics, in our relationship with God and others, and in our attitudes 
and actions toward everything.”*” These spiritual transformations “come from knowing God 
through his Word.”*? Therefore, such holistic change takes place when a congregation 
personally experiences God, who is proclaimed through Christo-centric preaching in the text. 

In summary, the biblical transformation is the holistic change that starts in the heart, 
affecting every aspect of the individual. This holistic change happens when the congregation 


individually experiences God, who is delivered through Christo-centric preaching. 


Restoration of the Image of God 

The second meaning of change that the Bible conveys is the restoration of the image of 
God. Man was created in the image of God (Gen 1:26-27). Although Genesis 1:26-27 tells us 
that the original human was made in the image of God, this passage does not expound upon what 
that entails. Nonetheless, countless definitions have been proposed for the image of God: 
“conscience, the soul, original righteousness, reason, the capacity for fellowship with God 
through prayer, posture, etc. Most of these definitions are based on subjective inferences rather 
than objective exegesis.”** Definitive designations may be difficult but there is consensus that 


the created man resembles God.*> Rad, advocating for the holistic view, counsels, “one will do 
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well to split the physical from the spiritual as little as possible: the whole man is created in God’s 
image.”>° Unfortunately, the image of God is marred by the sin of man, and the effects of 
depravity on the human being, make restoration of the image of God take on an important part of 
redemption and transformation (Gal 4:19; 2 Pet 1:4). 

To understand the change into the image of God, it is necessary to examine the 
correlation between the image of God and Christ. The Epistles tell us that Christ is “the image of 
God” (2 Cor 4:4; Col 1:5; Heb 1:3). Martin understands this idea in two ways: One is that Christ 
is the representative of God. The other is that Christ, the visible God, reveals the invisible God, 
the Father.*’ Throughout his public life, Jesus Christ, as God’s representative, faithfully revealed 
God to the people (1 Tim 6:16; John 14:9). The notion of Christ as the image of God indicates 
that God is seen through him. 

Thus, when anyone is transformed into the image of God, it follows that God is seen 
through the person and that the person resembles God. Willard insists, “The process of spiritual 
formation in Christlikeness is a process through which all the dimensions of our life are 
transformed as they increasingly take on the character of our Teacher.”°> Empowered by Christ, 
believers become gentle like Christ, become patient like Christ, and become lovely like Christ,>? 


a practical description of what it means to transform into the image of God. 
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For this reason, Paul not only uses the term “image” with respect to Christ, but also with 
transformation that believers undergo by the power of the indwelling Holy Spirit (Rom 8:29; 

2 Cor 3:18; Col 3:10). Paul also employs the term to explain the ultimate change for believers 
who are in the process of being transformed (1 Cor 15:49). 

In practice, such change into the image of God is possible when the life of Christ is 
provided to believers (John 15:4-5). Therefore, when his life is abundantly supplied through 
Christo-centric preaching, a congregation experiences this change. 

In summary, the biblical transformation means that depraved sinners restore the image of 
God through God’s grace. The change also means to resemble Christ, the image of God. This 


transformation as the recovery to the image of God occurs when Christ’s life is abundantly 


supplied to the congregation through Christo-centric preaching. 


Three Aspects of Relational Transformation 
The endeavor to understand and elicit change in an individual is deceptively challenging. 
More precisely identifying its characteristics will help mitigate the difficulty. As previously 
established, the biblical meaning of transformation is the holistic change of recovering the image 
of God, to resemble Christ. While the result of change is the reflection of the image of God, the 
practical components of change have relational aspects. Here, relational aspects of change are 


identified. Donne, an English priest and poet, writes, “No man is an island, entire of itself; every 





latter is the character of his love, meekness, humility, etc. Through these two attributes, Christ shows the invisible 
God. Believers, however, reveal him only through the communicable attributes. Grudem, 156-184 (chapter 11), 185- 
210 (chapter 12), 211-225 (chapter 13). 


60. Peter T. O’Brien, Colossians-Philemon, vol. 44, Word Biblical Commentary (Nashville: Thomas 
Nelson, 1982), 43. 


29 


man is a piece of the continent, a part of the main.”°! His poetic expression indicates that men 
are relational beings who cannot live alone. In the transformed individual, the grace of God 


restores the three relationships of humans: The relationship with God, others, and the self. 


Relationship with God 

The first aspect of the relational change is the recovery of the relationship with God. 
Jesus said in Matthew 22:37, “You shall love the Lord your God with all your heart and with all 
your soul and with all your mind.” This was the first answer Jesus gave the lawyer, who asked 
which commandment was the greatest. Jesus quoted Deuteronomy 6:5, a portion of the “Shema,” 
which Jews recite every morning and evening.” In their gospels, Mark and Luke add “strength” 
to “heart,” “soul,” and “mind” (Mark 12:30; Luke 10:27). Three or four modifiers emphasize that 
one should love the Lord God with “the totality of one’s being and resources,” to love God 
“wholly and completely.” Whether people can ever love the Lord God to this degree depends 
on experiencing God’s love and grace. 

Naaman, recorded in 2 Kings 5, was one of those who experienced this grace. As a 
“commander of the army of the king of Syria,” he did not know who God was. He owned 
everything, but he had one crucial weakness, leprosy. In the end, the proud and arrogant 


commander was healed through the grace of God. He could only respond, “Behold, I know that 
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there is no God in all the earth but in Israel” (v. 15). Naaman, who had worshipped Rimmon, 
confessed that Yahweh is the only God. Merida exclaims, “What an awesome confession of faith 
and change of heart!””°> He not only experienced a restored body, but also a restored heart. 

His conversion resulted in commitment. After returning from the Jordan, Naaman wanted 
to present Elijah gifts of gratitude, calling himself as his “servant.” He made an oath to give 
sacrifice only to Yahweh, and not to other gods (v. 15). It was a decision of his whole heart. 
However, he sought pardon to bow to “the house of Rimmon,” while assisting his king (v. 18). 
Merida explains that this request does not mean Naaman’s heart was not devoted to God. 
Elisha then said to him “go in peace,” understanding his situation as well as his heart (v. 19). 

Leithart sums up his conversion: “The story of Naaman’s conversion is one of the most 
detailed and one of the most sociologically and psychologically rich conversion stories in the 
Bible.”©’ Naaman was a leper as well as a gentile, so he was doubly excluded from the 
community of Israel. However, his conversion jumped over such social barriers. In addition, he 
carefully sought a pardon beforehand for what would happen in the temple of Rimmon. It 
describes his psychological state well. Therefore, the Naaman story indicates that when people 
surely experience the grace of God, they begin to love God with all their hearts. 

The more people taste the grace of God, the more they love him (1 Pet 1:8); the more 
they want to praise God and glorify him (Ps 145:1-2; Matt 15:31; Mark 2:12; Luke 7:16); the 


more they first seek God’s kingdom and his righteousness (Matt 6:33); the more they willingly 





65. Tony Merida, Exalting Jesus in 1&2 Kings, Christ-Centered Exposition Commentary (Nashville: B&H 
Publishing Group, 2015), 218. 


66. Merida, Exalting Jesus in 1&2 Kings, 218. 


67. Peter J. Leithart, J and 2 Kings, Brazos Theological Commentary on the Bible (Grand Rapids: Brazos, 
2006), 193. 


31 


conform to the will of God (John 14:15). Therefore, Hagner asserts, “Love of God. . . is to be 
understood as a matter of reverence, commitment, and obedience.” 
In summary, a message of God’s grace delivered through Christo-centric preaching leads 


people to love him with all their hearts. In the relationship with God, that love is expressed 


through praising God, glorifying God, devoting to God, and obeying his will. 


Relationship with Others 

The second aspect of relational change is the recovery of the relationship with others. 
Jesus said in Matthew 22:39, “You shall love your neighbor as yourself.” This was the second 
answer Jesus gave the lawyer. Once again, Jesus quoted the Old Testament, specifically 
Leviticus 19:18. Some argue that the religion of the Old Testament is legalistic. However, 
Leviticus 19 shows that the commands of God are completely based on love. In fact, the two 
commands of love Jesus gave the lawyer belong together. Hagner comments, “The first entails 
the second; the second presupposes and depends on the first.”’” For this reason, 1 John 4:20, 
which explains the correlation between love toward God and love toward people, is true: “If 
anyone says, ‘I love God,’ and hates his brother, he is a liar; for he who does not love his brother 
whom he has seen cannot love God whom he has not seen.” Love toward others reveals whether 
people love God. Whether people can love their neighbor as themselves depends on experiencing 


God’s love and grace. 
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Zacchaeus, in Luke 19, was one of many who experienced this grace. As a chief tax 
collector in Jericho, his job made it hard for him to get along with others. But after Zacchaeus 
accepted Jesus in his heart, he confessed to give half of his possessions to the poor and pay four 
times as much for the previous injustice (Luke 19:8).’! His confession points out that he was 
transformed into loving others. More specifically, it represents two important conditions. First, 
Zacchaeus became generous. He began to take care of the poor, who were once beyond his 
interests. His attitude refers to, “Genuine conversion produces generosity in the converted.” 
Second, he as the chief tax collector became interested in justice. He realized injustice and 
wanted to correct it, although it was not his concern in the past. His decision indicates, 
“Repentance includes restitution and reconciliation.””* 

The Zacchaeus story shows that the interpersonal relationship is transformed, when the 
relationship with God is restored. The more people taste the grace of God, the more they love 
others as themselves; the more they serve others (Matt 20:26); the more they forgive others (Matt 
18:21-22); the more they live for others’ good (Heb 13:16). Therefore, Hagner summarizes, 
“Love for one’s neighbor means acting toward others with their good, their well-being, their 
fulfillment, as the primary motivation and goal of our deeds.” 


In summary, a message of God’s grace proclaimed through Christo-centric preaching 


changes the relationship with others. Above all, his grace induces people to love others as 
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themselves. In the relationship with others, that love is shown through service, forgiveness, and 


good deeds. 


Relationship with Self 

The third aspect of relational change is the recovery of the relationship with the self. 
Jesus said in Matthew 16:24, “If anyone would come after me, let him deny himself and take up 
his cross and follow me.” This was what Jesus said to the crowd and his disciples after Peter 
tried to prohibit him from the path of suffering and death. Jesus connected true discipleship to 
self-denial, which is to take up their own cross. To them, taking up the cross meant crucifixion 
because “anyone carrying his cross was a dead man walking.””> 

The surprising but crucial point here is that Jesus was telling them to die. Bonhoeffer 
expresses, “When Christ calls a man, he bids him come and die.”’° It means to say “no” to 
ourselves but “yes” to Christ.’” It also means to live as Christ directs, and not following our own 
satisfaction or wishes. Akin insists, “This is not normal or natural, but it is necessary to be 
Christ’s disciple.””’ During his public life, Jesus always lived God-centered, not self-centered. 
Therefore, if believers want to be his true disciples, they must accept the life of the Master, 


Christ.’? 


Interestingly, in recording Christ’s words “take up his cross,” Luke includes the word 
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“daily” (Luke 9:23), which Matthew and Mark omit. This emphasizes that believers must deny 
themselves daily. Whether people are able to deny themselves every day depends on 
experiencing God’s love and grace. 

John the Baptist in John 3 is a good example of self-denial through God’s grace. John the 
Baptist said, “He must increase, but I must decrease” (John 3:30). This was what John said to his 
disciples who were jealous of the attention of people towards Christ. John compared Christ to the 
groom and himself as the friend of the groom (John 3:29). He knew his role was to prepare for 
the wedding and the feast of Jesus Christ.8° “John the Baptist’s purpose was not to achieve fame 
or recognition. His purpose was to bring glory to Jesus Christ.”*! John was able to live a life of 
self-denial because he knew that Jesus was the promised Messiah (John 1:29). Thus, on John’s 
sacrificial confession, Beasley-Murray comments that it is “the last and most magnificent words 
of testimony from John.”*? 

The true self-denial requires the strength that only comes from submission to Christ. 
Saucy argues, “Only through the self-emptying life of the One who gave up his own life for us 
are we able to deny this old self... .’°> Anyone who dwells ceaselessly in the grace of Christ 
shall possess the power to deny oneself, take up his cross, and follow Jesus. 


In addition, Jesus explained to his disciples the purpose of self-denial. He said, “For 


whoever would save his life will lose it, but whoever loses his life for my sake will find it” (Matt 
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16:25). This would have sounded foolish to the uninitiated, but Jesus made it clear that it was the 
only way to attain life.** The instruction of Jesus, which encourages people to deny self- 
satisfaction, may seem to hinder their happiness. However, equating the life of self-denial with a 
depressing life is a grave misconception. Indeed, John the Baptist confessed there was joy in the 
life of self-denial (John 3:29). Thus, Adams clarifies, 

A good self-image, like happiness, peace, and joy, is not to be found by seeking it. All 

these things are by-products that cannot be obtained directly. They come when something 

else is realized. In this case, the self is saved when it is Jost for Christ and for the sake of 

His gospel (cf. Mark 8:35).®° 
According to biblical teachings, when believers deny themselves by seeking Christ, “happiness, 
peace, and joy” consequentially come to their lives. 

Additionally, the life of seeking Christ provides “a good self-image” as a by-product. 
Adams states that “like happiness, peace, and joy,” self-esteem is not the object of pursuit but the 
by-product of the infilling of Jesus and of denying oneself (John 14:27; 15:11). The same 
principle of the fruit of the Spirit is at work for Christians who live in the fullness of the Holy 
Spirit (Gal 5:22-23). Self-esteem, then, is not a goal to pursue but the result of the pursuit of 
Christ. Therefore, Mulholland Jr. asserts, “Identity and value are found in a vital and living 
relationship with Christ as Lord.”8° The worthwhile and true self-image that believers ought to 


have is one that eschews the focus on themselves and humbly appreciates the grace of God, 


which defines their identity and value. 
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In summary, a message of God’s grace declared through Christo-centric preaching 
transforms the relationship with the self. Above all, his grace guides people to deny themselves 
and seek Christ. As the result of that endeavor by faith in Christ, joy, happiness, and peace are 
given as gifts from God. Such transformed lives become more grateful and more humble in 


Christ who imbues them with value and worth. 


Faith in Christ for Transformation 

Faith in Christ is supremely essential in order to achieve transformation in the 
relationship of believers.*’ Macaulay and Barrs disclose, “Faith in Christ is the central ingredient 
of his relationship with God, of his relationships with others and of his own inward security.”°* 
Since faith in Christ is such an important factor for the relational change of an audience, biblical 
faith needs to be clarified. 

The Bible systematically explains faith in Hebrews 11. Throughout the chapter, the 
author uses a repeating pattern—states the word aiotét (pistei, by faith), names the person of 
faith, gives the action or event of faith, and presents its positive outcome.®’ In Hebrews 11, the 
term pistei is repeated 18 times as the first word in the sentences, suggesting two important 


significances. One is a rhetorical device, establishing a rhythm through the repetition of the same 


first word that helps to draw attention to the characters that follow.”’ The other is a theological 
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device that highlights that each of these people, while flawed, still lived by faith in God and his 
promises.”! 

Through the people in Hebrews 11, we see that faith goes beyond intellectual consent or 
confession. Faith is always accompanied by a transformed life. By faith Noah built an ark 
although he had not seen rain before (v. 7). By faith Abraham left his homeland, not knowing 
where it would lead (v. 8).?? By faith Moses endured hardships by seeing God who is invisible 
(v. 27), and the list goes on. Guthrie comments, “The author spits out action words in rapid 
succession in verses 32-34: they conquered, administered, gained, shut, quenched, escaped, 
became powerful, and routed. Faith acts out a bold confidence.””? 

How did these people attain such faith to act boldly? Romans 12:3 says, “For by the 
grace given to me I say to everyone among you not to think of himself more highly than he ought 
to think, but to think with sober judgment, each according to the measure of faith that God has 
assigned.” Paul explains the gift of the Holy Spirit from this verse to verse 8 in Romans 12. The 
expression, “the measure of faith that God has assigned,” identifies that faith is a gift that comes 
from God, including the notion that God is the One who provides the reason to believe. 


For example, Abel offered a better offering than Cain because Abel knew the true 


meaning of sacrifice that would be completed through Christ (Heb 9:22).* Abel must have 
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gained this knowledge from his father, Adam. Abraham committed to sacrifice his son, Isaac, 
because he knew that God would raise him from death (Heb 11:19). Each person listed in 
Hebrews 11 had faith in God’s promises. Thus, Hebrews 11:1 says, “faith is the assurance of 
things hoped for, the conviction of things not seen.” Moreover, with their eyes of faith, they 
looked forward to Christ who would come after. Mohler Jr. comments on their faith, 

[J]ust as by faith we look back to the cross of Christ and his resurrection to receive the 

salvific grace of God, so too did the Old Testament saints look forward, through the types 

and shadows of the old covenant, to the Messiah. They thereby received the salvific 
blessings of God by faith.”° 
Before the Messiah’s arrival, the Old Testament saints trusted God and believed in Christ 
“through the types and shadows of the old covenant.” Their faith was a gift from God. Likewise, 
the faith of the present Christians is not something that can be fabricated on their own but is the 
gift from God who first provided his promises. 

By faith believers can accomplish many things that are impossible for those who do not 
believe. Paul uses the expression “the obedience of faith” (Rom 1:5; 16:26), relating obedience 
and faith, in the beginning and end of Romans. Luther describes faith, works, and change of life 
in the preface to Romans, 

Faith . . . is a divine work in us. It changes us and makes us to be born anew of God (John 

1); it kills the old Adam and makes altogether different men, in heart and spirit and mind 

and powers, and it brings with it the Holy Ghost. Oh, it is a living, busy, active, mighty 

thing, this faith; and so it is impossible for it not to do good works incessantly. It does not 


ask whether there are good works to do, but before the question rises; it is already done 
them, and is always doing them. . . . It is impossible to separate works from faith, quite as 





known only to God. (5) The most common view among commentators is that the quality of the two offerings was 
different. Whereas Cain offered some crops of the land, Abel offered the firstborn of the sheep apart. Gordon J. 
Wenham, Genesis 1-15, vol. 1, Word Biblical Commentary (Nashville: Thomas Nelson, 1987), 104. 
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impossible as to separate heat and light fires.”° 
Just as heat and light exist together, faith and works cannot be separated. True faith always 
accompanies works and makes many things possible. The changes that faith brings can be seen 
in how the sick recovered through faith during Jesus’ public life.?’ Their physical recovery was 
a prelude to the spiritual recovery in which the sin-tainted heart was healed (cf. Matt 9:6; Mark 
2:10). Transformation, as a recovery of the soul, yields from complete belief in Jesus Christ. 

Predictably, most believers will profess that they believe in Christ. However, Chester 
laments, “The problems lie in the gap between what we believe in theory and what we believe in 
practice.”°’ Many Christians have theoretical faith, rather than practical faith, a result of 
conditions represented by the three unproductive soils described in “the parable of the sower” 
told by Jesus (Matt 13:3-23; Mark 4:2-20; Luke 8:4-15). Platt describes the four soils as “the 
hard heart,” “the superficial heart,” “the divided heart,” and “the fruitful heart.”°? In order to 
have “the fruitful heart,” people must not only hear the word and understand it (Matt 13:23), but 
also “accept it” (Mark 4:20) and “hold it fast” (Luke 8:15). Intimacy with the word of God is the 
driving force for practical faith!’ because it comes from hearing through the word of God (Rom 


10:17). 
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Furthermore, in order to have practical faith, an audience must not neglect their efforts 
for change in response to God’s grace. Their efforts appear to be praying to God, worshiping 
him, socializing with the community of faith, serving others, enduring suffering, and having 
hope.'®! Harris compares these efforts to planting for a spiritual harvest: 

What you see in your spiritual life today is the direct result of what you’ve put in the soil 

of your life in days past. .. . The difference between the person who grows in holiness 

and the one who doesn’t is not a matter of personality, upbringing, or gifting; the 
difference is what each has planted into the soil of his or her heart and soul. So holiness 
isn’t a mysterious spiritual state that only an elite few can reach. It’s more than an 
emotion, or a resolution, or an event. Holiness is a harvest. !© 
Holiness, spiritual growth, or change means a spiritual harvest that God desires from the seeds 
sown into the soil of the heart. God’s grace not only inspires the faith of men, but also makes the 
right efforts for obedience in Christ. Repetition of these efforts becomes habit, and habit leads to 
deeper relations with God and to change. So, Jesus says in John 3:21, “he who practices the truth 
comes to the Light” (NASB). James also says, “the one who looks into the perfect law, the law of 
liberty, and perseveres, being no hearer who forgets but a doer who acts, he will be blessed in his 
doing” (James 1:25). 

However, despite the importance of man’s effort and obedience for change, they are the 

results of acceptance of God’s grace by faith. Therefore, Pelton emphasizes, “The first step of 


obedience is not, ‘Do this,’ but rather, ‘Believe this and receive this.’ To say, ‘Receive this,’ is to 


invite our folks to receive the power that overcame and overcomes sin.”'°? For this reason, 
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Chester insists, “We become Christians by faith in Jesus, we stay Christians by faith in Jesus, and 
we grow as Christians by faith in Jesus.”!™* 

In summary, the Old Testament saints looked forward to Christ by faith, trusting in God’s 
promises. As a result, they experienced many changes in their lives. The present Christians also 
look back to Christ by faith. Practical faith in God is the response to his grace, which moves 
people to obey God and produce change. Therefore, through Christo-centric preaching, preachers 


need to elevate Christ and his gospel to the congregation, and emphasize the need for true faith in 


him. 


Conclusion 

In this chapter, the biblical and theological foundations of the key topics related to the 
thesis were clarified. The contents understood through the study are as follows: 

First, Jesus Christ himself taught the Christo-centric interpretation of the Bible. 
Unfolding and understanding the Bible most accurately, then, requires the employment of 
Christo-centric interpretation. 

Second, Christo-centric preaching reveals the redemptive message through the text in 
God’s revelation, which culminates in Christ’s person, work, and/or teaching. It is the preaching 
that presents the gospel and clearly proclaims God’s grace. Specifically, Christo-centric 
preaching provides a better motivation for change than moralistic preaching. 

Third, the biblical transformation is the holistic change that starts from the heart and 


affects the entire realm of the person. In this transformation, believers are restored to the image 
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of God as the process of becoming like Christ. Such holistic change with the recovery to the 
image of God takes place when believers abundantly experience God and Christ’s life through 
Christo-centric preaching. 

Fourth, Christ’s grace delivered through Christo-centric preaching transforms the 
relationships of believers. By loving him with all their hearts, their relationship with God is 
changed. This transformed love toward God is manifest as praising God, glorying to him, 
devoting to him, and obeying his will. Christ’s grace also changes their relationship with others, 
allowing them to love others as themselves. The transformed love toward others is evidenced 
through serving, forgiving, and doing good to others. Moreover, Christ’s grace changes the 
relationship with the self in empowering them to deny themselves and to seek Christ. As the 
result, many gifts—true self-esteem, joy, contentment, peace, etc—are given as by-products. 

Finally, faith in Christ is supremely essential in order to achieve transformation in the 
relationships of believers. True faith compels people to obey in response to the grace of Christ. In 
the end, faith in Christ and obedience to him lead believers to the path of change. Therefore, 
through Christ-centric preaching, preachers need to emphasize their true faith in Christ to the 


audience. 
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CHAPTER 3 


LITERATURE REVIEW 


The goal of this thesis is to examine the effect of Christo-centric preaching on a 
congregation’s change, especially the transformation of relationships with God, others, and the 
self. This chapter provides literature reviews on the three aspects of the relational change, as well 


as on Christo-centric interpretation and Christo-centric preaching. 


Meanings of Christo-Centric Interpretation 
The discourse of Christo-centric interpretation of the Bible in relation to preaching has 
been going on for a long time.' In this section, the meanings of Christo-centric interpretation are 
clarified through the analysis of its four aspects: historical-redemptive interpretation, gospel- 


centered interpretation, Theocentric interpretation, and anti-exemplary interpretation.” 


Historical-Redemptive Interpretation 
Christo-centric interpretation presupposes a historical interpretation that is understood in 


time, place, and culture in which the original text was recorded in the Bible.? Moreover, it 
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departure from medieval Catholicism.” Graeme Goldsworthy, Preaching the Whole Bible as Christian Scripture: 
The Application of Biblical Theology to Expository Preaching (Grand Rapids: Eerdmans, 2000), 85. 
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understands the text through a historical-redemptive perspective that reveals the truth of the 
redemptive history. One of the foundations needed to understand the historical-redemptive 
perspective of the Bible is to understand biblical theology. Vos states, “Biblical Theology is that 
branch of Exegetical Theology which deals with the process of the self-revelation of God 
deposited in the Bible.”* The importance of biblical theology resides in the revelation of God, 
which closely relates to the redemptive history.> Greidanus writes, “Redemptive history is the 
history of Christ: He stands at its center, but no less at its beginning and end.” Therefore, 
Christo-centric interpretation of the text given as the revelation of God discovers the truth of the 
redemptive history related to Christ, based on historical interpretation. 

In Preaching and Biblical Theology, Clowney connects truth of the text discovered 
through historical interpretation to Christ in the context of redemptive history throughout the 
Bible. In this process, he emphasizes that preachers should understand not only the theology of 
the Old Testament and the New Testament, but also the results (e.g., crucifixion, resurrection, 
ascension, etc.) achieved by Christ’s work.’ 


Greidanus in Sola Scriptura, also argues that every text should be understood as a part of 





Redeeming the Expository Sermon, 3" ed. (Grand Rapids: Baker Academic, 2018), 63-64; Goldsworthy, Preaching 
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the entire redemptive history beyond the historical context and literary genre.* In the context of 
the redemptive history, certain verse may imply deeper meaning than the author originally 
intended. When there is a profound meaning in a certain text beyond the intention of the writer, it 
is called sensus plenior, “the fuller sense.” 

In Payne’s opinion, “God can reveal more through the words of a writer of Scripture than 
he fully understood.”!© Since “God is the author of the Scripture,”!! the text can be interpreted 
to contain an idea that is fuller in salvific knowledge or more profound in redemptive scope than 
the explicit understanding of the writer. Greidanus applies this concept sensus plenior in relation 
to the redemptive-historical interpretation. ! 

For example, when writing Numbers, Moses may not have understood that the event of 
the bronze serpent represented the cross of Christ. However, the lens of the New Testament (John 
3:14) reveals the deeper meaning of this story.!* John records the encounter of Christ explaining 
to Nicodemus the connection between the bronze serpent and his cross and sacrifice, which 
expands upon Moses’ understanding of the ultimate identity and saving power of the bronze 


serpent. Thus, Greidanus asserts, “Christocentric interpretation moves from the fullness of 


revelation in the New Testament to a new understanding of God’s revelation in the Old 
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Testament.”!* Indeed, the deeper meaning than the one understood by the original writer can be 
induced from a more fully revealed revelation of the text. Therefore, Greidanus’ perspective that 
the text should be understood in the context of the redemptive history is persuasive. 

Furthermore, Chapell also interprets the text through the lens of historical-redemptive 
view. In Christ-Centered Preaching, Chapell uses the metaphor of an acorn and an oak tree to 
emphasize why the text should be interpreted from the historical-redemptive viewpoint.'> No 
matter how accurately an acorn is described, the explanation is incomplete when its relation to 
the oak tree is missing. Likewise, no matter how deep the interpretation of any passage, it is 
incomplete unless viewed as a part of “the redeeming work of God” because the Bible as a whole 
reveals God’s redemptive work.!® Therefore, individual texts of the Bible should be seen in 
relation to God’s plan of redemption. 

Goldsworthy is also a proponent of Christo-centric interpretation based on the biblical 
theology.'’ In Preaching the Whole Bible as Christian Scripture, Goldsworthy finds the reason 
for Christo-centric interpretation of the text through features of “salvation history,” which is 


recognizing a particular history as a framework in which God has worked and will continue to 
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work.'® This progressive process of salvation history reaches its climax in Jesus Christ.!? 
Therefore, Goldsworthy suggests that all Scriptures should be directed to Christ who is “the focal 
point” of the Bible.*° For this reason, he concludes that Christ is the “interpretive key” in 
understanding the Bible.”! 

In summary, preachers who support Christo-centric interpretation understand the text as 
the part of the entire redemptive history because God’s revelation, which culminates in Christ, is 
the redemptive history that is unfolded progressively. Therefore, the essence of Christo-centric 
interpretation is to find the meaning of the redemptive history, based on the truth found by 
historical interpretation. Undoubtedly, this interpretative view is a valid theory for Christo- 
centric interpretation because it understands the whole Bible as God’s progressive revelation and 


discovers the redemptive message in the Bible, for which Christ is central. 


Gospel-Centered Interpretation 
Christo-centric interpretation is an interpretation that reveals the truth of the redemptive 
history in the text and is closely related to the gospel. In other words, it discloses the gospel 
abundantly through the text what Christ has done, does and will do. 
Chapell emphasizes the gospel in his interpretation. He has two key concepts in his 


Christo-centric interpretation: one is “The Fallen Condition Focus” (FCF) and the other is God’s 
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grace. FCF refers to the depraved condition of humanity due to sin and all problems that 


t.22 


accompany it.” The more clearly preachers understand FCF, the more they are led to God’s 


1.23 


grace exposed in the gospel.’ Chapell affirms, 


When we show that Scripture’s message is that God must make provision for fallen 
creatures who cannot provide for themselves, we are disclosing the grace of God that 
finds its final and fullest statement in Christ. That grace must never be neglected in the 
interpretation of any biblical text.”* 
He is convinced that Christo-centric interpretation is accomplished when human FCF and the 
grace of God, as its solution, are clearly revealed. 
Wilson has a similar viewpoint as Chapell. In his book, The Four Pages of the Sermon, 
Wilson introduces two concepts, “trouble” and “grace.””> His definition of trouble is as follows: 
Trouble puts the burden on humanity to do something or be something they are unable to 
be on their own. Trouble is the consequence of turning from God’s life-giving Word to go 
it on our own. It is not just a burden, it is death. Trouble includes sin, judgement, law, 
God’s command, human failure to live up to God’s commands, the fallen condition of 
creation, natural disasters, and the suffering we inflict on one another.7° 
Wilson’s idea of trouble and Chapell’s FCF both point to the result of sin. Wilson suggests that 


trouble should first be found in the passage and proposes God’s grace as its solution. According 


to Wilson, the gospel is “the union of trouble and grace.””’ There is constant tension between 





22. Chapell, Christ-Centered Preaching, 3" ed., 28-33. 249-252. 
23. Chapell, Christ-Centered Preaching, 3" ed., 299-300. 
24. Chapell, Christ-Centered Preaching, 3" ed., 261. 


25. Paul S. Wilson, The Four Pages of the Sermon: A Guide to Biblical Preaching (Nashville: Abingdon 
Press, 1999), 16-18. 


26. Paul S. Wilson, The Four Pages of the Sermon: A Guide to Biblical Preaching, Revised and Updated 
ed. (Nashville: Abingdon Press, 2018), 24. 


27. Wilson, The Four Pages of the Sermon, Revised and Updated ed., 24. 
49 


these two concepts because grace is only given where trouble is fully acknowledged.”* Thus, it 
is important for preachers to understand trouble and grace in a balanced manner. Consequently, 
Chapell’s interpretation and Wilson’s interpretation, which first discover human sin in the text 
and present God’s grace as the answer to it, are precisely the gospel-centered interpretation. 

Goldsworthy also stresses the importance of the gospel for interpretation. He states in 
Christ-Centered Biblical Theology, “The nature of the gospel is such that it establishes Jesus 
Christ at the center of the biblical message.””? He argues that every text should first be 
connected to Christ. If the text is directly applied to a congregation without going through Christ, 
he warns it is legalistic, even demonic.*” So, Goldsworthy suggests that every preacher 
attempting to understand the passage ask the following question: “How did the study . . . testify 
to Christ and his gospel as the power of God for salvation?”>! 

In summary, the gospel is revealed through Christo-centric interpretation in the historical- 
redemptive view. It first finds in the text the sinful nature of men in need of salvation and, as the 
answer to them, reveals God’s grace through the gospel. A proper balance should be maintained 
between the two concepts, “FCF and God’s grace” or “trouble and grace.” Therefore, Christo- 
centric interpretation usually means gospel-centered interpretation, which expounds upon God’s 
grace achieved through Christ. This interpretative perspective is understood as Christo-centric 
interpretation by providing God’s grace to solve the problem of human sin through the gospel of 


God, which Christ is central. 
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Theocentric Interpretation 

Christo-centric interpretation is not always concerned only with Christ, God the Son, 
among the triune God. Clowney states that because Christ is “the eternal Logos,” he is revealed 
in all of God’s revelations.** God the Son was beside God the Father in creation (John 1:3) and 
on Mount Sinai where the Ten Commandments were given (Ps 68:17-18; Eph 4:8). Greidanus 
agrees with Clowney in this sense. He notices, “‘Christocentric’ refers to Christ the eternal Logos 
who appears not only at the center of redemptive history but who is at work throughout 
history.”*? Observing historical-redemptive perspective, Christ is not only the one who appears 
in the New Testament but also the one who works throughout the entire history of redemption 
(Rev 22:13). 

Moreover, in the perspective of the New Testament, Theocentric interpretation is 
evidently Christo-centric interpretation because Jesus Christ is our God.*4 So, Greidanus uses 
the terms “Christo-centric” and “Theocentric” as interchangeable.** Chapell supports Clowney 
and Greidanus by stating, “A Christ-centered message is automatically theocentric because it 
reveals the glory of the Father and fulfills the mission of the Spirit.”°° According to Chapell, God 
the Father and God the Holy Spirit are revealed together with God the Son in Christo-centric 
interpretation of the text. 


On the other hand, Langley emphasizes the difference between Christo-centric 
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interpretation and Theocentric interpretation in his article, “Theocentric View.”>’ He focuses on 
who among the trinity the text specifically reveals. If the text uplifts God the Father, it should be 
interpreted God the Father-centered, and if the text concerns Christ, it should be understood as 
Christo-centric interpretation.**> Langley’s argument, which emphasizes text-oriented 
interpretation, seems reasonable. However, overt distinctions between the two interpretations are 
not easy, considering that the text is understood from the historical-redemptive perspective and 
that Christ is God, as the eternal Logos, who works throughout the entire history of redemption. 
In summary, considering that Christ is a member of the triune God and his work spans 
throughout the entire history and that the historical-redemptive meaning is contained in the text, 


Christo-centric interpretation harmonizes with Theocentric interpretation. 


Anti-Exemplary Interpretation 

The simplest way to interpret biblical figures is through a moral approach. Often, the 
people in the Bible are regarded as examples that an audience should either emulate or disregard. 
However, since the core of Christo-centric interpretation is to discover meanings of the 
redemptive history in Christ, it opposes simply taking a moral approach to understanding the 
biblical figures. In this sense, the term “Christo-centric” is understood as being “anti- 
exemplary”; it opposes interpreting the biblical characters only as objects to imitate or neglect 
without finding meanings of the redemptive history. Nonetheless, Christo-centric interpretation 
does not ignore the ethical application. 


Clowney points out two errors that preachers may commit: one is to approach the text 
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ethically and the other is to ignore its ethical application.*? When preachers only understand 
ethically the redemptive history, there is no place for Christ. On the other hand, when the ethical 
application is overlooked, misunderstanding arises to deny lessons clearly recorded in the Bible. 
The correct approach is to make the ethical application through historical-redemptive 
interpretation.” 

For example, in the Epistle to Philemon, Paul asks Philemon to forgive and accept his 
slave Onesimus who caused financial loss to him and ran away. In a historical-redemptive 
perspective, preachers first need to emphasize what forgiveness Christ as the Savior has given for 
sinners. Then, Christ is presented as the true Mediator through the example of Paul as a mediator, 
and Philemon is revealed as a forgiven sinner in Christ. As a result, listeners can forgive and 
accept others who have done them harm like Onesimus, empowered by being forgiven. This 
interpretation of biblical figures allows preachers to apply the text ethically without explicitly 
invoking an ethical approach. Therefore, when interpreting biblical figures, it is essential to 
understand the historical-redemptive meanings related to them. 

Thus, Greidanus first identifies roles that the biblical characters occupy in the historical- 
redemptive circumstance. He describes, “The people we meet in Scripture are not included 
because they are so pious or impious, nor because they are such good or deterring examples for 
us; rather, they appear in Scripture because they have a specific task in redemptive history, a 


specific office.’”*! Every figure introduced in the Bible has their own task in the redemptive 
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history. Goldsworthy agrees with Greidanus’ perspective that in analyzing the biblical figures, 
“their place” is more important than “their exemplary value.” Their role is only understood 
when seen through “the prism of the gospel.”*? Their records exist in the text “to show what 
God is doing through, in, and for them.’*+ 

However, Goldsworthy’s view “does not exclude the exemplary”*> by ignoring the 
balance that Clowney advocates above. Rather, it shows that the ability of the Holy Spirit to 
dwell within believers enables them to live a life of good behavior when the text is understood 
from the Christo-centric perspective. For this reason, Chapell understands that when the 
characters behaved reverently, it was not by their own power but by the Holy Spirit’s power. On 
the other hand, when they acted wrongly, he also understands that they failed to possess the 
power of God’s grace.*© This perspective is the result of Christo-centric interpretation of the 
biblical figures. 

In summary, Christo-centric interpretation opposes simply utilizing the biblical figures 
only as an exemplary approach because they are there in the redemptive scheme to show what 
God did for them, in them, and through them. However, Christo-centric interpretation, as 
Clowney asserts above, neither exclusively applies the text ethically nor ignores the ethical 


application in it. It keeps the balance between these two. Therefore, Christo-centric interpretation 


understands the biblical figures from the historical-redemptive view, resulting in ethical 
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application. 

As addressed earlier, Christo-centric interpretation understands the text as a part of the 
entire redemptive history, in which God’s revelation culminates in Christ. Thus, the core of 
Christo-centric interpretation is to discover the meaning of the redemptive history through the 
text in Christ. From this historical-redemptive perspective, Christo-centric interpretation is 
closely related to gospel-centered interpretation and also to Theocentric interpretation. However, 
Christo-centric interpretation is distinguished from the exemplary interpretation that merely 
understands the biblical figures as examples that a congregation should either emulate or 
disregard. Nevertheless, Christo-centric interpretation does not disregard the ethical application 
that should be revealed from the historical-redemptive view. Rather, it makes ethical application 
follow naturally, as the consequence. Therefore, Christo-centric interpretation is understood as a 
reasonable interpretation, focusing on the ministry of God who saves man. This is the basis for 


Christo-centric preaching. 


Meanings of Christo-Centric Preaching 
As previously established, the meanings of Christo-centric interpretation were identified 
with the four aspects. In this section, Christo-centric preaching is defined based on the meanings 
of Christo-centric interpretation. They can be examined in four aspects as well: historical- 
redemptive preaching, gospel-centered preaching, Theocentric preaching, and anti-exemplary 


preaching.*” 





47. As mentioned in the previous section, these four aspects were repeatedly observed while studying the 
relevant books and articles. 


a) 


Historical-Redemptive Preaching 

Christo-centric preaching is closely related to historical-redemptive interpretation, which 
understands the history of God’s progressive revelation culminated in Christ, in the context of 
the entire Bible. Thus, Christo-centric preaching is related to biblical theology, which interprets 
the Bible from the historical-redemptive view. Clowney argues, “Most important of all, biblical 
theology serves to center preaching on its essential message: Jesus Christ.’** For this reason, 
Christo-centric preaching may be described as historical-redemptive preaching. The core of 
Christo-centric preaching is to reveal the redemptive truth implied in the text, founded on lessons 


49 in the text. So, Adams asserts in 


understood through “historical, grammatical, literal study 
Preaching with Purpose, that every message delivered through preaching should be in harmony 
with Christ’s salvation and sanctification.°° 

Moreover, Chapell emphasizes that the redemptive message through preaching should be 
understood by a congregation. He states, “A truly expository, Christ-centered sermon is not as 
concerned with the proper location of the cross in a message as with the necessity that each 
listener walks away from the sermon with a keen awareness of the personal import of God’s 
redeeming work.”°! Rather than simply referring to the cross of Christ, Christo-centric 
preaching aims to make each listener clearly aware of what God’s redeeming work means to 


them. Hence, Chapell asks the following questions to preachers: 


When listeners depart, do they focus on their willpower or on their Redeemer’s enabling? 
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Do they look to their own works as their source of hope or to God’s work on their behalf? 
Has the message as a whole directed people to a fuller understanding of grace as the only 
hope for their justification and the chief motivation for their obedience?” 
By answering these questions, preachers can determine whether they have delivered the 
redemptive message that must be revealed in the process of preaching.™ 
In summary, Christo-centric preaching proclaims the redemptive message fully revealed 
in Christ through the text. Proclaiming the redemptive message through preaching to save sinners 
is the key to Christo-centric preaching because Jesus came to earth to “save his people from their 


sins” (Matt 1:21). Such Christo-centric preaching is precisely based on the historical-redemptive 


interpretation. 


Gospel-Centered Preaching 
Christo-centric preaching proclaims the redemptive message, and thus it is deeply 
connected with preaching the gospel as revealed through Christ. Lloyd-Jones emphasizes the 
importance of “the true and sound preaching of the gospel” in Preaching and Preachers. He 
expresses that “if the Gospel is truly preached,” the Holy Spirit will work in miraculous ways.* 
Goldsworthy also highlights the power of the gospel, stating “exhortations without the 


gospel are legalistic.”>° 


If preachers do not clearly present the gospel, listeners are likely to lean 
towards their own power instead of relying on Christ for the life demanded by God. To preach 


the gospel evidently, according to Chapell’s perspective, means to first discover the human 
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“fallen condition focus” (FCF) and then to present God’s grace implied in the text as its 
solution.>” 

Recognizing this important role in the gospel of Christ, Keller insists, “Preaching the 
gospel means preaching Christ and his saving work and his grace.”°* In addition, preaching the 
gospel means to vividly deliver Christ as worthy of praise through his grace beyond simply 
proclaiming him. Keller argues, “A life-changing sermon . . . is not merely to talk about Christ 
but to show him, to ‘demonstrate’ his greatness and to reveal him as worthy of praise and 
adoration.”°? Christo-centric preaching and life-changing preaching abundantly reveal what 
Christ has done, what Christ is doing, and what Christ will do in his grace. 

In After You Believe, Wright describes positive consequences of God’s grace proclaimed 
through the gospel. He comments, 

Everything . . . about moral effort, about the conscious shaping of our patterns of 

behavior, takes place simply and solely within the framework of grace—the grace which 

was embodied in Jesus and his death and resurrection, the grace which is active in the 

Spirit-filled preaching of the gospel, the grace which continues to be active by the Spirit 

in the lives of believers. 

In summary, Christo-centric preaching is the gospel-centered preaching that reveals 
God’s grace culminated in Christ. The gospel shows what Christ has done, is doing, and will do 


for salvation and provides the power to make listeners live according to God’s will. This gospel- 


centered preaching, which provides the power to live in accordance to his will, is the core of 
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Christo-centric preaching. 


Theocentric Preaching 

Christo-centric preaching is not always concerned solely with Christ, God the Son, 
among the triune God. Greidanus claims that the purpose of preaching Christ is for the glory of 
God.°' He supports his argument through two concepts. First, Jesus himself preaches for the 
glory of God the Father (Matt 6:9-10; John 14:13; 17:1, 3-4). Second, the writers of the New 
Testament, including Paul, preach Christ for the sake of God’s glory (2 Cor 4:5-6; 5:18-20; Eph 
3:8-12; Phil 2:5-11; 1 Pet 1:21; A112 In his view, Christo-centric preaching is understood as 
Theocentric preaching. As addressed earlier, Christ is “the eternal Logos,” who has been working 
continuously throughout the history of salvation. Thus, he stresses, “Christ is not to be separated 
from God but was sent by God, accomplished the work of God, and sought the glory of God.”™ 
However, he explains that Christ is not the alternative to God the Father in Christo-centric 
preaching. 

On this subject, Chapell asserts that Christo-centric preaching is related to Theocentric 
preaching because it emphasizes the role of God and his nature, which he constantly performs for 


the sake of human salvation. He declares, “Exposition is Christ-centered when it discloses God’s 
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redemptive nature as our Provider, Deliverer, and Sustainer... .”° In his view, Christo-centric 
preaching is revealing the characteristics of God and his works for human salvation. Therefore, 
Christo-centric preaching is related to Theocentric preaching by teaching the limitations of man 
and providing the plan of God’s salvation as the solution. 

In summary, Christo-centric preaching is related to Theocentric preaching because Christ 
is the eternal Logos, working throughout the entire history of redemption. Also, Christo-centric 
preaching is understood as Theocentric preaching, which reveals the triune God’s nature, 


ministry, and glory to solve the ultimate problem of sin. 


Anti-Exemplary Preaching 

The easiest way to preach the biblical figures is to present them as an exemplary subject 
to emulate or avoid. However, as previously established, all characters in the Bible have their 
own roles in God’s redemptive plan. When they relied on the power of God, they succeeded, and 
failed when they did not depend on it. For this reason, the biblical characters should not be 
preached only as exemplary figures that a congregation should either follow or avoid. .Since the 
essence of Christo-centric preaching is to proclaim the redemptive message in Christ, it opposes 
simply taking a moral approach to understanding the biblical characters. In this sense, the term 
“Christo-centric” is understood as being “‘anti-exemplary”; it opposes preaching the biblical 
figures only as objects to imitate or neglect without revealing the redemptive message. 

Historical-redemptive preaching, however, does not ignore the ethical application found 


in the text. Clowney discloses, “The redemptive-historical approach necessarily yields ethical 
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application, which is an essential part of the preaching of the Word.”°° Christo-centric preaching 
indicates that ethical application can be accomplished through God’s grace and faith, the correct 
response to his grace. 

Thus, Chapell is concerned that preaching could become man-centered when it fails to 
focus on Christ, simply aiming to improve “performance” or “competence” of listeners.®” It is 
easy to fall into this error when preachers preach the biblical figures without an understanding of 
the redemptive history. For this reason, in Jesus on Every Page, Murray criticizes problems of 
the biographical preaching as follows: It is man-centered; it is moralistic; it is too feelings based; 
it fragments the Bible; it is Christ-less; it skips over the original meaning; and it is too 
individualistic.©* As a solution, Goldsworthy suggests that preachers approach the text with a 
historical-redemptive view in order to prevent this exemplary preaching.” 

Nonetheless, the ethical demands of God written in the Bible must be observed. So, 
Chapell explains the source to keep those requirements: 

There are many “be” messages in Scripture, but they always reside in a redemptive 

context. Since we cannot be anything that God would approve apart from his sanctifying 


mercy and power, grace must permeate any exhortation for biblical behavior. “Be” 
messages are not wrong in themselves: they are wrong by themselves. People cannot do 
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or be what God requires without the past, present, and future work of Christ.” 

God’s high standard of morality, which runs through the entire Bible, can be achieved through 
“the past, present, and future work of Christ.” Of course, human faith and obedience in response 
to God’s grace operate by this process. Keller aptly summarizes the importance of faith for 
salvation and transformation: “It is more accurate to say that we are saved by believing the 
gospel, and then we are transformed in every part of our minds, hearts, and lives by believing the 
gospel more and more deeply as life goes on.””! 

In summary, Christo-centric preaching contrasts with moralistic preaching, which 
attempts to achieve God’s holy demands by one’s own power, or exemplary preaching, which 
seeks to persuade people to simply resemble the biblical figures without providing Christ’s 
power to live so. Instead, Christo-centric preaching shows that it is possible to obey God and to 
follow the faithful life shown by the biblical characters’’ through the grace of Christ and faith in 
him. 

As examined earlier, Christo-centric preaching means historical-redemptive preaching, 
proclaiming the redemptive message for human salvation. Christo-centric preaching is related to 
gospel-centered preaching, focusing on delivering the redemptive message and to Theocentric 
preaching, focusing on revealing God’s redemptive nature. However, it is distinguished from 


moralistic preaching, which relies on the human’s own power for salvation, or from exemplary 
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preaching, which understands the biblical figures only as examples that listeners should emulate 
or disregard without giving Christ’s strength to live so. Even so, Christo-centric preaching does 
not neglect the ethical application in the text. Therefore, Christo-centric preaching is understood 


to play an important role not only for human salvation but also for their transformation. 


Methods of Christo-Centric Preaching 
This section identifies practical methods of advocates of Christo-centric preaching, based 


on the meanings of Christo-centric interpretation and preaching, as previously examined. 


Methods of Edmund Clowney 

Clowney utilizes “a hermeneutical diagram” in order to effectively explain his methods 
concerning Christo-centric preaching.’? He connects the three elements of events, persons, or 
institutions in the Old Testament with Christ via two processes. First, the three elements can be 
linked directly to Christ or truth fulfilled in Christ through “typology.” Second, these three 
categories are first connected to truth in the Old Testament through “symbolism,” and then the 
truth in the Old Testament is connected with Christ or truth fulfilled in Christ through “history of 
redemption and revelation.” 

For example, in the first process (typology), 2 Samuel 23:13-17 records a story of three 
mighty warriors of David, who risked their lives, going to a well in Bethlehem to draw water. 


Clowney not only reveals the original meaning of the text, but also links the relationship of 


David and the three warriors to the relationship of God the Father and God the Son by using 
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typology. Like David’s faithful warriors, Christ was spontaneously devoted to God the Father 
and came to this world as a human being. 

The water that the three warriors had brought was like blood to David (they actually did 
not bleed). However, Christ sacrificed his life by bleeding on the cross. Clowney preaches Christ 
focusing on his spontaneous devotion and sacrifice for humanity, deriving a message beyond the 
touching story between David and the three warriors.’> Clowney also stresses that when we 
rejoice and enjoy the devotion and sacrifice of Christ for us, we praise and love him.’”© When we 
accept Christ’s commitment to us by faith in him, we can be faithful not only to Christ but also to 
each other, just as the three warriors were faithful to David. 

In addition, as an example for the second process (symbolism), 2 Kings 5 shows a 
contrast between Naaman being cured from leprosy while Gehazi contracts leprosy. God’s 
blessing came upon an obedient gentile, and God’s judgment came upon a disobedient Israelite. 
In the Old Testament, God sometimes used gentiles as tools to judge his people when they were 
disobedient (Isa 10:5; Hab 1:5-10), whereas God blessed even gentiles when they had faith in 
him (Josh 6:22-25; 1 Kings 17:9-14).’” Blessing and judgment in God’s covenant are what 
Clowney calls “truth in the Old Testament.” 

Subsequently, he links this truth in the Old Testament to Christ through a perspective of 
“history of redemption and revelation.” Christ has already been judged on the cross on behalf of 


men. Elisha, the prophet called by God, represents Christ, who blesses those who accept by faith 
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that Christ took their judgment and who judges those who reject that faith. This is what Clowney 
calls “truth fulfilled in Christ.” And after Christ and the truth fulfilled in Christ are presented in 
this way, a congregation needs to be encouraged that they can obey Christ as they live by faith in 
what Christ has accomplished for them. Christo-centric preaching does not disregard the ethical 
application for transformation in life. 

In these two sermons, if preachers merely focus on the beautiful friendship between 
David and his three brave warriors, or emphasize obedience to God like Naaman without 
indicating the source of their strength, theirs will be a moralistic preaching. Clowney warns that 
if preachers preach directly to a congregation without linking the events, persons, or institutions 
in the Old Testament to Christ, their sermons fall into “moralism” or “allegory.”’* But as 
addressed previously, he maintains the balance for ethical application in Christo-centric 
preaching. 

For Christo-centric preaching, Clowney mainly uses “symbols and types” and 
“comparison and contrast” as his methods.’””? These methods make it relatively easy for 
preachers to preach Christ because they can compare or contrast the text’s contents with Christ’s 
person, works, or teaching without much difficulty. Therefore, his methods are often used to 
preach Christ. If preachers easily reveal Christ and continuously add the ethical application, it 


will be easier to draw change from a congregation through Christo-centric preaching. 


Methods of Sidney Greidanus 


Greidanus suggests seven ways to preach Christ in the Old Testament: the way of 
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redemptive-historical progression, the way of promise-fulfillment, the way of typology, the way 
of analogy, the way of longitudinal themes, the way of New Testament references, and the way 
of contrast.*° 

The first approach, “the way of redemptive-historical progression,” links “Christ to Old 
Testament redemptive events which find their climax in him,” through the historical-redemptive 
perspective.®! For example, in a sermon outline, “Israel and the Water of Marah” (Ex 15:22-27), 
Greidanus not only preaches God supplying human needs in the redemptive history via 
extending a motif of “water” to the concept of human needs, but also preaches Christ who will 
ultimately lead to “springs of living water” in the new creation (Rev 7:16-17).* 

The second approach, “the way of promise-fulfillment,” connects the promises God has 
given in the Old Testament as fulfilled through and in Christ in the New Testament.*? For 
example, prophetic promises of “the Servant of Yahweh” written in the book of Isaiah (42:1-9; 
49:1-13; 50:4-11; 52:13-53:12) were fulfilled through the life of the incarnated Christ (Matt 
20:28; 26:55-56; Acts 8:32-35). 

The third approach, “the way of typology’** finds similarities between Christ and events, 


persons, or institutions in the Old Testament related to God’s redemptive work, as addressed in 
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Clowney’s methods above. 

The fourth approach, “the way of analogy,” is also related to similarity but more broadly 
links to Christ than “the way of typology.” For example, God’s promise to be with Jacob in 
Genesis 28:15 can be compared to Christ’s promise to be with his children in Matthew 28:20.°° 

The fifth approach, “the way of longitudinal themes,” is similar to his first approach, “the 
way of redemptive-historical progression.” Using this method, the longitudinal themes (e.g., 
covenant, God’s kingdom, blessing and judgement, etc.) that run throughout the entire Bible can 
be connected to Christ within the history of salvation.*° 

The sixth approach, “the way of New Testament references,” employs preaching a certain 
text in the Old Testament by using relevant passages in the New Testament. For example, 
preaching the law of the Old Testament and quoting the Sermon on the Mount (Matt 5-7) 
becomes an important way of bridging to Christ.°” 

The seventh approach, “the way of contrast,” uses opposing situations to make the 
connection to Christ. For example, preachers can preach Christ and his forgiveness in contrast to 
the imprecatory psalm (e.g., Ps 109)°* and the prayer Christ spoke to God on the cross (Luke 
23:34). 

As observed above, the Christo-centric preaching methods of Greidanus are numerous. 


Depending on the text, preachers can determine the best method among the seven that connects it 
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to Christ. As for the various methods of Greidanus, Clowney acknowledges his “rich insights,” 
but also points out that there is “overlap” between their approaches.”° For example, “the way of 
redemptive-historical progression” and “the way of longitudinal themes” actually overlap 
because these two ways are related to the flow of the redemptive history. However, despite some 
overlap, his various methods provide a beneficial resource for preachers interested in Christo- 
centric preaching. 

Furthermore, the purpose that Greidanus preaches Christ through these seven methods is 
clear. It is for the salvation and change of listeners. He asserts, “The object . . . is not simply to 
draw lines to Christ but to preach Christ so that people will entrust themselves to him for their 
salvation and commit their lives into his service.”?! The character and ministry of Christ are 
fully exposed in the text, and when listeners respond by faith in him, they experience change. In 
The Modern Preacher and the Ancient Text, Greidanus affirms that the same faithful God must 
be revealed in the ancient text, and that the modern audience must be covenant people by faith in 
Christ, so that by reducing the gap between the ancient text and the modern audience, the ancient 
text can be accurately applied to them.”” In other words, the application of the text becomes 
easier to modern Christians when preachers expose the same faithful God then and now in the 
ancient text, allowing the modern audience to respond to the same faithful God by faith in Christ. 


For this reason, Greidanus emphasizes God’s nature and listeners’ faith for the accurate 
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application of the text. 

This application principle of Greidanus could also be understood as an application for the 
change of listeners. When preachers reveal the good God in the text through his seven methods 
for Christo-centric preaching, and when a congregation responds to the good God by faith in 
Christ, the reasonable change occurs in their lives. In this sense, it may be understood that his 
seven methods for Christo-centric preaching imply and incorporate the application for the 


change. 


Methods of Bryan Chapell 

Chapell, like Clowney and Greidanus, also aligns his preaching methods based on the 
historical-redemptive view. He proceeds with Christo-centric preaching in three stages. In the 
first stage, if there is a clear reference to Christ in the text, Chapell uses it directly to deliver the 
redemptive message. In the second stage, if there is a type related to Christ in the text, he 
preaches the redemptive message by using typology. In the third stage, if the text does not 
contain references or types relating to Christ, he finds the redemptive message through the 
context.”> For this third stage, he uses the concepts of “four redemptive foci”: predictive, 
preparatory, resultant, and reflective.” 

In the messianic psalms, prophetic passages, and apocalyptic literatures, Chapell 
identifies how Christ’s redemptive work is predictive.?> For example, Jeremiah 33:15 says, “In 


those days and at that time I will cause a righteous Branch to spring up for David, and he shall 
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execute justice and righteousness in the land.” This passage represents a clear prediction that 
Christ would come as a descendant of David.” 

He also clarifies that “God prepared a testament establishing what Christ would have to 
do and how his work would apply to us” in some passages.’ For example, in a sermon titled 
“Grits and Grace,” using the text of Isaiah 44:9-23, he introduces the covenant of God to a 
congregation through the verse, “O Israel, you will not be forgotten by me” (Isa 44:21). It reveals 
to listeners that God is faithful to his covenant despite the repeated treachery of his people. He 
comments, “In this general way, Isaiah prepares the ancient readers and the contemporary ones 
to understand God’s redemptive nature and plan.” 

Moreover, Chapell discovers “an ultimate result of what Christ has done in us rather than 
a direct result of what we do” in some passages “that describe the privileges or blessing of 
obedience.”*? Looking at his another sermon, “Dying to Live,” using the text of Colossians 3:1- 
5, Chapell emphasizes the new position and amazing power that Christians have already gained 
through Christ’s sacrifice. He also stresses that the basis for the power to focus on what is above 
is the result of what Christ has done, even if they continue to struggle with sin (Col 3:5).!° 

Finally, Chapell examines how the text, which does not imply Christ’s redemptive work 


through these three foci (predictive, preparatory, and resultant) reflects his redemptive 
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message.'®! This is the most common method used for Christo-centric preaching of the text that 
do not directly mention Christ’s person or work.'°? He suggests that every preacher asks two 
questions for this process. The one is related to grace: “What does this text reflect of Gods nature 
that provides redemption?” The other is related to FCF: “What does this text reflect of human 
nature that requires redemption?”!™ Here, “God’s nature” and “human nature” that he 
emphasizes are almost identical to “grace” and “trouble” that Wilson insists, as previously 
mentioned. Consequently, to achieve Christo-centric preaching, Chapell claims, “In its context, 
every passage possesses one or more of four redemptive foci.”!** These methods are effective 
for preaching Christ in the text that does not contain references or types relating to him. In other 
words, they are useful for preachers to view the text that does not explicitly represent Christ with 
various angles. 

Furthermore, Chapell identifies a basis for applying his methods to believers. He insists, 
“We preach God’s pardon to ignite love for God in the heart of a sinner, and we proclaim Christ’s 
power so that believers will have the faith to live for him.”!°° He asserts that preachers should 
not only “preach God’s pardon” so that believers can love God, but also “proclaim Christ’s 
power’ so that they can possess the faith to live for Christ. Then, listeners live a changed life by 
faith in the love of God. This is an important goal for which his methods for Christo-centric 


preaching aims. 
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Methods of Timothy Keller 

In Preaching, Keller introduces six methods for Christo-centric preaching. First, he 
preaches Christ from “every genre or section of the Bible.”!°° In every section of the Bible, 
Christ is implied in a particular way. For example, in the book of Isaiah, Keller preaches that 
Christ is “the promised King” (Isa 1-39), “the suffering servant” (Isa 40-55), and “the world 
healer” (Isa 56-66). !” 

Second, he preaches Christ through “every theme of the Bible.”!°* Keller proclaims 
Christ through themes that run throughout the Bible—kingdom, covenant, home and exile, the 
presence of God and worship, rest and Sabbath, justice and judgment, righteousness and 
nakedness, etc.! 

Third, he preaches Christ in “every major figure of the Bible.”'!° Keller reveals Christ by 
discovering characteristics associated with Christ through the life or work performed by the 
biblical figures. For example, he preaches Christ through the life of Jonah: “Jesus is the true and 
better Jonah, who was cast out into the storm so we could be brought in.”!!! 


Fourth, he preaches Christ from “every major image in the Bible.”!'? Keller uses various 


images or types in the Bible—the ceremonial system, Jubilee, bread, light, work, labor, etc.—to 
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preach the person or the work of Christ.'!? For example, in the beginning God gave work to 
human beings (Gen 1:28; 2:15). However, after Adam’s fall, work has become a difficult toil for 
people (Gen 3:17-19). In this human life, Christ comes and says, “My Father is working until 
now, and I am working” (John 5:17). Thus, Keller preaches that we are saved through his work, 
not our works.!'4 

Fifth, he preaches Christ from “every deliverance story line.”!'> For example, Keller 


7116 on behalf of us in the 


preaches Christ who fought against “the ultimate giants (sin and death) 
story of David fighting against Goliath on behalf of the soldiers of Israel. He also draws the 
insight that we become victors through the victory of Christ on the cross, just as Israelites 
became victors through David’s victory. !!” 

Sixth, he preaches Christ through “instinct.” While recognizing importance of his various 
methods, here Keller suggests approaching Christ instinctually, beyond a certain formula.!'® For 
example, Keller preaches Christ who is our faithful husband (cf. Eph 5:22-33) by contrasting 
with the unfaithful husband in Judges 19-21. While this method has an advantage of not being 


tied to a particular way for Christo-centric preaching, but it has the danger of falling into 


spiritualizing or allegory. 
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Keller’s methods are clearly based on the gospel of God, fulfilled in Christ.!!? For 
Christo-centric preaching, Keller not only preaches Christ through various preaching methods, 
but also shows that preachers can instinctively preach Christ by following the guidance of the 
Holy Spirit beyond the formulaic frame. It is interesting that preachers could preach Christ 
instinctively. However, preaching Christ instinctively is challenging and requires caution since it 
is not guided by a specific method. 

Moreover, Keller uses ethical application with believers through the grace of Christ and 
faith in him, after he sufficiently exposes Christ in the text by using these methods. Keller 
appeals to every preacher, “Resist ending your sermon with ‘live like this,’ and rather end with 
some form of ‘You can’t live this. Oh, but there’s one who did! And through faith with him you 
can begin to live like this too.’”!”° This perspective of Keller seems at first glance in conflict 
with claims of others including Greidanus—the biblical characters are not recorded to emulate or 
disregard. However, when preachers understand that Keller’s argument emphasized the 
consequence of the Holy Spirit’s power, not men’s own power, the disagreement between them is 
resolved. 

In summary, the methods of those who advocate Christo-centric preaching are various. 
According to the hermeneutical theories of the supporters of Christo-centric preaching, some 
methods are commonly used such as typology or comparison. Meanwhile, Keller’s concept of 
preaching Christ by instinct is unique, although caution is required when using it due to the lack 


of specific instructions on the methodology. Notwithstanding the variance in the preaching 
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methods, most are used to proclaim the redemptive message, grounded on historical-redemptive 
interpretation. For Christo-centric preaching, preachers should not only study the formulaic 
methods but also be continually guided by the Holy Spirit. Additionally, preachers who deliver 
the redemptive message through Christo-centric preaching, do not ignore the ethical application 


to believers in the grace of Christ and by faith in him. 


Three Aspects of Relational Transformation 
Christo-centric preaching provides a congregation with the motivation and opportunity 
for transformation, especially the change in their relationships. In this section, the literature 
review is conducted on the three aspects of relational transformation that people experience 


when believing in Christ and obeying him. 


Relationship with God 
Through Christo-centric preaching, when a congregation truly experiences Christ and has 


faith in him, their relationship with God is restored. 


Changing the Perception of God 
First of all, the relationship with God, accomplished by Christo-centric preaching, 
appears in their change of perception about God. Many believers regard God as a strict 
prosecutor who points out their faults. But the continuing Christo-centric preaching positively 
changes their negative perception of God. In Is God a Moral Monster?, Copan describes the 
relationship between God and believers through the study of the Old Testament. He writes, 
God’s relationship with us isn’t a commander-commandee arrangement (similar to the 


“divine cop in the sky” notion). In that kind of relationship, God’s will merely coerces, 
overriding the choices of human agents. Rather, God seeks the interpersonal intimacy 


75 


with us in the context of covenant-making.'*! 

God is not like an oppressive police officer who finds faults of believers but like One who “seeks 
the interpersonal intimacy with” them in the covenant of love. This decrease in negative 
perception of God is made possible through Christo-centric preaching focused on God’s nature 
and ministry, rather than through moralistic preaching focused on human behavior. 

In The Living God, McGrath adds, “God is trustworthy . . . . God is a friend who doesn’t 
let us down, a companion who doesn’t abandon us when things go wrong.”’!”? God is a reliable 
friend even when we have sinned. Of course, God is omnipotent as a transcendent being, but he 
is also a friendly being with whom we can always draw close. 

Thus, Chester argues in You Can Change, “God isn’t just good, he’s better—better than 
everything else—and the true source of all joy.”!*> This increase in positive perception of God is 
made possible through Christo-centric preaching that focuses on what God has done, what God 
does, and what God will do, rather than through moralistic preaching that focuses on what 
human does. As listeners continually learn of this good God through Christo-centric preaching, 
negative perceptions of him decrease, and positive perceptions increase. 

Rooted on this change of perception of God, a changed relationship with God is variously 
manifested in the lives of believers. This section focuses on three important criteria among 


various elements revealed in the changed relationship with God accomplished by Christo-centric 
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preaching: loving God with all one’s heart, giving glory to God, and obeying God’s will. 


Loving God with All One’s Heart 

One element manifested in the changed relationship with God accomplished by Christo- 
centric preaching is that a congregation loves God with all their hearts. In Renovation of the 
Heart, Willard describes transformation in Christ as the process that begins from the heart and 
moves toward an ideal direction. He observes, “Spiritual formation in Christ is the process 
leading to that ideal end, and its result is love of God with all of the heart, soul, mind, and 
strength, and of the neighbor as oneself.”!** Transformation by Christ revealed through Christo- 
centric preaching is exhibited as men able to love: love for God and love for others with all their 
hearts. 

Saucy also clarifies the relationship between transformation and love in Minding the 
Heart. He suggests that anyone who experiences the love of God who sacrificed his son, is 
transformed into a “lover.” He asserts, “The more we are aware of that love and gratefully 
welcome it into our hearts, the more that love transforms us into lovers.”!?> Undoubtedly, those 
who experience God’s love through Christo-centric preaching will love him with all their hearts. 
Thus, love is “the crucial barometer” in the transformed life.!7° 


When listeners love God wholeheartedly, they love what they did not love before and do 


not love what they loved before as well. Roberts summarizes this change of love in What Does It 
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Mean to Love God?: “[E]veryone who loves God loves what God loves” and “hates what God 
hates.”!*” This is the significant point accomplished through Christo-centric preaching. 

When believers restore their relationship with God by realizing how much love God has 
through Christo-centric preaching, they love God with all their hearts, represented as loving what 


God loves and hating what God hates. 


Giving Glory to God 
Another element shown in the changed relationship with God accomplished by Christo- 
centric preaching is that a congregation gives glory to God. In God Attachment, Clinton and 
Straub emphasize that an intimate relationship with God is absolutely necessary for believers. 
They comment, 
Delighting in beauty, love, and strength changes us from the inside out. As we dig deeper 
into God’s greatness and goodness, our hearts are filled with wonder, and our desires are 
changed. Our fears gradually melt as we realize how much our Heavenly Father loves us. 
And we are energized, wanting to honor him in everything we do.!”° 
The more Christians realize the love of God, the more they want to give God glory in 
everything!” because their hearts are connected to God’s heart through “the grace of God,” 


which is “an amazing attachment force.”!°° The grace of God, proclaimed by Christo-centric 


preaching, makes an audience live a life of giving glory to God. 
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“Glory to God Alone” was one of the five mottos of the Reformation.'3! In Gods Glory 
Alone, VanDrunen examines the biblical and practical meanings of “Soli Deo Gloria.” He is 
concerned that when Christians only focus on the practical aspects of how they should live for 
the glory of God, the central subject could become unbalanced.!** God himself reveals his glory, 
for glory belongs to God by nature, and is one of his characteristics. Not only does God glorify 
himself from creation to Christ’s second coming,!** but he is also glorified through the holy life 
of his followers. VanDrunen comments, “one of the great ways that God glorifies himself is by 
calling and enabling us, his people, to glorify him through our holy conduct.”!*4 “Our holy 
conduct” comes when believers experience God’s love and goodness, as seen above in the 
opinion of Clinton and Straub. Thus, when Christo-centric preaching fully reveals how good God 
is, a congregation by faith in Christ lives this life to glorify God through worshiping God with all 
their hearts and serving others willingly. 

Likewise, Piper has a similar view as Clinton and Straub concerning the idea of 
glorifying God. In The Dangerous Duty of Delight, he contends, “God is most glorified in us 


when we are most satisfied in Him.”'*° This implies that if Christians are not fully satisfied in 
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God, they do not glorify him as much as they ought.'*° This idea originated from his spiritual 
mentor, Jonathan Edwards.'*’ The key point he learned from Edwards is that “The rejoicing of 
all people in God, and the magnifying of God’s glory are one end, not two.”!** The importance 
of this view is that it is not the duty of man to give glory to God, but the privilege of man to 
rejoice in God and enjoy his grace. So, when listeners enjoy this privilege in the good God 
proclaimed through Christo-centric preaching, they glorify God with joy, not as duty. 

When believers revive their relationship with God by understanding how good God is 
through Christo-centric preaching, they give glory to God. Not only do they glorify God through 
having faith, worshiping God, and serving others, but they also glorify him through rejoicing and 


deriving satisfaction in God. 


Obeying God’s Will 

The other element revealed in the changed relationship with God accomplished by 
Christo-centric preaching is that a congregation obeys God’s will spontaneously. In Being 
Human, Macaulay and Barrs assert, “Centering on Christ can alone motivate us to love and 
obedience; centering on ourselves produces bitterness or complacency.”!*’ Christo-centric life 


makes believers love God and obey God’s will spontaneously. Clinton and Straub agree with the 
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view of Macaulay and Barrs. They insist, 

Both grace-filled, relationship people and religious people obey, but they do it for 

diametrically opposing reasons. Those of us who have experienced God’s love and 

forgiveness realize how much God cares for us, and we obey because we want to please 

and honor him with every fiber of our being. !*° 
People who have deeply realized God’s care obey him on their own initiative because they want 
to praise God and please him. When sinners have been set free from sin and are obedient under 
God’s will, they may seem to be chained to God. However, Clinton and Straub suggest that this 
kind of binding that individuals willingly choose for themselves toward God as “the grand 
paradox of Grace.”'4! Obedience is the willing choice of individual who experiences the 
changed relationship with God. Christo-centric preaching, which makes listeners realize the 
grace of God, enables them to live such a life of spontaneous obedience to his will. 

So then, what does it mean to obey God’s will? Many Christians identify the will of God 
as a weighty act in the future, but this mindset causes people to overlook the small details of 
daily life. Pointing out this mistake in The Will of God as a Way of Life, Sittser stresses that doing 
God’s will is to do the small things for God’s sake, where we are, at the present. !*” He also 
claims that believers do not have to find God’s will anew because they already know it, since it is 
).143 


shown in Christ’s command to seek the kingdom of God and his righteousness (Matt 6:33 


In addition, Sittser emphasizes that God’s grace is necessary for this obedience. He 
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writes, “We need God’s grace to do his will. .. . Grace changes everything.”!“4 For this reason, 
the grace of God, evidently revealed through Christo-centric preaching, makes believers obey his 
will. The notion that doing God’s will is related to small things rather than great things, in the 
present rather than the future, and in the place where believes are, gives them a new perspective 
to do God’s will. 

When believers renew their relationship with God in the grace of Christ, which is 
delivered through Christo-centric preaching, they obey God’s will spontaneously. Through God’s 
grace and faith in him, people obey God’s will and perform not only great things, but also small 
things in their daily lives for God’s sake. 

In summary, when people realize the love of Christ and possess true faith in him through 
Christo-centric preaching, they experience the changed relationship with God. First of all, their 
negative perception of God decreases and the positive perception increases. This change leads to 
loving God with all their hearts and glorifying God. Moreover, the change results in actually 


obeying God’s will in the daily lives. 


Relationship with Others 
Through Christo-centric preaching, when a congregation truly experiences Christ and has 


faith in him, their relationship with others is renewed. 


Changing the Perception of Others 
Above all, the relationship with others, achieved by preaching Christ, appears in their 


change of perception about people. In Self-Esteem, McGrath and McGrath disclose, “God knows 
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that we are ill and has promised to heal us. And we must learn to value ourselves responsibly, by 
seeing beyond our sinful present to our redeemed future.”!*> God knows not only our present but 
also our future state. When believers realize the infinite sacrifice of Christ through Christo- 
centric preaching, they have God’s view toward others. Though knowing others’ sinful state, 
believers do not condemn them because their values are recognized through the sacrifice of 
Christ. 
In Center Church, Keller says it is the gospel that allows this understanding of others: 
Without the gospel, the choice is to selfishly use others or to selfishly let yourself be used 
by others. The gospel leads us to do neither. We selflessly sacrifice and commit, but not 
out of a need to convince ourselves or others that we are acceptable. We can love a person 
enough to confront, yet stay with the person even when it does not benefit us. 4° 
If people do not know the gospel of God through Christ, they use each other selfishly. But 
when people truly experience the gospel of God proclaimed through Christo-centric preaching, 
they value and respect each other in Christ. 
Based on this change of perception of others, a changed relationship with others is 
variously exhibited in the lives of believers. This section identifies three significant criteria 


among several factors shown in the transformed relationship with others achieved by preaching 


Christ: loving others wholeheartedly, forgiving others, and sharing the gospel with others. 


Loving Others Wholeheartedly '*’ 


To love people wholeheartedly is one factor manifested in the transformed relationship 
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with others achieved by preaching Christ. When believers constantly dwell upon Christ, Saucy 
describes their relationship with others as “an organism,” not “an organization,” in which every 
part of the body depends on, supports, and grows each other.'*® The hearts in which Christ 
abides are in harmony with others. He also points out, “Receiving the unconditional love of God 
empowers us to love others with the same gracious love even when they are not loveable.” !“” 
Those who know Christ and his love revealed through Christo-centric preaching truly love others 
as themselves. 

Bennett explains such relationship of love between humans. His book, Practices of Love, 
outlines how a vertical relationship with God affects a horizontal relationship with people. He 
presents love that mimics Christ as the criterion that distinguishes Christians and non-Christians. 
Bennett writes, “We will be different because we love and because we love differently. We will 
love when the world doesn’t. We will love when other can’t.”!°° The Christian changed by fully 
experiencing Christ’s love proclaimed through Christo-centric preaching loves when others do 
not love, and still loves when others cannot love. Thus, love is “the essence of the Christian 
lite. 

Similarly, Mulholland Jr. in Invitation to a Journey, describes love as a “litmus test” to 


evaluate the spiritual state of believers.!°” He states the process of spiritual change as a 
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“Journey,” arguing that the being born as a result of this journey is a person who loves and 
serves, just as Jesus Christ did.'°? Therefore, he asks every believer, “Are you more loving, more 
compassionate, more patient, more understanding, more caring, more giving, more forgiving 
than you were a year ago?”!** The best way to provide a positive answer to this question is to 
reach out to Christ, the source of love, and to be filled with his love abundantly. This source of 
love, Christ, is better connected to listeners through Christo-centric preaching focused on what 
Christ has done, what Christ does, and what Christ will do, rather than through moralistic 
preaching focused on what man should do. 

Additionally, the changed relationship with God extends beyond personal love for others, 
to the realization of the justice in society. In Generous Justice, Keller observes how churches and 
their members can fulfill justice in a society, introducing what the Bible says about justice. He 
summarizes his point in relation to justice: “If he doesn’t care about the poor, it reveals that at 
best he doesn’t understand the grace he has experienced, and at worst he has not really 
encountered the saving mercy of God. Grace should make you just.”!*° Christians will put effort 
into justice in proportion to the amount of grace they have experienced from God. Thus, when an 
audience properly experiences God’s mercy and grace proclaimed through Christo-centric 
preaching, the realm of their faith extends to practicing social justice. 

When believers restore their relationship with others through Christo-centric preaching, 


they love others as themselves. True Christians love when others do not love, and love when 
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others cannot love. They not only personally love others but also extend to realize justice in 


society. 


Forgiving Others 

To forgive people is another factor shown in the transformed relationship with others 
achieved by preaching Christ. In The Truth about Forgiveness, MacArthur explains the greatness 
of God’s forgiveness. He clarifies, “The people who know they’ve been forgiven much are able 
to forgive much.”!*° Undoubtedly, people who have experienced the depth of God’s forgiveness 
can willingly forgive others. As a result of Christ’s work fully proclaimed through Christo- 
centric preaching, believers realize the forgiveness they have received from God. Forgiveness 
toward others arises from this realization. 

For this reason, Stanley expresses forgiveness as a gift from God in his book, The Gift of 
Forgiveness. He compares an unforgiving spirit, absent of this gift from God, to a “root of 
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bitterness” (Heb 12:15).'°’ It causes “physical illnesses,” “stained relationships,” and “spiritual 
stumbling blocks.”!°® Stanley suggests the power of Christ as a solution for the “root of 
bitterness” of the unforgiving spirit. He comments, “Just as Jesus forgave those who 

crucified Him, His life within us makes it possible for us to forgive all kinds of hurt and abuse, 


even in the most heinous forms.”!*? The core of Christo-centric preaching is to reveal richly 


Christ’s redemptive work, and to encourage listeners to respond with faith in Christ, so that they 
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can live a changed life. Thus, Stanley expresses plainly that if believers are not able to forgive 
even after acknowledging God’s forgiveness, it is because of unbelief.!©° His argument offers an 
important challenge to believers who confess to believing in God’s forgiveness but still find it 
difficult to forgive others. 

Adams also emphasizes that those who are forgiven can also forgive. Concerning 
forgiveness, what Adams emphasizes in his book From Forgiven to Forgiving, is the 
centeredness in Christ and others, not the self. He insists, “Forgiveness must always move 
outward toward God and the one to be forgiven rather than inward toward self.”'©! In the 
transformed relationship with God, believers do not forgive for their own benefit but forgive in 
order to help others and honor God because they have experienced the immeasurable greatness 
of God’s forgiveness through Christ.!© People who appreciate the quality and quantity of 
forgiveness they have received can truly forgive others. Thus, Adams states, “Forgiveness is 
gracious.”'©? Christo-centric preaching emphasizes the forgiveness that believers have received 
from God in terms of grace. So, Christo-centric preaching rather than moralistic preaching 
provides a better motivation for believers to forgive others. 

In Renovation of the Heart, Willard refers to the power to enable God’s forgiveness as 
“God’s sufficiency” obtained in Christ. He observes, 

It is God’s sufficiency to us that secures everything else. . . . It is the God-given vision of 


us as whole in him that draws all the poisons from our relationships to others and enables 
us to go forward with sincere forgiveness and blessing toward them. Only in this way can 
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we stand free from the wounds of the past and from those who have assaulted or forsaken 
164 
us. 


The satisfaction that comes from the God of love, entirely revealed through Christo-centric 
preaching, transforms the relationship with others and gives strength to forgive others who are 
unforgiveable. 

When believers renew their relationship with others in God’s grace delivered through 
Christo-centric preaching, they forgive others with joy. In response to God’s gift of forgiveness, 
true Christians share that gift with others. The more they experience God’s forgiveness through 
Christ, the more they forgive others. Christians who struggle with forgiving others should, 
instead of trying harder to forgive on their own, seriously consider whether they have truly 


believed in and have accepted the forgiveness of Christ. 


Sharing the Gospel with Others 

To share the gospel with people is the other factor revealed in the transformed 
relationship with others achieved by preaching Christ. In Our Guilty Silence, Stott states that it is 
a sin to remain silent about Christ, presenting the four reasons why Christians are so silent in this 
mission and the answers to each of them.!® People who were entirely devoted to “Christ’s 
commission” in the history of the Bible and Christianity had “a passionate love for the name of 


Christ.”'® In other words, their passion towards spreading the gospel came from their love of 





164. Willard, 194-195. 

165. The four answers are as follows: “the glory of God” as “the evangelistic incentive,” “the gospel of 
God” as “the evangelistic message,” “the church of God” as “the evangelistic agency,” and “the Spirit of God” as 
“the evangelistic dynamic.” John R. W. Stott, Our Guilty Silence: The Church, the Gospel and the World (Downers 
Grove: InterVarsity Press, 1967), 13-27, 28-51, 52-88, and 89-114. 
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Christ. Thus, Stott concludes, “We do not speak for Christ because we do not so love His name 
that we cannot bear to see Him unacknowledged and unadorned.”!®’ If believers are in a loving 
relationship with Christ accomplished by Christo-centric preaching, they will spread the 
knowledge of him more and more. 

Furthermore, Christians take part in the mission when they feel God’s compassion 
towards the lost. In A Holy Ambition, which proclaims the vision of world mission, Piper calls 
human response to Christ’s heart to save the lost as “mission.” He writes, “The love of God 
extends salvation to all. Everyone who believes on Jesus has eternal life with Jesus, and 
everyone who doesn’t perishes. Mission is the answer of our heart to that love.”!©° When 
Christians realize God’s sympathy and love shown through Christo-centric preaching towards 
perishing people, they will spread the gospel for the salvation of lost souls. Christo-centric 
preaching is an important means of comprehending this compassion of Christ who seeks to save 
the lost souls. 

However, sharing Christ for the salvation of others means more than simply sharing Jesus 
with them. In The Logic of Evangelism, Abraham suggests that evangelism is an efficient process 
that can be successful through complete devotion of believers to God. He lists six steps in which 
a new believer enters the kingdom of God: conversion, baptism, morality (i.e., moral life built on 
love), the creed (i.e., agreement on faith), spiritual gift (1.e., service though the gift of the Holy 


Spirit), and disciplines.'” In other words, evangelism is the process of transforming every 





167. Stott, Our Guilty Silence, 22. 


168. John Piper, A Holy Ambition: To Preach Where Christ Has Not Been Named (Minneapolis: Desiring 
God Foundation, 2011), 97. 


169. William J. Abraham, The Logic of Evangelism (Grand Rapids: Eerdmans, 1989), 117-139 (chapter 6), 
140-163 (chapter 7). 
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aspect of believers’ life into the likeness of Christ.'”° 


Abraham also comments that “generosity and love compel Christians to share the 
unsearchable riches of Christ. The history of evangelism is laden with this kind of 
commitment.”'’' When people enter into a new relationship with Christ in his grace manifested 
through Christo-centric preaching, they share him through their whole beings. 

When believers renew their relationship with others through Christo-centric preaching, 
they share his gospel with others. The more believers realize God’s love towards them and God’s 
compassion towards the lost, the more they pour out their hearts in spreading the gospel. This 
way, they become messengers of Christ, sharing him through both words and deeds. 

In summary, when people restore the love of Christ and possess true faith in him through 
Christo-centric preaching, they experience the changed relationship with others. Above all, they 
perceive the value of others through the sacrifice of Christ, regardless of the others’ status, 
wealth, race, etc. This change of perception leads to loving others as themselves and to forgiving 
others who have done wrong. Moreover, the change serves to present Christ with joy for the 


salvation of the lost. 


Relationship with Self 
Through Christo-centric preaching, when a congregation truly experiences Christ and has 


faith in him, their relationship with the self is revived. 





170. The gospel spread and growth of the early church community was due to the Holy Spirit who worked 
in the lives of the changed believers and their proclamation that experienced that power. Abraham, 38. 


171. Abraham, 221. 
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Changing the Perception of Self 

Most of all, the relationship with the self, attained through Christo-centric preaching, 
appears in their change of perception about themselves. Some underestimate themselves, while 
others overestimate themselves. All of these imbalances result from ignorance of God. In 
Learning to Be You, Swanson describes, “Who we are, our true identity, is not found in the 
comparisons or measurements of this world but in the love of God. When we fully grasp his 
divine nature—that God is love—and allow that love to fill us, then we truly know who we 
are.”!’? Those who have personally experienced God’s love for themselves know who they are. 
Christo-centric preaching clearly presents who God is by proclaiming the redemptive message 
that culminated in Christ. Therefore, when God’s sacrificial love and grace are fully revealed 
through Christo-centric preaching, believers develop a perception about their true self in Christ. 

Believers, then, perceive themselves not of their own thoughts or by other people’s 
thoughts but by God’s views. McDowell assures, in See Yourself as God Sees You, “You don’t 
become a new person by changing your behavior; you discover the person you already are in 
Christ and behave accordingly.”'”? One of the goals of Christo-centric preaching is to proclaim 
how much God values believers through the redemptive message. As a result, listeners discover 
their true value through God’s point of view in Christ. 

Similarly, Keller understands the identity of believers in terms of the gospel. In King’s 


Cross, Keller clarifies an essential difference between all religions in the world and the gospel of 





172. David D. Swanson, Learning to Be You: How Our True Identity in Christ Sets Us Free (Grand Rapids: 
Baker Books, 2012), 169. He also writes, “Many people are exploring their identity, learning to be who they are, but 
they are doing so in the absence of God.” Swanson, 13. 


173. Josh D. McDowell, See Yourself as God Sees You (Wheaton: Tyndale House Publishers, 1999), 111. 
He suggests three new senses in God: “God sees you as eternally lovable,” “God sees you as infinitely valuable,” 
and “God sees you as thoroughly competent.” McDowell, 31-33, 100-107. 
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Christ. He comments, “. . . they all have the same logic: If I perform, if I obey, I’m accepted. The 
gospel of Jesus is not only different from that but diametrically opposed to it: I’m fully accepted 
in Jesus Christ, and therefore I obey.”!”* All religions require qualifications so that people can be 
accepted by their gods. On the other hand, the core of the gospel lies in truth that God accepts us, 
as we are, who are not worthy through the sacrifice of Christ. Thus, “Faith in the gospel 
restructures our motivations, our self-understanding, our identity, and our view of the world.”!”> 
For this reason, when the gospel is abundantly declared through Christo-centric preaching, 
believers have true perception of themselves. Even though they are flawed, they do not judge 
themselves recklessly but through the perspective of Christ. 

Furthermore, restoring the right relationship with God heals the inner wounds of 
believers. Melton points out, in Refining Relationships with God, Self; and Others, “Our 
relationship with God will help heal our inner wounds . . . .”!”° Christo-centric preaching allows 
listeners to heal their inner wounds by providing abundant grace of God, fulfilled through Christ. 
Then they realize that God is the true source of providing their needs, and do not turn their eyes 
to other sources in the world. As a result, they cease trying to protect themselves through self- 
pity or self-defense.'’’ In other words, they are free from the burden of taking care of 


themselves.!78 
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This correct self-concept does not come from psychological theories that promise self- 
esteem through positive self-perception,'”? but from seeking Christ first. Therefore, when 
believers continue to realize how good God is through Christo-centric preaching, they experience 
the change in perception of themselves not by their own thoughts or by other people’s evaluation, 


but by God’s view. 


Life of Self-Denial 

Also, the relationship with the self, attained through Christo-centric preaching, appears as 
a life of self-denial. The more believers realize who God is, the more they recognize the power 
of human sinful nature as well as wrongs of their deeds. So, they are aware of the need to deny 
themselves in Christ. In Renovation of the Heart, Willard discloses about the meaning of self- 
denial: 

WHEN JESUS SAYS WE must lose our lives if we are to find them, he is teaching, 

on the negative side, that we must not make ourselves and our “survival” the 

ultimate point of reference in our world—must not, in effect, treat ourselves as God 

should be treated, or treat ourselves as God.!*° 
Self-denial means not treating themselves as elevated or central as God in their lives. Christo- 
centric preaching leads believers to God-centered life by elevating God’s divine nature and 


ministry through Christ. Thus, Christo-centric preaching provides the basis for believers to live 


the life of self-denial. 





179. Those who support theories of self-esteem insist that people can love others and fulfill higher 
achievements in their lives when they first love and respect themselves. For more details, see Walter Trobisch, Love 
Yourself: Self-Acceptance and Depression (Downers Grove: InterVarsity Press, 1976); James C. Dobson, The New 
Hide or Seek: Building Self-Esteem in Your Child (Grand Rapids: Fleming H. Revell, 1999); Robert S. McGee, The 
Search for Significance: Seeing Your True Worth through Gods Eyes, Revised and Expanded ed. (Nashville: W 
Publishing Group, 2003). Psychological theories about self-esteem emerged in evangelical circles in the 1970s. Paul 
Brownback, The Danger of Self-Love (Chicago: Moody Bible Institute, 1982), 12. The idea of “self-love” is used 
interchangeably with the terms, “self-esteem,” “positive self-image,” “self-regard,” or “self-worth.” Brownback, 14. 
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The life of this self-denial is fully exposed through the life and instruction of Jesus Christ. 
Adams in The Biblical View of Self-Esteem, Self-Love, and Self-Image assures, “Jesus sets forth 
self-denial rather than self-affirmation as the way to enter into a proper relationship with 
God.”!8! Also, in Jesus Christ, Tyler makes it clear that the life and teachings of Christ are 
always focused on “God and others-oriented” and not “self-oriented” in the words, the miracles, 
and the parables of Christ in the Bible.'®* The essence of Christ’s teaching is self-denial which 
culminated at the cross. Thus, Tyler affirms, “The object of the redemption in Christ Jesus is to 
restore man to do Gods will.”'®? Christo-centric preaching makes self-centered men into people 
who deny themselves and perform God’s will through faith in Christ, by conveying the 
redemptive message that culminated in Christ. 

In addition, the life of this self-denial occurs when believers experience specifically 
altruistic love of God. Brownback urges, in The Danger of Self-Love, “It [agape] certainly is the 
starting point. It will draw your focus away from yourself to God and to others for His sake, and 
as you ‘lose’ your life you will find it again in the presence of the One for whom you died to 
self—and began to live.”!®* God’s unselfish love and grace, proclaimed through Christo-centric 
preaching, enables believers to live the life of self-denial by concentrating their attention on God 
and others, not themselves. And the life of self-denial never makes believers depressed or 


unhappy. Rather, the life of denying themselves and seeking God provides them with many 
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fruitful by-products. Vitz summarizes well on this matter, 

Self-esteem should be understood as a response, not as a cause. It is primarily an 

emotional response to what we have done, and to what others have done to us. While it is 

a desirable feeling or internal state, like happiness it does not cause much. Also like 

happiness, and like love, self-esteem is almost impossible to get by trying to get it. Try to 

acquire self-esteem and you will fail—but do good to others and accomplish something 

for yourself, and you will have all the self-esteem you need. !* 
As examined in chapter 2, self-esteem cannot be acquired through wanting it, rather it is the 
result through seeking Christ first. In other words, if men seek Christ and deny themselves 
through God’s grace and faith in him, revealed by preaching Christ, they can possess blessings of 
a healthy self-image, happiness, peace, and joy as by-products. Thus, it is important to know that 
the process of self-denial is not accomplished by believers alone, but by thorough cooperation 
with Christ. 

In this sense, Willard describes, “to step with Jesus into the path of self-denial 
immediately breaks the ironclad grip of sin over human personality and opens the way to a fuller 
and ever fuller restoration of radical goodness to the soul. It accesses incredible, 
supernatural strength for life.”!®° When a life of looking to Christ in his grace and practical faith 
of believers are emphasized through Christo-centric preaching, these valuable results follow in 
their lives. 

In summary, when people realize love and grace of Christ and possess true faith in him 
through Christo-centric preaching, they experience the changed relationship with the self. As a 


result of realizing Christ’s sacrificial love and grace by faith, believers not only perceive their 


values correctly but also live the life of self-denial, giving up the sinful desires. Furthermore, as 
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the result of seeking Christ and denying themselves by faith, they can experience true self- 


esteem, joy, peace, gratitude, etc., as by-products. 


Conclusion 

In this chapter, the reviews of literature on Christo-centric interpretation, Christo-centric 
preaching, and the three aspects in the relational change of a congregation were conducted and 
presented. The conclusions arrived through the study are as follows: 

First, Christo-centric interpretation reveals the redemptive truth in the text by 
understanding it from a historical-redemptive perspective. As a result, Christo-centric 
interpretation is closely related to the gospel-centered interpretation and harmonizes with 
Theocentric interpretation because Christ works throughout the entire history of redemption. 
However, it is distinguished from exemplary or moralistic interpretations. 

Second, Christo-centric preaching proclaims the redemptive message through the text, 
based on the historical-redemptive interpretation. It is highly connected to the gospel-centered 
preaching and related to Theocentric preaching, which reveals the triune God’s redemptive 
nature. However, Christo-centric preaching is distinct from exemplary or moralistic preaching. 

Third, the methods of Christo-centric preaching are varied. However, despite of the 
variety of the methods, most are used to convey the redemptive message based on the historical- 
redemptive view. Additionally, preachers who advocate Christo-centric preaching, do not 
disregard the ethical application to believers in the grace of Christ and by faith in him. 

Fourth, the relational changes of a congregation, accomplished through Christo-centric 
preaching, were analyzed in the three aspects: relationship with God, relationship with others, 


and relationship with the self. In the changed relationship with God, achieved by preaching 
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Christ first of all, people’s perception of God is changed positively. Then, they love God with all 
their hearts, glorify God, and obey God’s will spontaneously in their lives. In the changed 
relationship with others, manifested by preaching Christ, above all, people recognize the value of 
others through the sacrifice of Christ. Then, they love others wholeheartedly, forgive gladly those 
who have committed wrongs against them, and share the gospel with others for their salvation. 
Moreover, in the changed relationship with the self, attained by preaching Christ, people not only 
live the life that perceives their value correctly but also live the life of self-denial given as the 


result of seeking Christ by faith. 
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CHAPTER 4 


PROJECT DESIGN 


This paper is to study how Christo-centric preaching affects transformation in the three 
relationships of a congregation—relationship with God, relationship with others, and relationship 
with the self. This chapter describes a project carried out in four stages and presents its results. In 
the first stage, a group of church members were surveyed to identify their relationships with 
God, others, and the self. In the second stage, this survey was followed by a Christo-centric 
preaching series based on various genres in the Bible. In the third stage, the initial survey was 
given again to the same members who participated in the first survey. Lastly, in the fourth stage, 
the results of the two surveys were analyzed to find out how the Christo-centric preaching series 


affects the change in their three relationships. 


The First Stage: Conducting the First Survey 
For this project, the first survey was conducted anonymously online because of COVID- 
19 pandemic, which began in March 2020. It prevented the members from gathering at church to 
worship God. The questionnaire was distributed to the members of Washington-Spencerville 
Korean Seventh-day Adventist Church through Google Doc file on September 11, 2020.! The 
web link was posted to the online group chatroom of the messaging app (KakaoTalk) accessible 
by those who join the group chat. For the church members without the messaging app, the survey 


link was sent to their respective personal messaging application. As a result, 81 volunteers from 





1. The URL for the questionnaire is 
https://docs. google.com/forms/d/164ze60WoaG08 W wZtJ0Y 6B XK7zztzEuMDLcmZy9q_Rxc/edit. 
98 


among the members participated in the survey. The members who responded to the survey 
numbered a little more than half of the church’s attendance. One hundred fifty members usually 
attended the service at church before the COVID-19 pandemic. 

The contents of the questionnaire consist of three categories—trelationship with God, 
relationship with others, and relationship with the self—each consisting of 12 statements and a 
combined total of 36 statements.” In the process of the survey, the participants expressed 
themselves on 6 degrees (0%, 20%, 40%, 60%, 80%, or 100%) for the extent to which each 
statement applied according to their lives.? Later, when the questionnaire was described, 0% was 
interpreted as “strongly disagree,” 20% “disagree,” 40% “partially disagree,” 60% “partially 


agree,” 80% “agree,” and 100% “strongly agree.” 


The Second Stage: Preaching the Christo-Centric Sermons 
In September and October 2020, the Christo-centric preaching series was delivered for 
eight weeks. These sermons were made available to the members through the church’s YouTube 
channel due to the COVID-19 pandemic prohibiting us from gathering physically in the church 
for service. 
Each sermon was based on the texts of various genres in the Bible: the Narratives, the 
Laws, the Prophecy, the Psalms, The Wisdom literature, the Gospels, the Epistles, and the 


Apocalyptic literature, done specifically to preach the Christo-centric preaching from each genre. 





2. For this questionnaire, two books were referred: Randy Frazee, The Christian Life Profile Assessment 
Tool Workbook: Discovering the Quality of Your Relationships with God and Others in 30 Key Areas (Grand Rapids: 
Zondervan, 2005); Tammy Melton, Refining Relationships with God, Self; and Others (Middletown: Legacy 
Freedom Publications, 2019). The questionnaire is presented in Appendix A. 


3. The measurement was conducted on six degrees to obtain more detailed results than the typical five- 
degree questionnaires. 
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These genres have various literary characteristics related to cultures of the time when the Bible 
was recorded.* The literary features of the genre in the Bible affect interpretation of the text. 
Ryken argues, “Knowing how a given genre works can spare us from misinterpretation.”> An 
understanding of the literary features of the genre is a significant factor in interpreting the text 
accurately. The precise interpretation of the text is the essential duty of preachers. For this 
reason, Graves affirms, “All good preachers know that the literary form of the biblical passage 
should influence its interpretation.’””® 

The attention of preachers to the biblical form makes the meaning of the text more 
comprehendible. For example, in order to accurately interpret the Narratives, it is important to 
understand the features of the story—setting, plot, characters, and narration.’ For the correct 
interpretation of the Laws, preachers need to recognize the laws as a covenant, to know the type 
of the laws, and to comprehend the laws from the perspective of the New Testament through 
Christ.* To precisely interpret the Prophecy, it is necessary to understand the message of 
repentance, judgment, and hope, declared by the prophets within the view of covenant.’ For the 


effective interpretation of the Psalms, preachers must figure out the natures of the poetry— 
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thetorical techniques (e.g., parallelism, metaphor, etc.), images, and poet’s intense emotion.!° 
Furthermore, in order to accurately interpret the Wisdom literature, it is essential to comprehend 
the features—narrative, poetry, epigram, symbol, etc. Most importantly, to understand the 
Wisdom literature, preachers should remember that “The fear of the LORD is the beginning of 
wisdom” (Prov 9:10).!! For a better interpretation of the Gospels, preachers need to understand 
the “multiple genres” of the Gospels (e.g., narrative, parable, wisdom, instruction, exposition, 
etc.). Moreover, preachers also need to understand it through the harmony of the four gospels.” 
In order to correctly interpret the Epistles, it is important to comprehend the features of the 
letter—circumstances of sender and recipient, form of letter, and writing mode (e.g., indicative 
or imperative). Lastly, for the effective interpretation of the Apocalyptic literature, preachers 
should understand its features—dualism (i.e., two forces of good and evil), symbols, narrative- 
like (1.e., mixed narratives), and the cosmic scope of vision. ? 

On preaching with consideration concerning the nature of the genres, Arthurs explains, 
“The key to genre sensitive preaching is to replicate the impact of the text, not its exact 
techniques, although technique is the best place to start.”!* It is the “genre sensitive preaching” 
that reveals the full impact of the text through the characteristics of the genre. For example, the 


text of narrative can be most natural when preaching in the narrative format.'> In addition, when 
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preaching through the features of the genre, preachers have a chance to preach in the various 
forms, not bound to one particular form.'° 

With this understanding of the biblical genre, the theme of the Christo-centric preaching 
series carried out for eight weeks was “Our Hope, Jesus Christ.” The titles of each sermon and 
the texts are as follows: “A Weak Savior” (Judg 10:6-12:7), “One Enslaved Due to Love” (Deut 
15:12-18), “Hope in Despair” (Jer 32:1-15), “God’s Face” (Ps 80), “Meaningful Time with God” 
(Eccles 3:1-15), “Self-Esteem and Self-Denial” (Matt 16:24-26), “The Best Mediator” (Philem 
1), and “Who Is Worthy?” (Rev 5). In each text, the Christo-centric preaching was developed 
with the historical interpretation. 

The first sermon was proclaimed with the title of “A Weak Savior” in Judge 10:6-12:7.'7 
The genre of the text is the Old Testament Narrative. A judge Jephthah, who seemed strong, was 
actually weak. For example, Jephthah could not control his anger, resulting in the tragedy of 
many people dying. The redemptive message, an important element of Christo-centric preaching, 
was presented through Jephthah rather than revealing him as an exemplar to either emulate or 
disregard. This sermon focused on the true Savior Christ, who seemed weak (e.g., not resisting 
his suffering and death), by comparing and contrasting with the weak savior Jephthah. Therefore, 
this text leads the members to realize the grace of God, our Savior, restoring their relationship 
with God. As a result, their relationship with themselves are recovered through the healing of 
their inner wounds. This guides the members to a better relationship with others, shown in love 


toward others. 





rising action, climax, and resolution. Arthurs, 70. 
16. Arthurs, 16-28. 


17. The manuscripts of the sermons are presented from Appendix B to Appendix I. 
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The second sermon was preached under the title, “One Enslaved Due to Love,” through 
Deuteronomy 15:12-18. The genre of the text is the Laws. There are two kinds of slaves in the 
text. One is people who are enslaved due to debts. The other is people who are voluntarily 
enslaved because of the love toward their wives, children, and masters even though they could be 
freed after 6 years of slavery. We see a human being living as a slave of sin through those who 
are enslaved because of debts. We also see Christ through those who are enslaved because of 
their love toward God the Father and us. As a slave of love for God and us, Christ frees us who 
are Slaves of sin through his sacrifice on the cross. As a result, we can no longer live as a slave of 
sin but as a slave of righteousness. This sermon focused on the grace and love of Christ, who 
frees us from sin, which is an important factor of Christo-centric preaching. Therefore, through 
this text, the members appreciate the love of God who frees them from sin; their relationship 
with God is strengthened. As a result, they can serve God and others with all of their hearts. 

The third sermon was delivered in Jeremiah 32:1-15, titled “Hope in Despair.” The genre 
of this text is the Prophets. In accordance to God’s command, Jeremiah bought his cousin’s land, 
which was already occupied by the Babylonian army. This strange behavior was to redeem his 
cousin’s land as a redeemer, thus representing Christ, the true Redeemer. Just as the trade of 
Jeremiah, a redeemer, gave hope to people that they would return from captivity and live in the 
land again, Christ, our true Redeemer, gives hope to us in despair. This sermon emphasized 
Christ, the true Redeemer, and his gospel, which enables our salvation. Therefore, this text 
renews the members’ relationship with God, who always gives hope to them. Accordingly, their 
despair is turned into hope with stronger motivation to live by faith in difficulties; the members’ 


relationship with the self is reinforced. 
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The fourth sermon was preached from Psalm 80 under the title, “God’s Face.”'® The 
genre of this text is the Psalms. The poet earnestly prays to God to shine upon his face. His 
sincere prayer means a desire to restore the intimacy with God. God has revealed himself to his 
people through the light of Christ (2 Cor 4:6). Christ is “the sun of righteousness” (Mal 4:2) and 
“the light of the world” (John 9:5). There is not a single moment when God does not shine the 
light of his love. The peak of the light of love that God shines is revealed on the cross of Christ. 
This sermon focused on the gospel of Christ, which still shines the light of his grace for human 
salvation and change. Therefore, this text allows the members to restore their intimacy with God 
in a recovered relationship with God. Consequently, they can live a grateful life for him with 
peace in their minds in a recovered relationship with the self. 

The fifth sermon was preached from the text of Ecclesiastes 3:1-15 with the title, 
“Meaningful Time with God.” The genre of this text is the Wisdom literature. This text contains 
28 “times” that consists of 14 opposite pairings. In this sermon, Christ, “the eternal Logos” who 
works throughout the entire history of redemption, was introduced. In addition, Christ, who is 
with us not only in times of joy but also in times of sorrow, was emphasized because his name is 
Immanuel. This sermon emphasized that time is only meaningful with God. Thus, through this 
text, the members can invite God into all their times. In this restored relationship with God, they 
can live a life of obedience to his will in everything they do. 

Through Matthew 16:24-26, the sixth sermon was conducted with the title, “Self-Esteem 
and Self-Denial.” The genre of this text is the Gospels. The core of Christ’s life and teaching was 


to deny his own will and to accomplish God’s will. It was in Gethsemane and on the cross that 





18. Matt Mason’s outline explaining Psalm 80 was used in this sermon. For more details, see David Platt, 
Jim Shaddix, and Matt Mason, Exalting Jesus in Psalms 51-100, Christ-Centered Exposition Commentary 
(Nashville: B&H Publishing Group, 2020), 269. 
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his life of self-denial was conclusively revealed. When the members constantly seek Christ by 
faith in him, they can deny themselves. As a result, they can possess the heart of true self-esteem 
as one of the by-products. This sermon focused on the gospel of Christ, which enables the 
members to live a life of true self-denial and self-esteem. Therefore, this text contributes to the 
recovery of the members’ relationship with the self. 

The seventh sermon was preached with the title, “The Best Mediator” from the Epistle of 
Philemon. The genre of this text is the Epistles. The apostle Paul earnestly requests Philemon to 
forgive Onesimus who caused a financial damage to him. Paul who was a mediator for Onesimus 
represents Christ who is the best Mediator for us. Lawyers in the world can defend criminals, but 
they cannot be punished on behalf of their clients. However, Christ was already punished for us 
on the cross and now serves as the Mediator for us in heaven. When we remember the mediation 
of Christ by faith, we can realize his forgiveness and have the power to forgive others. This 
sermon emphasized Christ who serves as the Mediator in heaven based on his sacrifice. 
Therefore, through this text, the members look back on whether they forgive others and serve 
them. Thus, their relationships with others are restored. 

The eighth sermon was preached from Revelation 5 under the title, “Who Is Worthy?” 
The genre of this text is the Apocalyptic literature. The text describes a scroll that had seven 
seals. When the apostle John cried loudly because no one deserved to open it, Christ, the Lamb 
who had been slain appeared. Christ was introduced as “the Lion of the tribe of Judah” and “the 
Root of David” (Rev 5:5) and took the scroll. Then, all the creatures in heaven gave him honor, 
glory, and blessing. Christ is worthy to receive our praise and honor for what he has done for us 
and what he is doing for us. This sermon focused on the praising and exalting Christ, the Savior 


and Mediator. Therefore, through this text, the members realize the sacrifice of Christ and give 
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him glory in a restored relationship with God. Consequently, their relationship with the self is 
recovered, giving them true self-esteem in Christ. 

Through the eight sermons, the four characteristics of Christo-centric preaching observed 
in chapter 3 were emphasized—historical-redemptive preaching, Theocentric preaching, gospel- 
centered preaching, and anti-exemplary preaching. And through the Christo-centric preaching 
series, the faith of the members toward Christ was also emphasized so that they could experience 


the transformation in their three relationships. 


The Third Stage: Conducting the Second Survey 
After the Christo-centric preaching series, a second survey, identical in content to the 
first, was conducted. The questionnaire was again posted on October 31, 2020 to the online 
group chatroom of the messaging app (KakaoTalk) accessible by those who join the group chat.!? 
For the church members without the messaging app, the survey link was sent to their respective 
personal messaging application. The same members who joined in the first survey also 


participated in the second survey. 


The Fourth Stage: Analyzing the Two Surveys 
The results of analysis of the two questionnaires filled in by the members before and after 


the Christo-centric preaching series are examined in this section. 


Descriptive Statistics of Participants 


As represented in table 1-1, the descriptive statistics of the members who participated in 





19. The URL for the questionnaire is https://docs.google.com/forms/d/1 AuiLVLvWbCnfi- 
EqxLoAuSjJ2hx4bzXn2j3HOuiT6W Q/edit. 
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the project were 81 volunteers; 33 men (40.7%) and 48 women (59.3%) among the church 
members. 


(Table 1-1) Gender of Participants 














Number Percentage 
Male 33 40.7% 
Female 48 59.3% 
Total 81 100% 

















Table 1-2 indicates the age distribution of the participants. Seven members (8.6%) were 
in their 30s or under 30s, 4 members (4.9%) were in their 40s, and 12 members (14.8%) were in 
their 50s. There were 25 members (30.9%) each in their 60s and 70s, which make up the 


majority (61.8%) of participants in this project. Eight members (9.9%) were in their 80s or over 


























80s. 
(Table 1-2) Ages of Participants 
Number Percentage 
30s or under 30s 7 8.6% 
40s 4 4.9% 
50s 12 14.8% 
60s 25 30.9% 
70s 25 30.9% 
80s or over 80s 8 9.9% 
Total 81 100% 

















In addition, years that the members have lived as Christians are described in table 1-3. No 
one has been Christian for less than 10 years. Seven people (8.6%) were Christian for 11-20 
years, 13 people (16.0%) for 21-30 years, and 20 people (24.7%) for 31-40 years. Sixteen people 
(19.8%) were Christian for 41-50 years, and 25 people (30.9%) for more than 50 years. Three 
quarters of the applicants who participated in this project have lived as Christians for at least 30 


years. 
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(Table 1-3) Years That Participants Have Lived as Christians 









































Number Percentage 
less than 10 years 0 0% 
11-20 years 7 8.6% 
21-30 years 13 16.0% 
31-40 years 20 24.7% 
41-50 years 16 19.8% 
more than 50 years 25 30.9% 
Total 81 100% 
Reliability Analysis 


The questionnaire containing 36 statements was made for this project. Reliability analysis 
was conducted to know if the contents of this questionnaire were appropriate for this study. The 
IBM SPSS version 25.0 program was used for the analysis. As a result of reliability statistics, as 
shown in table 1-4, table 1-5, and table 1-6, the value of each Cronbach’s Alpha”? was more than 
0.9 in the three categories—telationship with God, relationship with others, and relationship with 
the self.7! This coefficient has a value between 0 and 1, where values closer to 1 being more 
reliable. Generally, 0.6 or higher is considered to have some reliability. Therefore, this 
questionnaire indicates to be highly reliable and appropriate for research for the project. 


(Table 1-4) Reliability Statistics (Scale: Relationship with God) 
Cronbach’s Alpha Number of Statements 


0.924 12 























20. “Cronbach’s alpha is a measure used to assess the reliability, or internal consistency, of a set of scale or 
test items. In other words, the reliability of any given measurement refers to the extent to which it is a consistent 
measure of a concept, and Cronbach’s alpha is one way of measuring the strength of that consistency.” “Using and 
Interpreting Cronbach’s Alpha,” University of Virginia Library, accessed Mar. 3, 2021, 
https://data. library. virginia.edu/using-and-interpreting-cronbachs-alpha/. 


21. This is the result from a statistical website in Korea, after entering the raw data responses of the 
members, on Jan. 3, 2021. 
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(Table 1-5) Reliability Statistics (Scale: Relationship with Others) 
Cronbach’s Alpha Number of Statements 
0.911 12 




















(Table 1-6) Reliability Statistics (Scale: Relationship with Self) 
Cronbach’s Alpha Number of Statements 
0.912 12 




















Analysis of Frequency and Percentage 
Before and after the Christo-centric preaching series, the results of 36 statements written 


by the members are first described and later analyzed in this section. 


Relationship with God 

In the process of the survey, the members rated themselves (0%, 20%, 40%, 60%, 80%, 
or 100%) according to the degree to which the statement describes their life. In order to better 
understand the responses, 0% is interpreted as “strongly disagree,” 20% as “disagree,” 40% as 
“partially disagree,” 60% as “partially agree,” 80% as “agree,” and 100% as “strongly agree.” 

The results of the 12 statements indicating the relationship with God are described from 
table 2-1 to table 2-12. They are as follows: 

Table 2-1 shows the members’ negative perception of God. After the Christo-centric 
preaching series, the number of people who answered “strongly agree” decreased by | person, 
and people who responded “agree” remained the same. After the preaching series, 3 less people 
replied “partially agree,” and 8 less people replied “partially disagree.” However, the numbers of 
those who answered “disagree” and “strongly disagree” increased by 4 people and 9 people, 


respectively, after the sermon series. 
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(Table 2-1) Negative Perception of God* 














ee 
Before sermons 40 17 11 7 4 1 
After sermons 49 21 3 4 4 0 
Variation +9 +4 -8 -3 0 -1 





























Statement | (S1) is “God is like a strict prosecutor to me.” 


* The response “strongly disagree” represents the highest association with the statement since it is phrased in 


the negative. 


One person did not respond on the survey before sermons. 


In contrast to table 2-1, table 2-2 indicates the members’ positive perceptions of God. The 


number of participants who replied “strongly disagree” was zero before and after the sermon 
series, and participants who replied “disagree” increased by | person. After the sermon series, 5 
less members answered “partially disagree,” and the number of people who answered “partially 
agree” remained the same. Two less applicants responded “agree,” and 9 more applicants 
responded “strongly agree” after the Christo-centric preaching series. 


(Table 2- 2) Positive Perception of God 














sromty | piagges | Sey [ Pacey [Agee | Seo 
Before sermons 0 1 8 12 26 31 
After sermons 0 2 3 12 24 40 
Variation 0 +1 -5 0 -2 +9 





























Statement 2 (S2) is “God is like a good friend to me.” 
Three members did not answer on the survey before sermons. 


Table 2-3 explains the degree of the members’ love toward God with all their hearts. The 
number of people who responded “strongly disagree” was the same before and after the sermon 
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series. The numbers of people who answered “disagree,” “partially disagree,” and “partially 
agree” decreased by 5 people, 4 people, and 6 people, respectively. On the other hand, the 


numbers of respondents to “agree” and “strongly agree” increased by 12 people and 3 people 


each after the Christo-centric preaching series. 
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(Table 2-3) Love toward God 























ed ee ee 
Before sermons 1 6 12 23 29 10 
After sermons 1 1 8 17 41 13 
Variation 0 -5 -4 -6 +12 +3 




















Statement 3 (S3) is “I love God with all my heart and with all my soul and with all my mind.” 
Table 2-4 clarifies the degree of life that the members aim for the glory of God. After the 

preaching series, the numbers of those who replied “strongly disagree” and “disagree” decreased 

by 3 people and 6 people each. The number of people who replied “partially disagree” remained 
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unchanged. However, the numbers of people who answered “partially agree,” “agree,” and 
“strongly agree” increased by 4 people, 4 people, and | person, respectively, after the Christo- 


centric preaching series. 


(Table 2-4) Life for the Glory of God 














So be ee ay 
Before sermons 4 12 14 18 26 7 
After sermons 1 6 14 22 30 8 
Variation -3 -6 0 +4 +4 +1 





























Statement 4 (S4) is “Whatever I do, I do all for the glory of God.” 

Table 2-5 identifies how much the members read or meditate on the Bible daily to find 
God’s guidance. After the Christo-centric preaching series, the number of those who answered 
“strongly disagree” increased by 2 persons, and those who replied “disagree” decreased by 7 
persons. The number of people who replied “partially disagree” increased by 2 people, and 
people who marked “partially agree” decreased by 4 people. Three more members marked 


“agree,” and 6 more members marked, “strongly agree” after the sermon series. 


111 


(Table 2-5) Reading or Meditating on the Bible 



































ey oa a ae 
Before sermons 2 15 9 14 23 16 
After sermons 4 8 11 10 26 22 
Variation +2 -7 +2 -4 +3 +6 








Statement 5 (S5) is “I read or meditate on the Bible daily to find God’s will and guidance for my life.” 
Two persons did not respond on the survey before sermons. 


Table 2-6 examines how central prayer is in the lives of the members. After the series on 
Christo-centric preaching, the numbers of those who answered “strongly disagree” and 
“disagree” decreased by | person and 6 persons each. The number of people who responded 
“partially disagree” remained the same after the Christo-centric preaching series. The numbers of 
those who answered “partially agree” and “agree” increased by 4 people and 5 people, 
respectively. However, | less person responded “strongly agree” after the preaching series. 


(Table 2-6) Centrality of Prayer in Life 



































Sroney [| Diepee | amy [ Pauly [Agee | Samal 
Before sermons 1 10 14 15 20 20 
After sermons 0 4 14 19 25 19 
Variation -1 -6 0 +4 +5 -1 








Statement 6 (S6) is “Prayer is a central part of my daily life.” 
One person did not respond on the survey before sermons. 


Table 2-7 indicates how much the members trust God in difficulty. One less person 
responded “strongly disagree,” and 6 less people answered “disagree,” after the Christo-centric 
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preaching series. The numbers of people who answered “partially disagree,” “partially agree,” 
and “agree” increased by 5 people, 3 people, and 2 people, respectively. Meanwhile, 2 less 


people responded “strongly agree” after the Christo-centric preaching series. 
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(Table 2-7) Trusting God in Difficulty 














oa a ae 
Before sermons 1 9 5 10 28 27 
After sermons 0 3 10 13 30 25 
Variation -1 -6 +5 +3 +2 -2 





























” 


Statement 7 (S7) is “I put matters into God’s hands when I am under difficulty. 
One person did not respond on the survey before sermons. 


Table 2-8 shows how much the members obey God’s will in trials, which is related to 
trust in God, shown in table 2-7. No one answered “strongly disagree,” both before and after the 
Christo-centric preaching series. The number of those who replied “disagree” decreased by 4 
people, and those who answered “partially disagree” increased by 3 people, after the preaching 
series. Two less people answered “partially agree.” Lastly, the numbers of people who answered 
“agree” and “strongly agree” increased by 2 people and 3 people, respectively, after the Christo- 
centric preaching series. 


(Table 2-8) Obedience to God’s Will 



































Seema | isagee | Banal | Fatal T agee | State 
Before sermons 0 6 10 16 32 15 
After sermons 0 2 13 14 34 18 
Variation 0 -4 +3 -2 +2 +3 








Statement 8 (S8) is “I obey God’s will even though I may suffer damage and experience disadvantage.” 
Two persons did not respond on the survey before sermons. 


Table 2-9 indicates how many of the members worship God with joy. The numbers of 
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people who answered “strongly disagree,” “disagree,” “partially disagree,” “partially agree,” and 
“agree” decreased by | person, 2 people, 4 people, 4 people, and | person, respectively, after the 
Christo-centric preaching series. On the other hand, 15 more people responded “‘strongly agree” 


after the preaching series. 
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(Table 2-9) Joyful Worship to God 














ed ed ae ee ee 
Before sermons 1 4 8 17 27 21 
After sermons 0 2 4 13 26 36 
Variation -1 -2 -4 -4 -1 +15 


























Statement 9 (S9) is “I am happy and pleased to worship God.” 
Three persons did not respond on the survey before sermons. 





Table 2-10 examines how much the members dedicate their time for the work of God. 
After the Christo-centric preaching series, 1 less person answered “strongly disagree,” and the 
number of people who answered “disagree” remained the same. Four less people responded 
“partially disagree,” and 4 more people answered “partially agree.” The number of those who 
answered “agree” decreased by 2 persons, and those who replied “strongly agree” increased by 4 
people after the preaching series. 


(Table 2-10) Commitment of Time for God’s Work 



































Seomay | iagee | aly [ Fatal | agree | Stone 
Before sermons 1 8 17 16 30 8 
After sermons 0 8 13 20 28 12 
Variation -1 0 -4 +4 -2 +4 








Statement 10 (S10) is “I am willing to offer my time for the work of God.” 
One person did not respond on the survey before sermons. 


Table 2-11 identifies the degree to which the members dedicate their talents for the work 
of God. After the preaching series, the numbers of people who replied “strongly disagree” and 
“disagree” decreased by 2 people and 3 people each. Two more people answered “partially 
disagree,” and 2 less people responded “partially agree.” The number of those who responded 
“agree” increased by 7 people, and those who answered “strongly agree” decreased by 2 people 


after the Christo-centric preaching series. 
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(Table 2-11) Commitment of Talents for God’s Work 














ee 
Before sermons 2 7 14 17 31 10 
After sermons 0 4 16 15 38 8 
Variation -2 -3 +2 -2 +7 -2 





























Statement 11 (S11) is “I am willing to offer my talents for the work of God.” 

Table 2-12 illustrates the degree to which the members dedicate their money for the work 
of God. This statement was in relation to the previous two statements shown in table 2-10 and 
table 2-11, regarding dedication toward the work of God. After the Christo-centric preaching 
series, no member answered “strongly disagree.” Three more people responded “disagree,” and 5 
less people responded “partially disagree.” The number of people who replied “partially agree” 
increased by 9 people, and people who answered “agree” decreased by 7 people, after the 
preaching series. Lastly, 1 more person responded “strongly agree.” 


(Table 2-12) Commitment of Money for God’s Work 



































Scone | isaree | Fatal | Fatal” | agee | Seon 
Before sermons 0 4 19 18 31 8 
After sermons 0 7 14 27 24 9 
Variation 0 +3 -5 +9 -7 +1 








Statement 12 (S12) is “I am willing to offer my money for the work of God.” 
One person did not respond on the survey before sermons. 


Tables 2-1 through 2-12 show the frequency of the degree of agreement pertaining to 
each of the 12 statements representing the relationship with God. To analyze the degree of 
change from before and after the Christo-centric preaching series, table 2-13 calculates the 
average of the degrees of agreement and computes the percent change. The table blow presents 


the average value and the percent change for each statement topic.” 





22. In order to obtain each average value, each of the 6 degrees (0%, 20%, 40%, 60%, 80%, or 100%) was 
multiplied by the corresponding number of respondents, was summed, and was divided by the number of total 
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(Table 2-13) Relationship with God: Average Degree of Agreement 












































os Average | Average Percent 

S* Relationship with God Topics Before After Change 
Sermons | Sermons 

Sl Decrease in negative perception of God** 19.3% 86.4% 6.6% 
$2 Increase in positive perception of God 80.0% 84.0% 4.0% 
S3 Love toward God 65.4% | 73.3% 7.9% 
S4 Life for the glory of God 57.5% 64.2% 6.7% 
S5 Reading or meditating on the Bible 62.5% 67.6% 5.1% 
S6 Centrality of prayer in life 65.8% 70.1% 4.3% 
S7 Trusting God in difficulty 74.0% 75.3% 1.8% 
S8 Obedience to God’s will 70.1% 73.1% 3.0% 
S9 Joyful worship to God 72.8% 82.2% 9.4% 
$10 Commitment of time for God’s work 62.5% 65.7% 3.2% 
Sll Commitment of talents for God’s work 64.2% 67.4% 3.2% 
$12 Commitment of money for God’s work 65.0% 63.5% -1.5% 

Cumulative Average 4.5% 























* § is an abbreviation for Statement. 
** For statements composed in the negative, the 6 values (0%, 20%, 40%, 60%, 80%, or 100%) were applied 
in reverse when calculating the average percentage. For example, 0% switched to 100% and 100% to 0%. 


Through the Christo-centric preaching series, an average increase of 4.5% was reported 
for the 12 items indicating the members’ relationship with God. It shows that the members 
experienced a positive change of 4.5% on average in their relationship with God after the 
preaching series. The members showed a positive change in the 11 items (S1-S11) and a negative 
change in the | item (S12). The item of the highest change was “Joyful worship to God” (9.4%), 
followed by “Love toward God” (7.9%), “Life for the glory of God” (6.7%), “Decrease in 
negative perception of God” (6.6%), and “Reading or meditating on the Bible” (5.1%). These 


five items reported a higher degree of change than the 4.5% average. 





respondents. For example, as shown in table 2-3, the average value of Statement 3 (S3) before the sermons is as 
follows: [(1x0%)+(6x20%)+(12x40%)+(23x60%)+(29x80%)+(10x100%)]+81=65.4%. This value (65.4%) shows 
the average percentage of 81 members’ responses to the first questionnaire Statement 3 (S3), whether they love God 
with all their hearts on a 100% basis. 
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The next six items in decreasing order of change are as follows: “Centrality of prayer in 
life” (4.3%), “Increase in positive perception of God” (4%), “(Commitment of time for God’s 
work” (3.2%), “Commitment of talents for God’s work” (3.2%), “Obedience to God’s will” 
(3%), “Trusting God in difficulty” (1.8%). The members reported a lower degree of change than 
the 4.5% average in these six items. In addition, the item, “Commitment of money for God’s 
work,” showed a negative change of 1.5%, after the preaching series. 

Examining the results more closely, the item, “Life for the glory of God,” showed the 
lowest value (57.5%) among the 12 items that the members responded before the preaching 
series. However, after the Christo-centric preaching series, a positive change of 6.7% occurred in 
this item. Moreover, the change of 7.9% occurred in the item “Love toward God” in all the hearts 
of the members. As stated in the problem setting in chapter 1, one of the problems caused by the 
unchanged characters of the members was a deficiency in loving God and glorifying him. It was 
also examined through the literature reviews in chapter 3 that Christo-centric preaching can 
result in transformation in these two areas. Interestingly, after the Christo-centric preaching 
series, the members experienced changes of 7.9% and 6.7% in loving God and glorifying God, 
respectively. 

Moreover, two of the 12 items with the highest values before the preaching series were 
related to the perception of God (S1, S2). Their values were 79.8% and 80% each. Even before 
the Christo-centric preaching was delivered, the participants had a low negative perception of 
God and high positive perception of God. After the Christo-centric preaching series, the 
members reported a positive change of 6.6% and 4% each in these two items. Additionally, the 
items, “Reading or meditating on the Bible” and “Centrality of prayer in life,” which form the 


foundation of one’s relationship with God, showed a positive change of 5.1% and 4.3%, 


117 


respectively. 

Comparing the responses before and after the Christo-centric preaching series, an 
interesting fact was observed. The statements showing a higher degree of change from the 4.5% 
average were related to the members’ perception of God. For example, “Joyful worship to God” 
(9.4%), “Love for God” (7.9%), “Life for the glory of God” (6.7%) and “Decrease in negative 
perception of God” (6.6%) were the four items with the highest change among the 12 topics. 

On the other hand, the items regarding the practical application in life showed the least 
change from the 4.5% average. For example, the members reported less improvement or even 
negative change in “Commitment of time for God’s work” (3.2%), “Commitment of talents for 
God’s work” (3.2%), “Obedience to God’s will” (3%), “Trusting God in difficulty” (1.8%), and 
“Commitment of money for God’s work” (-1.5%). 

Interestingly, a higher degree of change was reported in the members’ perception of God, 
but it did not follow in their practical application. In other words, a more positive perception of 
God did not lead to corresponding results in relation to practical actions. Therefore, the change 
expressed by the members is understood as incomplete or weak change. 

In summary, the members displayed positive but weak change in their relationship with 
God after the Christo-centric preaching series with an average change of 4.5%. The participants 
showed a higher degree of change than the 4.5% average in worshipping God with joy, loving 
God, glorifying him, and having a positive perception of him. However, a relatively low degree 
of change was observed in the items related to the practical application in life—obedience to 
God’s will, trusting God in difficulty, dedication of time and talents for God’s work. 
Additionally, the item pertaining to the dedication of money for God’s work showed negative 


change. 
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Through the Christo-centric preaching series, the members confirmed that they have a 
better understanding of God’s grace and a better knowledge of God, thus worshipping God with 
joy and loving him and glorifying him more. However, the Christo-centric preaching had a weak 
effect on their actual commitment to obey God’s will in difficulty through faith in Christ and to 
dedicate their time, talents, and money for the work of God. Therefore, a positive but weak 
correlation was observed between transformation in the members’ relationship with God and 


hearing the Christo-centric preaching series. 


Relationship with Others 

The results of the 12 statements indicating the relationship with others are described in 
table 3-1 to table 3-12. They are as follows: 

Table 3-1 illustrates the degree to which the members recognize the value of others 
through the sacrifice of Christ. After the Christo-centric preaching series, the numbers of people 
who answered “strongly disagree,” “disagree,” and “partially disagree” decreased by 1 person, 3 
persons, and 2 persons, respectively. The number of members who answered “partially agree” 
increased by 3 people. The number of respondents choosing “agree” decreased by 5 members, 
and “strongly agree” increased by 8 people after the sermon series. 


(Table 3-1) Perception on the Value of Others through Christ 



































Sromey | ise | Facily [| Fel [Agee | Suen 
Before sermons 4 12 6 13 29 17 
After sermons 3 9 4 16 24 25 
Variation -1 -3 -2 +3 -5 +8 








Statement 13 (S13) is “I recognize the value of others through the sacrifice of Christ.” 


Table 3-2, similar to table 3-1, explains the extent to which the members perceive the 


value of others without biases. After listening to the sermon series, the numbers of those who 
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answered “strongly disagree,” “disagree,” and “partially disagree” decreased by 1| person, 3 


persons, and 7 persons, respectively. The number of respondents to “partially agree” remained 


unchanged at 18 people. However, the numbers of people who answered “agree” and “strongly 


agree” increased by 6 people each after the Christo-centric preaching series. 


(Table 3-2) Unbiased Perception on the Value of Others 



































Seema | isaree | Fmialy | Pata Tage | Suan 
Before sermons 1 7 13 18 29 12 
After sermons 0 4 6 18 35 18 
Variation -1 -3 -7 0 +6 +6 








Statement 14 (S14) is “I value others regardless of their status, wealth, or race.” 
One person did not respond on the survey before sermons. 


Table 3-3 indicates the members’ degree of loving others as themselves. After the 
Christo-centric preaching series, the number of those who answered “strongly disagree” 
decreased by 3 people, and the number of those who answered “disagree” remained unchanged 
at 9 people. The number of respondents choosing “partially disagree” decreased by 12 people. 
On the other hand, the numbers of people who answered “partially agree” and “agree” increased 
by 1 person and 14 persons, respectively. There was no difference in the number of respondents 
who answered “strongly agree,” remaining at 3 people after the Christo-centric preaching series. 


(Table 3-3) Loving Others as Oneself 



































Sona | piace | Samay [PARI Tage | Suen 
Before sermons 3 9 27 24 15 3 
After sermons 0 9 15 25 29 3 
Variation 3 0 -12 +1 +14 0 








Statement 15 (S15) is “I love others as myself.” 


Table 3-4 shows the members’ degree of Christ-like forgiveness toward others who hurt 


them. After the Christo-centric preaching series, the number of people who answered “strongly 


agree” stayed the same at 1 person. The number of people who answered “disagree” decreased 
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by 8 people. The number of respondents choosing “partially disagree” also stayed the same at 12 
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members. Finally, the numbers of those who answered “partially agree,” “agree,” and “strongly 
agree” increased by 3 people each after the sermon series. 


(Table 3-4) Forgiveness for Others 














sro [ pisagee | ay [ PRAY [Agee | Seal 
Before sermons 1 13 12 17 31 6 
After sermons 1 5 12 20 34 9 
Variation 0 -8 0 +3 +3 +3 





























Statement 16 (S16) is “I forgive others who hurt me with the heart of Christ.” 
One person did not respond on the survey before sermons. 


Table 3-5 identifies the extent to which the members do not judge or condemn others who 
did harm to them. Comparing before and after the sermon series, the number of those who 
answered “strongly agree” stayed the same at 4 people. The numbers of those who answered 
“agree” and “partially agree” decreased by 6 people and 5 people each. Meanwhile, the numbers 
of people who answered “partially disagree,” “disagree,” and “strongly disagree” increased by 9 
people, 1 person, and | person, respectively, after the Christo-centric preaching series. 


(Table 3-5) Decrease in Judgement toward Others* 



































Siomely | isgee | Fatal [ Fel [Agee | Sum 
Before sermons 4 18 16 27 12 4 
After sermons 5 19 25 22 6 4 
Variation +1 +1 +9 -5 -6 0 








Statement 17 (S17) is “I do not judge or condemn others who do harm to me.” 
* The response “strongly disagree” represents the highest association with the statement since it is phrased in 
the negative. 


Table 3-6 describes the degree to which the members strive to resolve conflicts in 
uncomfortable relationships. After the Christo-centric preaching series, the numbers of those 
who answered “strongly disagree” and “disagree” decreased by 2 people and 3 people each. 


There was no change in the number of respondents choosing “partially disagree” at 15 people. 
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The number of people who replied “partially agree” decreased by 5 people. On the other hand, 


the numbers of people who responded “agree” and “strongly agree” increased by 7 people and 4 


people each after the sermon series. 


(Table 3-6) Effort to Resolve Conflicts 














Seomay | Disseee | Family [ Fatal [Agee | Suan 
Before sermons 4 7 15 21 25 8 
After sermons 2 4 15 16 32 12 
Variation -2 -3 0 -5 +7 +4 





























Statement 18 (S18) is “I initiate resolving conflict with someone who mistreats me.” 
One person did not respond on the survey before sermons. 


Table 3-7 illustrates the degree to which the members apologize without offering any 
excuses after doing wrong. None of the respondents answered “strongly disagree” before and 
after the sermon series. The number of respondents to “disagree” decreased by 3 people, and 
those who replied “partially disagree,” increased by 2 people. While the number of those who 
answered “partially agree” decreased by 5 people, the numbers of those who answered “agree” 
and “strongly agree” increased by 7 people and | person, respectively, after the Christo-centric 
preaching series. 


(Table 3-7) Honest Apology to Others 



































ed ee 
Before sermons 0 3 9 16 34 17 
After sermons 0 0 11 11 41 18 
Variation 0 -3 +2 -5 +7 +1 





Statement 19 (S19) is “When I do something wrong, I admit it honestly and apologize without offering any 


excuses.” 


Two persons did not respond on the survey before sermons. 


Table 3-8 explains the extent to which the members understand and sympathize with 


others. None of the respondents answered “strongly disagree” after the sermon series. The 


numbers of those who answered “disagree, 


partially disagree,” and “partially agree” decreased 





by 3 people, 3 people, and 5 people each. On the other hand, the numbers of people who replied 


“agree” and “strongly agree” increased by 3 people and 8 people, respectively, after the Christo- 


centric preaching series. 


(Table 3-8) Sympathy for Others 



































Seon [sages | ay [ PRA [Agee | Seal 
Before sermons 0 3 11 25 37 5 
After sermons 0 0 8 20 40 13 
Variation 0 -3 -3 -5 +3 +8 








Statement 20 (S20) is “I understand and sympathize with others around me.” 
Table 3-9 indicates the degree to which the members regularly pray for others. After the 
Christo-centric preaching series, the number of respondents choosing “strongly disagree” 
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increased by | person. However, the numbers of people who replied “disagree,” “partially 
disagree,” and “partially agree” decreased by 1 person, 5 persons, and 2 persons each. On the 


other hand, the numbers of members who responded “agree” and “strongly agree” increased by 4 


people, respectively, after the sermon series. 


(Table 3-9) Prayer for Others 














Sead | nisagne | Facial | Patil [agro [ Stonal 
Before sermons 5 12 19 20 17 7 
After sermons 6 11 14 18 21 11 
Variation +1 -1 -5 -2 +4 +4 





























Statement 21 (S21) is “I regularly invest my time in others by praying for them.” 
One person did not respond on the survey before sermons. 


Table 3-10 shows the degree to which the members provide financial support for others 
going through financial difficulty. After the sermon series, the number of members who 
answered “strongly disagree” stayed the same at 1 person. The number of respondents to 
“disagree” decreased by 2 people, but the number of those who answered “partially disagree” 


increased by 2 people. Moreover, the number of people who responded “partially agree” 
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decreased by 2 members, while the number of people who responded “agree” increased by 7 


people. Lastly, 5 less people answered “strongly agree” after the Christo-centric preaching series. 


(Table 3-10) Spending Money for Others in Financial Difficulty 



































Sioa) | oiages | nay | Peay | gees | Sa 
Before sermons 1 13 19 2D 16 7 
After sermons 1 11 21 23 23 2 
Variation 0 -2 +2 -2 +7 -5 








Statement 22 (S22) is “I spend my money without being stingy to help others in financial difficulty.” 

Table 3-11 identifies the members’ degree of their time and talents used to serve others in 
need. After the Christo-centric preaching series, the numbers of respondents who replied 
“strongly disagree” and “disagree” decreased by | person and 3 people each. Meanwhile, the 
numbers of those who answered “partially disagree,” partially agree,” and “agree” increased by 2 
persons, | person, and 1 person, respectively. Finally, the number of respondents who answered 


“strongly agree” stayed the same at 6 people after the sermon series. 


(Table 3-11) Using Time and Talents for Others in Need 














sroney | piaggee | Emmy [ PI [Agee | Sem 
Before sermons 1 11 13 26 24 6 
After sermons 0 8 15 27 25 6 
Variation -1 -3 +2 +1 +1 0 





























Statement 23 (S23) is “I make good use of my time and talents to serve and help others in need.” 

Table 3-12 clarifies the members’ degree of sharing the gospel with nonbelievers. 
Comparing before and after the Christo-centric preaching series, the numbers of people who 
responded “strongly disagree,” “disagree,” and “partially disagree” decreased by | person, 7 
persons, and | person, respectively. While the number of respondents who chose “partially 
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agree,” “agree,” and “strongly agree” increased by 2 people, 5 people, and 2 people each after 


the sermon series. 
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(Table 3-12) Sharing the Gospel with Nonbelievers 














oa ee 
Before sermons 6 27 20 17 10 1 
After sermons 5 20 19 19 15 3 
Variation -1 -7 -1 +2 +5 +2 





























Statement 24 (S24) is “I frequently share the gospel with others who do not know Jesus Christ.” 


Tables 3-1 through 3-12 indicate the frequency of the degree of agreement pertaining to 


each of the 12 statements representing the relationship with others. To analyze the degree of 


change from before and after the Christo-centric preaching series, table 3-13 calculates the 


average of the degrees of agreement and computes the percent change. The table below presents 


the average value and the percent change for each statement topic.”° 





23. In order to obtain each average value, each of the 6 degrees (0%, 20%, 40%, 60%, 80%, or 100%) was 


multiplied by the corresponding number of respondents, was summed, and was divided by the number of total 


respondents. For example, as shown in table 3-1, the average percentage of Statement 13 (S13) before the sermons is 


as follows: [(4x0%)+(12x20%)+(6x40%)-+(13x60%)+(29x80%)+(17x100%)]+81=65.2%. This value (65.2%) 


indicates the average percentage of 81 members’ responses to the first questionnaire Statement 13 (S13), whether 


they perceive the value of others through Christ on a 100% basis. 
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(Table 3-13) Relationship with Others: Average Degree of Agreement 












































ea Average | Average Percent 

S* Relationship with Others Topics Before After Change 
Sermons | Sermons 

$13 Perception on the value of others through Christ 65.2% 10.6% 5.4% 
$14 Unbiased perception on the value of others 65.8% 74.1% 8.3% 
S15 Loving others as oneself 51.9% 60.5% 8 6% 
S16 Forgiveness for others 60.5% 66.7% 6.2% 
S17 Decrease in judgement toward others** 50.9% 55.8% 4.9% 
$18 Effort to resolve conflicts 60.0% 66.7% 6.7% 
S19 Honest apology to others 73.4% 16.3% 2.9% 
S20 Sympathy for others 67.4% | 74.3% 6.9% 
$21 Prayer for others 53.3% 57.3% 4.0% 
$22 Spending money for others in financial difficulty 55.6% 55.3% -0.3% 
$23 Using time and talents for others in need 59.5% 61.5% 2.0% 
$24 Sharing the gospel with nonbelievers 40.3% 46.9% 6.6% 

Cumulative Average 5.2% 























* § is an abbreviation for Statement. 
** Ror statements composed in the negative, the 6 values (0%, 20%, 40%, 60%, 80%, or 100%) were applied 
in reverse when calculating the average percentage. For example, 0% switched to 100% and 100% to 0%. 


An average increase of 5.2% was reported in the 12 topics demonstrating the members’ 
relationship with others through the Christo-centric preaching series. It indicates that they 
experienced a positive change of 5.2% on average in the relationship with others after the 
Christo-centric sermon series. A positive change was shown in the 11 out of the 12 subjects, and 
a negative change was shown in one subject (S22). 

The highest change was displayed in the subject “Loving others as oneself” (8.6%), 
followed by “Unbiased perception on the value of others” (8.3%), “Sympathy for others” (6.9%), 
and “Effort to resolve conflicts” (6.7%). The fifth highest change was reported in “Sharing the 
gospel with nonbelievers” (6.6%), followed by “Forgiveness for others” (6.2%), and “Perception 
on the value of others through Christ” (5.4%). The above seven subjects showed a degree change 


greater than the 5.2% average. 
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In five subjects, less than the average change was observed. The order is as follows: 
“Decrease in judgement toward others” (4.9%), “Prayer for others” (4%), “Honest apology to 
others” (2.9%), and “Using time and talents for others in need” (2%). Lastly, a negative change 
of 0.3% was seen in “Spending money for others in financial difficulty.” 

Among the 12 subjects in the members’ relationship with others, the highest change was 
seen in the item, “Loving others as oneself” (8.6%) through the Christo-centric preaching series. 
A positive change of 6.2% was seen in “Forgiveness for others.” In chapter 1, it was discussed 
that the problems in the members’ relationship with others proved difficult in forgiving others 
who hurt them and in loving people as much as they should. Thus, as examined in the literature 
reviews in chapter 3, an important parameter in a changed relationship with others is loving them 
wholeheartedly and forgiving them. Fortunately, a positive change of 8.6% and 6.2% in these 
two areas was observed after the Christo-centric preaching series. 

The subject with the lowest value prior to the Christo-centric preaching series was 
“Sharing the gospel with nonbelievers” (40.3%). In fact, this value was the lowest among all 36 
statements in the questionnaire prior to the sermon series. This suggests that the members felt a 
significant burden in sharing the gospel with nonbelievers. For this reason, in chapter 1, it was 
explicated that the mission of the church to reveal the excellence of Christ toward people who do 
not know him is interrupted when they remain unchanged. It was further suggested through the 
literature reviews in chapter 3 that a life of spreading the gospel is one crucial aspect of the 
transformed life. After the Christo-centric preaching series, it was shown that the members 
experienced a positive change of 6.6% in this subject. 

In addition, the members’ perception of others was improved to some extent after the 


Christo-centric preaching series. In acknowledging the value of others through the sacrifice of 
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Christ, the members reported a change of 5.4%. The members showed a positive 8.3% change in 
perceiving the value of others regardless of status, wealth, or race. The positive change of 6.9% 
was also indicated in “Sympathy for others” related to the two items above. 

Interestingly, however, a similar pattern of change was observed in the members’ 
relationship with others as in their relationship with God. The items that reported a higher degree 
of change than the 5.4% average were related to perception of others rather than practical 
application. For example, “Loving others as oneself” (8.6%), “Unbiased perception on the value 
of others” (8.3%), “Sympathy for others” (6.9%), and “Perception on the value of others through 
Christ” (5.4%) all showed a greater change than the average improvement of 5.2%. 

On the other hand, “Decrease in judgement toward others” (4.9%), “Prayer for others” 
(4%), and “Using time and talents for others in need” (2%) showed a lower degree of change 
than the average of 5.2%. Moreover, the members experienced a negative change of 0.3% in 
“Spending money for others in financial difficulty.” Encouragingly, the progress in “Effort to 
resolve conflicts” (6.7%) indicates that the members are working to restore uncomfortable 
relationships. However, in “Honest apology to others,” the item related to resolving conflicts 
with others reported a weak change of only 2.9%. 

Moreover, the highest change in the members’ relationship with others occurred in 
“Loving others as oneself” (8.6%), and the lowest change was in “Spending money for others in 
financial difficulty” (-0.3%). In fact, there appears to be an incongruence between these two 
items because the members who responded that they would love others as themselves did not 
display a corresponding transformation in helping others with financial difficulty. Therefore, the 
change expressed by the members in several items is understood as incomplete or weak change. 


In summary, through the Christo-centric preaching series, the members experienced a 
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positive but weak change in their relationship with others with an average of 5.2% change. The 
members reported a higher degree of change than the average in loving others as themselves, 
understanding the value of others without biases through Christ’s sacrifice, and forgiving and 
sympathizing others. However, the change produced was weak in the members’ actual effort not 
to blame others, to apologize for the restoration of relationship, and to dedicate time and talents 
for helping others in need. Unfortunately, they displayed a negative change in their dedication of 
money for others in financial need. 

Through the Christo-centric preaching series, the members showed that they have a better 
understanding of the value of others and experienced a positive change in loving them. However, 
the Christo-centric preaching series had a weak effect on their practical commitment to restore 
their relationship with others, and to dedicate their time, talents, and money for serving others. 
Therefore, a positive but weak transformation occurred in the members’ relationship with others 


through the Christo-centric preaching series. 


Relationship with Self 

The results of the 12 statements indicating the relationship with the self are described in 
table 4-1 to table 4-12. They are as follows: 

Table 4-1 clarifies the extent to which the members perceive their values through the 
sacrifice of Christ. Comparing the results of before and after the Christo-centric preaching series, 
the number of people who responded “strongly disagree” increased by 2 persons. However, the 
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numbers of those who answered “disagree,” “partially disagree,” and “partially agree” decreased 
by 1 person, | person, and 7 persons, respectively. On the other hand, the numbers of 


respondents choosing “agree” and “strongly agree” increased by 7 people and 3 people each after 


129 


the sermon series. 


(Table 4-1) Perception on the Value of Self through Christ 














Suomey | Discece | Farialy | Fama [Agee | Sumi 
Before sermons 0 4 7 22 20 25 
After sermons 2 3 6 15 27 28 
Variation +2 -1 -1 -7 +7 +3 





























Statement 25 (S25) is “I recognize my value through the sacrifice of Christ.” 
Three persons did not respond on the survey before sermons. 


Table 4-2 identifies the degree to which the members do not condemn themselves when 
they sin. After the sermon series, the number of people who answered “strongly agree” increased 
by 2 persons, and people who replied “agree” decreased by 9 persons. The numbers of those who 
responded “partially agree” and “partially disagree” increased by | person and 5 people, 
respectively. In addition, | less person answered “disagree” and 2 more people replied “strongly 
disagree” after the Christo-centric preaching series. 


(Table 4-2) Decrease of Self-Condemnation* 



































Seomey | sngee | Farilly [Pel | agne | Stal 
Before sermons 7 14 13 20 20 7 
After sermons 9 13 18 21 11 9 
Variation +2 -1 +5 +1 -9 +2 








Statement 26 (S26) is “I do not judge or condemn myself when I sin.” 
* The response “strongly disagree” represents the highest association with the statement since it is phrased in 
the negative. 


Table 4-3 shows the degree to which the members are not upset when their achievements 
are not recognized. Observing before and after the Christo-centric preaching series, 3 more 
people answered “strongly agree” while 4 less people answered “agree.” The number of people 
who replied “partially agree” decreased by 3 people, and people who answered “partially 
disagree” increased by | person. One less person answered “disagree,” and 4 more people replied 


“strongly disagree” after the sermon series. 
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(Table 4-3) Resilience about Negative Recognition of Achievements* 














peed | | ee ee 
Before sermons 6 24 23 19 8 1 
After sermons 10 23 24 16 4 4 
Variation +4 -1 +1 -3 -4 +3 





























Statement 27 (S27) is “I am not upset when my achievements are not recognized.” 
* The response “strongly disagree” represents the highest association with the statement since it is phrased in 
the negative. 


Table 4-4 indicates the degree to which the members are not discouraged by evaluation or 
criticisms from others. Examining before and after the Christo-centric preaching series, 1 more 
member responded “strongly agree,” and 5 less people responded “agree.” Six less people 
answered “partially agree” while 6 more people responded “partially disagree” after the sermon 


series. Moreover, 2 less people replied “disagree” while 6 more respondents chose “strongly 


disagree.” 


(Table 4-4) Resilience about Negative Evaluation* 



































Srora | bisagce | Say | PANY | “agee | Seon 
Before sermons 4 26 24 15 9 3 
After sermons 10 24 30 9 4 4 
Variation +6 -2 +6 -6 -5 +1 





Statement 28 (S28) is “I am not dejected with the evaluation or criticism from others.” 





* The response “strongly disagree” represents the highest association with the statement since it is phrased in 
the negative. 


Table 4-5 explains the extent to which the members do not compare their possessions or 
weaknesses with others. Comparing responses before and after the sermon series, the numbers of 
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people who answered “strongly agree,” “agree,” “partially agree” decreased by | person, 5 
people, and | person, respectively. On the other hand, the numbers of those who replied 
“partially disagree,” “disagree,” and “strongly disagree” increased by 2 people, | person, and 4 


people each after the Christo-centric preaching series. 
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(Table 4-5) Decrease of Comparison with Others* 



































ed 
Before sermons 13 2 20 11 9 1 
After sermons 17 28 22 10 4 0 
Variation +4 +1 +2 -1 -5 -1 





Statement 29 (S29) is “I do not compare my possessions or my weaknesses with others.” 





* The response “strongly disagree” represents the highest association with the statement since it is phrased in 
the negative. 


Table 4-6 shows the degree of self-denial in which the members reject evil ideas, plans, 
greed, or anything that is against God’s will. Examining the responses before and after the 
Christo-centric preaching series, the numbers of respondents who chose “strongly disagree,” 
“disagree,” and “partially disagree” decreased by | person, 3 people, and 4 people, respectively. 
Four more people answered “partially agree,” 1 less person responded “agree” while 5 more 


people answered “strongly agree” after the sermon series. 


(Table 4-6) Self-Denial 














Seoray | bisace | Samay [PARI | agee | Sue 
Before sermons 3 6 13 14 35 10 
After sermons 2 3 9 18 34 15 
Variation -1 -3 -4 +4 -1 +5 





























Statement 30 (S30) is “I reject evil thought, plan or greed that goes against the will of God.” 

Table 4-7 clarifies how much the members reflect on themselves. Comparing answers 
before and after the Christo-centric preaching series, the numbers of people who replied 
“strongly disagree” and “disagree” decreased by 2 people and 6 people, respectively. On the 
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other hand, the numbers of respondents choosing “partially disagree,” “partially agree,” and 
“agree” increased by | person, | person, and 14 people each after the sermon series. In addition, 


7 less people responded “strongly agree.” 
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(Table 4-7) Self-Reflection 



































ed ee el Ee 
Before sermons 2 12 9 15 25 17 
After sermons 0 6 10 16 39 10 
Variation -2 -6 +1 +1 +14 -7 








Statement 31 (S31) is “I always reflect on myself.” 


One person did not respond on the survey before sermons. 


Table 4-8 identifies the degree to which the members can control their tongues. 


Observing before and after the Christo-centric preaching series, the numbers of respondents to 


“strongly disagree,” “disagree, 
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partially disagree, 
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people, 3 people and 1 person, respectively. On the other hand, the numbers of people who 


answered “agree” and “strongly agree” increased by 5 members each after the sermon series. 


(Table 4-8) Self-Control over Tongue 



































Sona | pisce | Samay | PamAIY Tage | Suen 
Before sermons 4 6 13 26 28 4 
After sermons 1 3 10 25 33 9 
Variation -3 -3 -3 -1 +5 +5 








Statement 32 (S32) is “I have self-control over my tongue.” 


Table 4-9 shows efforts of the members to overcome the difference between the 


Christian’s ideal life and their realistic life. Observing before and after the Christo-centric 


partially agree” decreased by 3 people, 3 


preaching series, 1 more person responded “strongly disagree.” However, the numbers of people 


who answered “disagree, 
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partially disagree, 
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partially agree” decreased by 3 people, 4 people, 


and 9 people, respectively. On the other hand, the numbers of respondents choosing “agree” and 


“strongly agree” increased by 14 people and 3 people each after the sermon series. 
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(Table 4-9) Effort for Christian’s Ideal Life 














Sroney | piaggee | Sue [ Py [Agee | Semel 
Before sermons 2 5 10 23 23 16 
After sermons 3 2 6 14 37 19 
Variation +1 -3 -4 -9 +14 +3 





























Statement 33 (S33) is “I try to eliminate the difference between Christian’s ideal life and my realistic life.” 
Two persons did not respond on the survey before sermons. 


Table 4-10 indicates the extent to which the members live a rejoicing life. After the 


Christo-centric preaching series, the numbers of people who answered “strongly disagree,’ 
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“disagree, 


3 people, respectively. On the other hand, the numbers of respondents choosing “agree” and 


partially disagree, 
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“strongly agree” increased by 2 persons and 6 persons each after the sermon series. 


(Table 4-10) Life of Joy 


b 



































Sema [piace | Samay | PARA Tagce | Suen 
Before sermons 1 4 13 23 31 9 
After sermons 0 3 10 20 33 15 
Variation -1 -1 -3 -3 +2 +6 








partially agree” decreased by 1 person, | person, 3 people, and 


Statement 34 (S34) is “I rejoice always.” 

Table 4-11 explains how grateful the members are in their daily lives. Discerning before 
and after the Christo-centric preaching series, no one answered “strongly disagree.” One less 
person replied “disagree,” and 1 more member replied “partially disagree.” The numbers of 
people who answered “partially agree” and “agree” decreased by 2 people and 1 person each. 
However, there were 3 more members who responded “strongly agree” after the Christo-centric 


preaching series. 


134 


(Table 4-11) Life of Giving Thanks 














sion | piagges | Sumy [ Py [Agee | Sem 
Before sermons 0 2 3 19 31 26 
After sermons 0 1 4 17 30 29 
Variation 0 -1 +1 -2 -1 +3 


























Statement 35 (S35) is “I give thanks in all circumstances.” 





Table 4-12 illustrates how peaceful the members are even though things do not go as they 
want. Seeing before and after the Christo-centric preaching series, 2 more people responded 
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“strongly disagree.” However, the numbers of those who answered “disagree,” “partially 
disagree,” and “partially agree” decreased by 2 people, 4 people, and 6 people, respectively. In 
addition, 11 more members responded “agree,” and | less person replied “strongly agree” after 


the sermon series. 


(Table 4-12) Peace within the Heart 














oe ee 
Before sermons 4 8 16 19 24 10 
After sermons 6 6 12 13 35 9 
Variation +2 -2 -4 -6 +11 -1 





























Statement 36 (S36) is “I have peace in my heart even though things do not go the way I want them.” 

Tables 4-1 through 4-12 show the frequency of the degree of agreement pertaining to 
each of the 12 statements representing the relationship with the self. To analyze the degree of 
change from before and after the Christo-centric preaching series, table 4-13 calculates the 
average of the degrees of agreement and computes the percent change. The table below presents 


the average value and the percent change for each statement topic.”* 





24. In order to obtain each average value, each of the 6 degrees (0%, 20%, 40%, 60%, 80%, or 100%) was 
multiplied by the corresponding number of respondents, was summed, and was divided by the number of total 
respondents. For example, as shown in table 4-1, the average percentage of Statement 25 (S25) before the sermons is 
as follows: [(0x0%)+(4x20%)-+(7x40%)+(22x60%)+(20x80%)+(25x 100%) ]+78=74.1%. This percentage (74.1%) 
indicates the average percentage of 78 members’ responses to the first questionnaire Statement 25 (S25), whether 
they perceive the value of the self through the sacrifice of Christ on a 100% basis. 
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(Table 4-13) Relationship with Self: Average Degree of Agreement 












































on Average | Average Percent 

S* Relationship with Self Topics Before After Change 
Sermons | Sermons 

$25 Perception on the value of self through Christ 74.1% 76.1% 2.0% 
S26 Decrease of self-condemnation** 46.9% 50.4% 3.5% 
S27 | Resilience about negative recognition of achievements** | 59.5% 61.7% 2.2% 
$28 Resilience about negative evaluation** 58.0% 63.7% 5.7% 
$29 Decrease of comparison with others** 65.2% 70.9% 5.7% 
$30 Self-denial 65.2% 70.6% 5.4% 
$31 Self-reflection 65.0% 69.1% 4.1% 
S32 Self-control over tongue 59.8% 67.9% 8.1% 
$33 Effort for Christian’s ideal life 67.3% 73.8% 6.5% 
S34 Life of joy 66.2% 71.6% 5.4% 
S35 Life of giving thanks 78.8% | 80.3% 1.5% 
$36 Peace within the heart 60.0% 62.7% 2.71% 

Cumulative Average 4.4% 























* § is an abbreviation for Statement. 
** Ror statements composed in the negative, the 6 values (0%, 20%, 40%, 60%, 80%, or 100%) were applied 
in reverse when calculating the average percentage. For example, 0% switched to 100% and 100% to 0%. 


An average increase of 4.4% was observed in the 12 topics indicating the members’ 
relationship with the self through the Christo-centric preaching series. This suggests that they 
experienced a positive change of 4.4% on average in the relationship with the self through the 
sermon series. The positive changes from 1.5% to 8.1% occurred throughout the 12 items. 

The members experienced the highest change in “Self-control over tongue” (8.1%), 
followed by “Effort for Christian’s ideal life” (6.5%), “Resilience about negative evaluation” 
(5.7%) and “Decrease of comparison with others” (5.7%). In the topics of “Self-denial” and 
“Life of joy,” the members reported a positive change of 5.4% each. In these six topics, the 
members displayed a higher degree of change than the 4.4% average. 

The topics that showed a lower degree of change than the average are as follows: “Self- 


reflection” (4.1%), “Decrease of self-condemnation” (3.5%), “Peace within the heart” (2.7%), 
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“Resilience about negative recognition of achievements” (2.2%), “Perception on the value of self 
through Christ” (2%), and “Life of giving thanks” (1.5%). In these six topics, the members 
reported a lower degree of change than the 4.4% average. 

Observing the results more closely, the two items, “Effort for Christian’s ideal life” 
(6.5%) and “Self-denial” (5.4%), are related to “Self-control over tongue” (8.1%) where the 
members showed the highest degree of change among the 12 topics. These topics demonstrate 
the determination of the members to live a faithful life of Christians in relation to self-denial. In 
chapter 1, it was emphasized that the members cannot live a life of self-denial as disciples of 
Christ when their relationship with God is not upright. Thus, in chapter 3, the topic of self-denial 
was examined through the literature reviews. Fortunately, through the Christo-centric preaching 
series, the members experienced an average change of 6.7% in these three topics related to self- 
denial, higher than the average change of 4.4%. 

The other two topics are also related to self-denial. The members reported a change of 
5.7% each in the two topics, “Resilience about negative evaluation” and “Decrease of 
comparison with others.” This suggests that the members showed some positive changes in 
dealing with negative evaluation from others and comparing themselves with others. However, in 
“Resilience about negative recognition of achievements,” a more practical topic about self- 
denial, they reported a weak change of 2.2%. This suggests that the members are disappointed 
when others do not properly recognize them for their achievements. The weak change indicates 
that the members still have difficulties living a life of self-denial in relation to being evaluated by 
others even though they experienced some positive change in the self-denial areas. 

In terms of self-esteem, the members experienced the lowest value in “Self- 


condemnation” (46.9%) among the 12 topics prior to the Christo-centric preaching series. In the 
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topic of condemning and criticizing themselves after committing sin, the members reported a 
change of 3.5% after the sermon series. Nonetheless, the rate of change for this topic was lower 
than the average change observed for the 12 topics. In another topic related to self-esteem, 
“Perception on the value of self through Christ,” the members experienced a change of only 2%. 
Examining these two similar topics, the Christo-centric preaching series resulted in a weak 
change in the members’ perception of their value through Christ’s sacrifice and in avoiding 
blaming themselves. In other words, the sermon series did not significantly contribute to 
improving their true self-esteem in Christ. 

Furthermore, the members experienced different changes in the three similar topics. They 
recorded a higher degree of change than the 4.4% average in “Life of Joy” (5.4%) but a lower 
degree of change than the average in “Peace within the heart” (2.7%) and “Life of giving thanks” 
(1.5%). These three similar topics are by-products given to the members when they seek God 
first. 

In summary, the members showed a positive but weak change in their relationship with 
the self through the Christo-centric preaching series with an average change of 4.4%. In the 
topics related to self-denial, such as in controlling their tongues and in trying to live a faithful life 
of Christians, the Christo-centric preaching series had some meaningful effect on the members. 
However, they still feel uncomfortable when others do not properly recognize their 
achievements. In addition, the Christo-centric preaching series had a weak effect on the topics 
related to self-esteem, such as perceiving their value through Christ’s sacrifice, in decreasing of 
self-commendation, and in living the life of gratitude and peace given as a result of seeking 
Christ. Therefore, there was positive but weak correlation between transformation in the 


members’ relationship with the self and hearing the Christo-centric preaching series. 
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Summary of Changes in the Three Relationships 

In the above, the results of transformation revealed in the members’ three relationships 
through the Christo-centric preaching series were analyzed. As represented in table 5-1, the 
aspect with the highest change was in relationship with others (5.2%), followed by relationship 
with God (4.5%), and relationship with the self (4.4%). The Christo-centric preaching series 
resulted in an average change of 4.7% in the three relationships of the members. 


(Table 5-1) Rate of Change in the Three Relationships 

















Three Relational Aspects Rate of Change (%) 
Relationship with God 4.5% 
Relationship with Others 5.2% 
Relationship with Self 4.4% 
Average 4.7% 














Among the 36 total items, the members displayed a positive change in 34 items and a 
negative change in 2 items. Notably, these two items were both related to the godly use of 
money. 

Through the Christo-centric preaching series, the item that the members reported the 
highest change in their relationship with God was “Joyful worship to God” (9.4%). Meanwhile, 
“Commitment of money for God’s work” (-1.5%) was the topic observed with the lowest 
change. In the relationships with God, they showed a higher degree of change than the 4.5% 
average, in the areas related to the perception of God, worshipping God with joy, loving him, 
glorifying him, and having a positive perception of him after the Christo-centric preaching series. 
On the other hand, a weak change was observed in the areas related to the practical application of 
life, obeying to God’s will, trusting him in difficulty, and actively dedicating toward his works. 

The highest change in the members’ relationship with others occurred in “Loving others 


as oneself” (8.6%) after the Christo-centric preaching series, and the lowest change was in 
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“Spending money for others in financial difficulty” (-0.3%). After the Christo-centric preaching 
series, a higher degree of change than the 5.2% average was reported in the areas related to the 
perception of others, such as in loving others as themselves, in acknowledging their values 
without biases through Christ’s sacrifice, and in forgiving and sympathizing others. On the other 
hand, a weak change was shown in the areas related to the practical application of life, such as in 
actually taking action to restore the relationship with others, and in dedicating their time, talents, 
and money for the benefit of others. 

In the relationship with the self, the subject that showed the highest change was “Self- 
control over tongue” (8.1%) through the Christo-centric preaching series. In particular, “Life of 
giving thanks” (1.5%) was the topic with the lowest change. Through the Christo-centric 
preaching series, the members reported a higher degree of change than the 4.4% average in the 
topics related to self-denial, such as in controlling their tongues and in trying to live a faithful life 
of Christians. However, they still experience difficulty dealing when others do not accurately 
recognize their achievements. Moreover, a weak change was reported in the topics related to 
self-esteem, such as in perceiving their value through Christ’s sacrifice, in decreasing self- 
commendation, and in living a life of gratitude and peace given as a result of seeking Christ. 

Through the eight-week Christo-centric preaching series, the members showed a positive 
change to some degree in relation to the perceptions of God and others, in their relationships 
with God and others, whereas the change in the practical aspects of life was weak. It is 
understood that the various changes expressed by the members in these two relationships are 
exhibited as changed thoughts rather than in their actual actions. This suggests that the changes 
are incomplete and weak. In addition, in their relationship with the self, the members 


experienced some meaningful change in the areas related to self-denial, but the change in the 
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areas related to self-esteem was weak. Although the two concepts related to the self—true self- 
love and self-denial—do not seem to coexist, they are given together as gifts when Christ is 
sought first. Overall, the members reported a positive but weak change (4.7%) in their three 
relationships. In other words, there was positive but weak correlation between transformation in 
the members’ three relationships and hearing the Christo-centric preaching series. 

In fact, these results show that believers are not easily changed. Nevertheless, preachers 
need to continuously preach Christ because it provides a better motivation for change than 
moralistic preaching. It is also necessary for preachers to present specific applications in addition 
to preaching Christ to increase likelihood of change. Moreover, these results show that although 
the human mind desires change, it may not lead to action. For this reason, a firmer faith is 
needed in the faith journey of believers. This is because members are not the source of 
transformation; it is given by Christ. Therefore, when believers have true faith in Christ, change 


definitely occurs. 


Conclusion 

After the conclusion of the eight-week Christo-centric preaching based on the various 
genres in the Bible, the members reported a positive but weak change in their three relationships. 
The conclusions drawn from the project are as follows: 

First, through the Christo-centric preaching series, the members experienced the highest 
change in the relationship with others (5.2%). They experienced a positive change of 4.5% in 
relationship with God and of 4.4% in relationship with the self. On average, they showed a 
positive change of 4.7% through the Christo-centric preaching series. Among the 36 items, they 


improved in 34 items and displayed a negative change in 2 items. Interestingly, these 2 items 
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were both related to the godly use of money. 

Second, through the Christo-centric preaching series, in their relationships with God and 
with others, the members had a higher degree of change of 4.5% and 5.2% in the areas related to 
the perceptions of God and others, whereas the change in the practical areas of life was weak. In 
addition, in the relationship with the self, they experienced a higher degree of change of 4.4% in 
the areas related to self-denial, but the change in the areas related to self-esteem was weak. 
Therefore, the members experienced a positive but weak change in their three relationships. In 
other words, there was positive but weak correlation between transformation in the members’ 
three relationships and hearing the Christo-centric preaching series. 

Third, these results indicate how difficult it is for believers to change. Nonetheless, 
preachers should continue to preach Christ, which provides a stronger motivation for change than 
moralistic preaching. Moreover, believers must possess a solid faith in Christ, who is the source 


of transformation. 
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CHAPTER 5 


OUTCOMES 


Preaching is proclaiming what God desires to say to the congregation. The goal of 
preaching is the change of their lives as God wants. Adams claims, “The purpose of peaching . . . 
is to effect changes among the members of God’s church that build them up individually and that 
build up the body as a whole.”! Preaching aims to change not only the growth of individuals’ 
faith but also the recovery of their relationships with God and with others. In order to achieve 
this goal effectively, the meanings and methods of Christo-centric preaching were introduced and 
applied in this thesis. 

The purpose of this paper is to study how Christo-centric preaching affects 
transformation in the three relationships of a congregation—relationship with God, relationship 
with others, and relationship with the self. The scholarly research on Christo-centric preaching 
and change was examined in chapter 2 and 3. Furthermore, in chapter 4, the Christo-centric 
preaching series as the project was conducted with the members to assess the impact on their 
three relationships. Chapter 5, as the conclusion of this thesis, observes the summary of the 


findings, its impacts on ministry, and suggestions for further study. 


Summary of Findings 
In this section, the findings from the academic study and the project are described in two 


parts. In the first part, findings from the scholarly research are as follows: 





1. Jay E. Adams, Preaching with Purpose: The Urgent Task of Homiletics (Grand Rapids: Zondervan, 
1982), 13. 
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First, through the study on Christo-centric interpretation, the four meanings of Christo- 
centric preaching are clearly identified: historical-redemptive preaching, gospel-centered 
preaching, Theocentric preaching, and anti-exemplary preaching. Christo-centric preaching is a 
preaching that reveals the redemptive message through the text, which is a part of God’s whole 
revelation that culminates in Christ’s person, work, and teaching. Such preaching includes the 
gospel of what Christ has done, what he does, and what he will do for human salvation. In 
addition, it is understood as Theocentric preaching, which discloses the triune God’s character 
and ministry. Langley, of course, strictly distinguishes between Christo-centric and Theocentric 
interpretations depending on which God the text reveals among the Trinity. A strict distinction, 
however, between these two things is not easy, considering that the text is understood from the 
historical-redemptive perspective and that Christ is God, as the eternal Logos, who works 
throughout the entire history of redemption. Moreover, Christo-centric preaching contrasts with 
exemplary preaching which seeks to persuade believers to emulate or disregard the examples of 
biblical figures, or moralistic preaching which attempts to achieve God’s holy demands by one’s 
own power. The comprehensive knowledge of these meanings of Christo-centric preaching helps 
to understand the methods of preaching Christ. 

Second, there are various methods of Christo-centric preaching. According to the 
hermeneutical theories of the supporters of Christo-centric preaching, some methods are 
commonly used, such as a way of typology, a way of promise-fulfillment, a way of comparison, 
etc. Meanwhile, Keller’s concept of preaching Christ by instinct is unique, although caution is 
required when using it due to the lack of specific instructions on the methodology. Although 
there are many ways to preach Christ, most are used to proclaim the redemptive message, based 


on the historical-redemptive interpretation. For Christo-centric preaching, preachers should not 
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only study the formulaic methods but also be continually guided by the Holy Spirit. Moreover, 
preachers who deliver the redemptive message through Christo-centric preaching do not 
overlook ethical application to believers. 

Third, a biblical transformation is a holistic change that begins from the heart, affecting 
every aspect of an individual. It includes the restoration of a corrupt sinner to the image of God 
through God’s grace. Therefore, the biblical transformation refers to the holistic change that 
resembles Christ, the image of God. Since this change occurs when Christ’s life is abundantly 
revealed to the lives of believers, the biblical transformation is closely related to Christo-centric 
preaching that emphasizes Christ’s character and ministry. 

Based on these findings, the project in this paper observed how the Christo-centric 
preaching series affected the three relationships of the members. The research question in chapter 
1 was, “To what degree can Christo-centric preaching increase the transformation of the three 
congregational relationships—relationship with God, relationship with others, and relationship 
with the self?” The result of the two surveys before and after the preaching series and its analysis 
provide answers to this research question. Thus, in the second part, findings from the project are 
as follows: 

First, after the Christo-centric preaching series based on the various genres in the Bible 
was delivered for eight weeks, the members reported a positive change in their three 
relationships. The members experienced the highest change in their relationship with others 
(5.2%). They showed a positive change of 4.5% in their relationship with God and of 4.4% in 
their relationship with the self. On average, the members displayed a positive change of 4.7% in 
their three relationships through the Christo-centric preaching series. Among the 36 items in the 


questionnaire, they improved in 34 items and displayed a negative change in 2 items. Notably, 
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these two items were both related to the godly use of money. 

Second, the item that the members reported the highest change in their relationship with 
God was “Joyful worship to God” (9.4%). Meanwhile, “(Commitment of money for God’s work” 
(-1.5%) was the topic observed with the lowest change. In the relationship with God, they 
showed a higher degree of change than the 4.5% average, in the areas related to the perception of 
God, worshipping God with joy, loving him, glorifying him, and having a positive perception of 
him after the preaching series. However, a weak change was reported in the areas related to the 
practical application of life, obeying to God’s will, trusting him in trials, and actively dedicating 
their time, talents, and money toward God’s works. 

Third, the highest change in the members’ relationship with others occurred in “Loving 
others as oneself” (8.6%) after the Christo-centric preaching series, and the lowest change was in 
“Spending money for others in financial difficulty” (-0.3%). After the preaching series, a higher 
degree of change than the 5.2% average was observed in the areas related to the perception of 
others, such as in loving others as themselves, in acknowledging their values without biases 
through Christ’s sacrifice, and in forgiving and sympathizing others. On the other hand, a weak 
change was shown in the areas related to the practical application of life, such as in actually 
taking action to restore their relationship with others, and in dedicating their time, talents, and 
money for the benefit of others. 

Fourth, in the relationship with the self, the topic that showed the highest change was 
“Self-control over tongue” (8.1%) after the Christo-centric preaching series. In particular, “Life 
of giving thanks” (1.5%) was the item with the lowest change. Through the preaching series, 
they reported a higher degree of change than the 4.4% average in the areas related to self-denial, 


such as in controlling their tongues and in trying to live a faithful life of Christians. However, 


146 


they still experience difficulty dealing when others do not accurately recognize their 
achievements. Moreover, a weak change was reported in the topics related to self-esteem, such 
as in perceiving their value through Christ’s sacrifice, in decreasing self-commendation, and in 
living a life of gratitude and peace given as a result of seeking Christ. 

Fifth, through the eight-week Christo-centric preaching series, the members showed a 
high positive change in the areas related to the perceptions of God and others in their 
relationships with God and others, whereas the change in the areas related to the practical aspects 
of life was weak. It is understood that the various changes expressed by the members in these 
two relationships are exhibited as changed thoughts rather than in their actual actions. This 
suggests that the changes are incomplete and weak. In addition, the members experienced high 
positive change in the areas related to self-denial, but the change in areas related to self-esteem 
in their relationship with the self was weak. Although the two concepts related to the self—true 
self-love and self-denial—do not seem to coexist, they are given together as gifts when Christ is 
sought first. Overall, the members reported a positive but weak change (4.7%) in their three 
relationships—trelationship with God, relationship with others, and relationship with the self. In 
other words, there was positive but weak correlation between transformation in the members’ 
three relationships and hearing the Christo-centric preaching series. 

Sixth, these results indicate how difficult it is for believers to change. Nonetheless, 
preachers should continue to preach Christ effectively, which provides a stronger motivation for 
change than moralistic preaching. Moreover, believers must possess a solid faith in Christ, who 


is the source of transformation. 
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Impacts on Ministry 

Although the Christo-centric preaching series as the project did not significantly 
contribute to improving the change in the three relationships of the members, it is expected that 
this study will have several effects on my ministry. 

First, Christo-centric preaching will continue to be proclaimed through my ministry 
because it provides more effective motivation for the transformation of believers than moralistic 
preaching. Nevertheless, the result revealed through the Christo-centric preaching series shows 
that it is difficult for people to change. However, when preaching Christ continuously to a 
congregation, the changes God wants will occur in their lives because Christ changes people. In 
addition, I realized that it is necessary not only to preach Christ as the source of change, but also 
to present specific applications to believers as the path toward change. Then a congregation will 
more easily understand the process of transformation. 

Second, the research on transformation and administering the survey will help to serve 
believers positively as well as support my preaching effort for the people. This project gave me 
the opportunity to investigate the lives and beliefs of the members thoroughly and precisely in 
previously unimagined ways, allowing me to learn members’ in-depth strengths and weaknesses. 
For example, two of the 36 items in the questionnaire reported negative changes. One was the 
item of devoting to money for God’s work, and the other was the item of spending money for 
others in financial difficulties. Notably, these two topics are both related to money. I recognize 
that human nature is selfish, and however how hard it may seem, I believe that transformation 
clearly occurs when the hearts of believers are completely filled with Christ. Therefore, I must 
not cease preaching Christ and persistently encourage believers to look to Christ. The 


incontrovertible truth, reaffirmed through this thesis-project, is Christ as the sole source of true 
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change, and this truth will inform my personal journey of faith and also the people who I serve. 
Third, this study can assist pastors who desire to preach Christ effectively. After 
completing this doctoral course, I will return to the Adventist Training Center, a place where I 
previously worked in Korea. Currently, due to the COVID-19 pandemic, face-to-face worship is 
difficult to conduct, making online worship’s importance keenly greater. Naturally, the emphasis 
on the quality of preaching takes prominence. The knowledge learned from this thesis will be a 
valuable asset to train pastors at the training center and to help improve their effectiveness in 


preaching. 


Suggestions for Further Study 

In concluding this thesis, three suggestions are provided for further study. First, inclusion 
of a wider set of related parameters would potentially deepen the analysis of the effect of 
Christo-centric preaching on the transformation of believers. While the primary focus of this 
thesis was the correct understanding and delivery of Christo-centric preaching and the resulting 
transformation of the church members, there are conceivably other parameters at work that affect 
the degree and quality of transformation, such as personal spiritual life, church training 
programs, or community service opportunities. For example, Christo-centric preaching could 
induce more participation in church activities, which becomes a catalyst for greater experience of 
change. Therefore, identifying and measuring potential supplemental effects of additional 
parameters to the Christo-centric preaching would be prudent. 

Furthermore, future studies should also seek to identify members’ posture toward 
listening to the Christo-centric preaching. Whether a member retains a receptive or resistive 


attitude toward the sermon series plays a critical role in experiencing transformation. Soliciting 
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feedback of believers’ attitudes throughout the sermon series would allow for more helpful 
analysis in future studies. Inclusion of these relevant parameters in a future study would yield a 
better understanding of the various causes and pathways that result in changes through Christo- 
centric preaching. 

Second, a focused study on the effect of Christo-centric preaching on one aspect of 
relationship change is suggested. Because this paper covered the three kinds of relationships, 
there were many factors of change to consider. Therefore, by narrowing the scope of the effect of 
Christo-centric preaching, a deeper research will be possible, if, for example, the study focused 
solely on one of either the congregation’s relationship with God, with others, or with the self. 
Alternatively, a study which strives to measure members’ change in just one significant area— 
either joy, love, self-control, etc—among the 36 items may yield more precise understanding of 
the degree of change as a result of the Christo-centric preaching. 

Third, a deeper study on the same topic could be done for a larger congregation for a 
longer project duration. In particular, during the COVID-19 pandemic, online sermons have 
become the dominant form of worship. Utilizing streaming services, the research can be 
conducted with more subjects, including members from other churches. Still, even with a small 
member size, more meaningful results will be produced when examining the progress of change 


of members over a longer duration. 
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APPENDIX A 


QUESTIONNAIRE! 


Purpose 

In order to examine how Christo-centric preaching affects the three relationships of the church 
members—telationship with God, relationship with others, and relationship with the self—a 
preliminary survey is conducted before proclaiming a Christo-centric preaching series. 


Instructions 

1. Based on your life, please mark the degree of each statement as one of 0%, 20%, 40%, 60%, 
80%, or 100%. 

2. Please do not mark what you think it should be but mark the degree to which the statement 
most closely describes you. 

3. For negatively phrased statements, please mark following the Korean grammatical 
convention, instead of the English custom. 

4. After submitting the survey, if you wish to change your answers, you may access it again, 
modify it, and resubmit it. 


General Questions 

1. What is your gender? 

male female 

2. How old are you? 

under 30 or 30s 40s 50s 60s 70s 80s or over 80s 

3. How long have you been a Christian? 

less than 10 years 11-20 years 21-30 years 31-40 years 41-50 years 
more than 50 years 












































































































































Main Statements 





0 | 20 | 40 | 60 | 80 | 100 


Relationship with God (%) | (%) | (%) | (9) | (%) | (%) 





1 | God is like a strict prosecutor to me. 





2 | God is like a good friend to me. 





I love God with all my heart and with all my soul and 
with all my mind. 














4 | Whatever I do, I do all for the glory of God. 


























1. The second survey conducted after the Christo-centric preaching series identical to the first survey except 
for the wording in the purpose section. The purpose described in the second survey is: “In order to examine how 
Christo-centric preaching affects the three relationships of the church members—relationship with God, relationship 
with others, and relationship with the self—a follow-up survey is conducted after proclaiming the Christo-centric 
preaching series.” 
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I read or meditate on the Bible daily to find God’s 













































































2 will and guidance for my life. 
6 | Prayer is a central part of my daily life. 
7 I put matters into God’s hands when I am under 
difficulties. 
g I obey God’s will even though I may suffer damage 
and experience disadvantage. 
9 | Tamhappy and pleased to worship God. 
10 | Iam willing to offer my time for the work of God. 
11 | Iam willing to offer my talents for the work of God. 
12 | Iam willing to offer my money for the work of God. 
sooo 0 20 | 40 | 60 | 80 | 100 
Relationship with Others (%) | (%) | (%) | (%) | (%) | (%) 
I recognize the value of others through the sacrifice 
13 : 
of Christ. 
14 I value others regardless of their status, wealth, or 
race. 
15 | [love others as myself. 
16 | I forgive others who hurt me with the heart of Christ. 
7 I do not judge or condemn others who do harm to 
me. 
18 I initiate resolving conflict with someone who 
mistreats me. 
19 When I do something wrong, I admit it honestly and 
apologize without offering any excuses. 
20 | Lunderstand and sympathize with others around me. 
4 I regularly invest my time in others by praying for 
them. 
I spend my money without being stingy to help 
22 sere potas 
others in financial difficulty. 
I make good use of my time and talents to serve and 
23 : 
help others in need. 
I frequently share the gospel with others who do not 
24 
know Jesus Christ. 
; eee 0 20 | 40 | 60 | 80 | 100 
Relationship with Self (%) | (%) | (%) | (%) | (%) | (%) 
25 | Irecognize my value through the sacrifice of Christ. 
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26 


I do not judge or condemn myself when I sin. 





Iam not upset when my achievements are not 
































27 
recognized. 

28 Iam not dejected with the evaluation or criticism 
from others. 

9 I do not compare my possessions or my weaknesses 
with others. 

30 I reject evil thought, plan or greed that goes against 
the will of God. 

31 | Lalways reflect on myself. 

32 | [have self-control over my tongue. 

33 I try to eliminate the difference between Christian’s 
ideal life and my realistic life. 

34 | [rejoice always. 

35 | I give thanks in all circumstances. 

36 I have peace in my heart even though things do not 





go the way I want them. 


























Thank you. 
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APPENDIX B 


(MANUSCRIPT) A WEAK SAVIOR 


Text: Judges 10:6-12:7 
Homiletic big idea: God uses even the weak for his work, and they represent dimly the true 
Redeemer, Christ. 


Lao Tzu once said, “Water is fluid, soft, and yielding. However, water will wear away 
rock, which is rigid and cannot yield. As a rule, whatever is fluid, soft, and yielding will 
overcome whatever is rigid and hard.”! Water looks soft and weak, but it is actually strong 
enough to wear away rigid rocks. In this world, some things that seem weak is strong in practice. 
On the other hand, some things that seem strong is actually weak. 


Background 

In Judges 11:1, Jephthah the Gileadite is described as “a mighty warrior.” Indeed, 
Jephthah was a strong man in the battlefield. However, when we look at today’s text, we know 
that he was actually a weak person in many ways. Jephthah appears to the biblical history in a 
time of crisis of Israel. “The people of Israel again did what was evil in the sight of the LORD” 
(Judg 10:6). The Israelites worshipped heathen gods again, instead of the Lord God. From the 
term “again,” we know that their obedience was habitual. Thus, the loving God used the 
Ammonites to make the Israelites turn from their evil ways. The army of the Ammonites 
marched towards Israel, encamping at Gilead, and the Israelites encamped at Mizpah (Judg 
10:17). However, there was no general in Israel who stood up to fight the Ammonites (Judg 
10:17). The Israelites had no king, nor a brave general. The problem facing the Israelites was the 
invasion of the Ammonites. However, the bigger problem was the absence of a savior to deliver 
them. 


Conflict 

Jephthah was born as the son of a prostitute (Judg 11:1). His birth was not noble. He had 
half-brothers. When they grew up, they drove Jephthah out of their house. This most likely 
happened after the death of his father. He was also excluded from his father’s inheritance. Then, 
Jephthah lived with “worthless fellows” in the land of Tob, where he became a leader. Here, the 
word, “worthless” literally means “empty” or “vain.”” Jephthah lived with the people of empty 
pockets, not having money. Jephthah stayed with people of empty heads, not being learned. And 
Jephthah mingled with people of empty hearts, not being loved. He must have had many wounds 
in his heart because he was abandoned by his family. As a result, he must have hated others and 
resented the society. 

People get hurt when they are forsaken. There was a 20-year-old man who was adopted 





1. Lao Tzu, Goodreads, accessed Sep. 9, 2020, https://www.goodreads.com/quotes/365687-water-is-fluid- 
soft-and-yielding-but-water-will-wear. 


2. “pn,” Bible Hub, accessed Sep. 9, 2020, https://biblehub.com/hebrew/7386.htm. 
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to a family in France from an orphanage in Korea at the age of five. He said, “When I was five 
years old, I was abandoned from my parents and the land that I was born in, and I landed in 
France. For 15 years afterwards, I lived cut off from my roots. It was both affluence and pain.” 
How painful it must have been for him in a completely strange place! When I was in college, I 
saw pain of orphans, serving in an orphanage for about one year. It is not easy for the abandoned 
person to grow up normally. 


Rising Action 

Jephthah was a person who was abandoned by his family. One day, the elders of Gilead 
visited him. The elders said to him, “Come and be our leader, that we may fight against the 
Ammonites” (Judg 11:6). But Jephthah said to them, “Did you not hate me and drive me out of 
my father’s house? Why have you come to me now when you are in distress?” (Judg11:7). From 
what he said, we can assume that these elders played a certain role when Jephthah was driven 
out. I’m not sure whether the elders declined Jephthah’s appeal, or maybe agreed to the request 
of his half-brothers. However, it is clear that Jephthah was not only abandoned from his family, 
but also people of his hometown. Sadly, in a time of crisis, the elders of Gilead came to Jephthah 
for help. Indeed, how selfish people are! 

Just like Jephthah, Jesus was abandoned by his people. Within the family, Jesus was not 
understood by his own brothers. He was also abandoned from the Jewish people. John 1:11 says, 
“He came to his own, and his own people did not receive him.” Thus, Jesus knows what feels 
like to be abandoned. He knows how painful it is. Therefore, as our Savior, Jesus can comfort the 
abandoned. He can restore those who were hurt by others. 

There was a woman who was abandoned from her husbands in two consecutive 
marriages. She attempted suicide by taking pills, because of the bitterness of abandonment. 
Fortunately, she was found early, and she lived. However, as a result, her hands and feet were 
paralyzed. When she was lying in the hospital, devastated, a choir of a nearby church visited 
patients. They sang praises beside them. The lyrics, “Though all the world forsake me, Jesus 
takes care of me to the end,” touched her heart. The woman, who was forsaken twice, first heard 
about Jesus who never abandons people. Finally, she accepted Jesus Christ after a period of Bible 
study. In the process, her heart was restored soundly, and she lived a new life.* Dear friends, do 
you have any hurts received by others? No matter how big they are or no matter how many they 
are, please bring them to Jesus, who takes care of us till the end. He will certainly heal them, and 
provide us with the new strength. 

Meanwhile, Jephthah finally accepted the elders’ proposal and went with them. After he 
became their head and leader, he first sent messengers to the king of the Ammonites, wanting to 
deal with the matter peacefully. However, the negotiation failed, and war became inevitable. 
“Then the Spirit of the LORD was upon Jephthah” (Judg 11:29). God gave the Ammonites into 
his hand (Judg 11:32). He defeated the enemy through the power of God (Judg 11:33). God used 
Jephthah as a savior for his people. So then, does God use the abandoned in his work? Of course! 

Around us, we often see that discarded things are recycled nicely. This beautiful lamp 
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was made by attaching many disposable plastic spoons to a plastic bottle. And this gorgeous vase 
was made of a plastic bottle, too. Here, the plastic bottles that someone threw away became 
incredible pieces of art. What’s important is in whose hands the abandoned end up. When people 
are abandoned by others, it does not mean that God has forsaken them. God never forsakes 
people. When the forsaken are in the hands of God, God successfully uses them for his work. 
Although Jephthah was abandoned by people, God used him as a savior for his people. 

Like Jephthah, Jesus was abandoned by people. In addition, Jesus was also abandoned by 
God on the cross. In order to restore us, separated from God by sin as God’s children, Jesus was 
completely abandoned by people and God. It was to fully complete his mission as the Savior that 
Christ was thoroughly abandoned by people and God. It looks ironic. When we accept the 
salvation that Christ achieved by being completely abandoned due to our sin, we are not 
abandoned by God and are fully accepted. 


The First Climax 

Jephthah had the abandonment wounds. In spite of his wounds, God used him as the 
savior for the Israelites. He had faith in God. His name is recorded in Hebrews 11, so-called “the 
chapter of faith” (cf. Heb 11:32). However, even though Jephthah had faith in God, his faith was 
affected by the heathen religion and culture at that time. Before fighting the Ammonites, he made 
an oath to God. He said, “If you will give the Ammonites into my hand, then whatever comes out 
from the doors of my house to meet me when I return in peace from the Ammonites shall be 
the LORD’s, and I will offer it up for a burnt offering” (Judg 11:30-31). This is one of the cruxes 
to interpret in the Old Testament. 

In Judges 10:15-16, we see that the Israelites started to return to God in times of trouble. 
And more importantly, the merciful God decided to deliver his people (Judg 10:16). For this 
reason, God chose Jephthah. God called him the savior not because he deserved it, but because 
of his grace. However, Jephthah made a strange vow. He would expect a servant or some 
livestock to welcome him when he came back from war. He thought he could even give a person 
as a Sacrifice to God. It was not wrong for people to make a vow to the Lord at that time. It was a 
common thing for the Israelites to vow to God in worship. 

However, God could never accept people as sacrifices (Deut 12:31). Human sacrifice was 
an evil practice from the heathen religion. Particularly, the Moabites had a custom of sacrificing 
their children (2 Kings 3:27). Human sacrifice was also related with Molech, a god of the 
Ammonites (Lev 18:21; 1 Kings 11:7). Their human sacrifice was based on the thought that the 
gods would bless them with what they want when they give their most valuable. 

From Jephthah’s negotiation with the king of the Ammonites, we see that Jephthah knew 
how God had delivered the Israelites in the past history (Judg 11:15-27). However, when he 
made the oath to God, he didn’t have complete trust in God. The heathen religion and culture 
were mixed with his belief in God. Although Jephthah was called as a deliverer, he had weak 
faith. And just like Jephthah, worldly things fill the minds of many Christians today. 

In March 2017, the Barna Research Group surveyed 1,456 practicing Christians. Thirteen 
percent of them strongly agreed that “a person’s life is valuable only if society sees it as 
valuable.” Interestingly, only 7% of the Christians over the age of 45 agreed to this statement, 
whereas 28% of Christians under 45 agreed. To another statement, “meaning and purpose come 
from working hard to earn as much as possible so you can make the most of life,” a view held by 
one-fifth of practicing Christians (20%), 12% of believers aged over 45 answered “yes.” But as 
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of Christians under 45, 37% agreed.” This study shows that relatively young believers are more 
secularized than older believers. In this case, what is the future of our church? 

Including the younger generation, many believers are also being secularized. Many 
Christians are following the world and its ways. A lot of times, people who attend church 
consider faith in Christ as a tool for worldly blessings. However, the purpose of faith in Christ is 
not to gain worldly blessings in the world. Instead, it provides practical power for believers to 
overcome sin and selfishness 

So, in order to prevent the secularization of believers, we need to return to the foundation 
of the gospel. It doesn’t lie in “what we should do,” but rather “what Christ has done for us.” 
Jephthah must have thought that he could be used by God only if he gave God valuable things, 
just like the pagans. As a result, he made the wrong oath. God first gave us what he values the 
most, Jesus Christ, not asking us for our most valuable thing. Jephthah had to realize this grace 
principle through faith. Had he known this grace, he would not have made such a foolish oath. 
God is still giving us good things. God cares more than just giving us riches and health. Rather, 
he wants to free us from sin, giving us true rest. 

There is a couple who have experienced true blessings from God. They divorced after 
constantly fighting over not being considerate of each other’s feelings. The husband, in suffering, 
ended up in the church after his sister’s suggestion. There, for the first time, he prayed to God. 
“Lord, I’m in distress. I want to see my divorced wife again. Please touch her heart and return to 
me.” However, whenever he prayed, he began to see his wrongdoings of the past against his ex- 
wife. One day, all of a sudden, his divorced wife called her daughter for the first time in two 
months. Immediately, the husband went to her, confessing his wrongdoings and asking for 
forgiveness. However, she couldn’t trust him anymore. Nevertheless, she decided to return home 
for the sake of two little children. And together, the couple started to seek God, attending church. 
When the wife prayed to God, she also began to see her past errors against her husband. 
Whenever the couple prayed that their spouse would acknowledge their distress, God showed 
them their own sins. After that, the couple confessed their sins to each other, then, their 
relationship was amazingly restored.° This is what God wants to do for us. 

God has prepared everything in Christ for our salvation and change. Whoever desperately 
wants the grace of God will receive and enjoy blessings in Christ. Had Jephthah known this 
grace principle, he would not have made such a foolish oath. If we have made a rightful oath to 
God, we must keep it no matter what the damage occurs. However, if we have made a wrong 
oath to God, it should not be kept. Rather, we must confess to God what we have wronged and 
ask for forgiveness. If Jephthah had frankly confessed his wrongdoing to God, God would have 
been willing to forgive him, because our God is merciful. However, this is not what Jephthah did. 
As a result, he lost his beloved daughter (Judg 11:39). Dear friends, when we do something 
wrong, please don’t be stubborn. Instead, please ask for forgiveness to our merciful God. Then 
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we will surely experience God’s grace and love. 

In addition, Jephthah was influenced by the world, but Christ was not affected by the 
world. Christ was thoroughly influenced by God and his words. We have hope because Christ 
was not influenced by the world. When Christ constantly abides in our hearts, we are also not 
affected by the cultures of the world, but by the word of God. I hope this precious blessing will 
come to all of you. 


The Second Climax 

Jephthah had the abandonment wounds. In spite of his wounds, God used him as the 
savior for the Israelites. He had faith in God, but his faith was affected by the heathen religion 
and culture at that time, so he was weak. Moreover, he had another weakness. Jephthah was short 
tempered. 

After the war with the Ammonites, the men of Ephraim came to him and argued: “Why 
did you cross over to fight against the Ammonites and did not call us to go with you? We will 
burn your house over you with fire” (Judg 12:2). The men of Ephraim couldn’t share the glory of 
victory because they didn’t participate in the battle. However, according to Judges 12:2, Jephthah 
had already asked them to join the war. But the people of Ephraim declined the offer. In Judges 
8, when Gideon came back from conquering Midian, they had argued the same way. At that time, 
the matter didn’t get any worse because of Gideon’s humble attitude (Judg 8:2-3). However, 
Jephthah was different from Gideon. He burst into anger and fought against the men of Ephraim. 
When Jephthah was asked to become the head of Israel by the elders of Gilead, and when he 
tried to negotiate with the king of the Ammonites, he was prudent. However, he was different 
this time. Jephthah was furious, and he couldn’t control his anger. As a result, 42,000 men of 
Ephraim were slain (Judg 12:6). The result was brutal when Jephthah failed to resist his anger. 

We see many modern Jephthahs in the church. Jephthah not only fought the Ammonites, 
but also fought the people of Ephraim. Many believers today not only fight with this world, but 
also fight other believers in the church. Another big problem in the church, apart from 
secularization, is the conflict between church members. There are people in the church who are 
selfish. Like the men of Ephraim, there are people who don’t participate in difficult affairs and 
who want to join the place of applause. For all that, we don’t have any right to criticize them or 
be angry at them. When the men of Ephraim and Gilead fought in blood, how would God have 
felt? Therefore, conflict in the church today is a disgrace to the name of God, and it allows the 
nonbelievers to blame the church. We need unity and love in the church because we are one body 
in Christ. 

John Chrysostom, one of the church fathers in the 4" century, once preached, “If the eye 
were to spy a serpent or a wild beast, will it lie to the foot? . .. And what again, when neither the 
foot nor the eye shall know how to distinguish, but all shall depend upon the smelling, for 
example, whether a drug be deadly or not; will the smelling lie to the mouth? And why not? 
Because it will be destroying itself also.”’ Every believer is a part of Christ’s body, who is our 
head and leader. All parts are connected to form one body. When one part next to us dies, we die, 
too. The church is a community that lives and dies together. Therefore, we need to remember that 





7. John Chrysostom, Commentary on the Epistle to the Galatians and Homilies on the Epistles to the 
Ephesians, vol. VI, A Library of Fathers of the Holy Catholic Church (London: John Henry Parker; J. G. F. & J. 
Rivington, 1840); http://archive.org/stream/commentaryonepisOOjohn#page/252/mode/2up; 
http://archive.org/stream/commentaryonepisOOjohn#page/254/mode/2up. 


158 


hurting others is hurting ourselves; loving others is loving ourselves (1 Cor 12:26). 

There was a woman who attended the church for about 10 years, but her faith was 
superficial. She hated her husband because he always liked drinking and friends. He didn’t take 
care of her and their child. Thus, she often thought of getting a divorce. Then she got breast 
cancer, and she desperately sought God. She started reading the Bible with all her heart. And she 
realized that it was a serious sin to hate her husband. So she sincerely apologized for hating him 
and not understanding him. Then he cried and also confessed his faults. Since then, the husband 
began to look so lovely. It was the first time. And she understood that eyes of Christ toward her 
are so lovely. She was so happy to know the love of Jesus Christ.® 

When believers realize Christ’s grace and love by faith in him, their attitude toward 
others change. Peter writes about Jesus Christ: “When he was reviled, he did not revile in return; 
when he suffered, he did not threaten, but continued entrusting himself to him who judges justly” 
(1 Pet 2:23). Christ was not angry on the basis of selfishness like Jephthah. Christ was 
completely silent and patient when he was insulted and ridiculed by people. Whenever such 
things happened, he entrusted God the Father to deal with them. It is never easy to control one’s 
temper. Whenever we are angry, we need to remember how Christ, the Ruler of the universe, was 
treated by others. We need to think of how Christ reacted in return. Never are we treated more 
harshly than Christ. When we allow Christ to rule our hearts, we can also control our anger in his 
grace. 


Resolution 

“Jephthah judged Israel six years. Then Jephthah the Gileadite died and was buried in his 
city in Gilead” (Judg 12:7). Jephthah was a savior that God had called. However, he had many 
wounds because he was abandoned by family and people. He was a weak savior. He had faith in 
God, but his faith was influenced by worldly thoughts. He was a weak savior. Even though he 
was brave enough to defeat the army of the Ammonites, but he couldn’t control his anger. He 
was a weak savior. Despite his all weaknesses, God called him a savior by his grace. 

We think of Christ when we see Jephthah, a weak savior. Christ also looked to be weak. 
When he was ignored and despised by people, he seemed to have no power. When he was 
captured and crucified by people, he seemed to have no resistance. However, we have an 
opportunity to be saved because of his weakness. So, Keller writes, “The gospel is the ultimate 
story that shows victory coming out of defeat, strength coming out of weakness, life coming out 
of death, rescue form abandonment.” This is the paradox that the gospel of Christ gives. 
Although Jesus Christ looked like a weak Savior, indeed he was the strongest Savior. To this day, 
he is our mighty Savior. 

We have many wounds from people around us. We are weak. Our faith is incomplete 
because it is influenced by cultures of the world. We are weak. We can’t control our anger by our 
own will. We are weak. We are weak people who absolutely need Christ. So please come to 
Christ as we are. Please put all our weaknesses at his feet. Then our wounds will be healed. Then 
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our worldly thoughts will be changed divinely. Then peace will come to our angry heart. All 
these blessings will be received because of the grace of Christ, who seems weak, but is actually 
the strongest Savior. 
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APPENDIX C 


(MANUSCRIPT) ONE ENSLAVED DUE TO LOVE 


Text: Deuteronomy 15:12-18 
Homiletic big idea: When we continue to dwell in Christ’s grace by faith, we can be slaves of 
God spontaneously. 


A boy didn’t wash and brush his hair very well when he went to school. His mother 
scolded him many times, but he wouldn’t listen. But one day, he changed. He washed his face 
and brushed his hair neatly. He even dressed well. Surprised, she was curious on what had 
happened. Soon, she found out that a pretty-looking girl had transferred to his class. The 
motivation for his change became obvious. There are two contrasting attitudes when people do 
something. One is that people do it constrainedly. The other is that people do it spontaneously. 
These two attitudes have huge differences in the process and the result of the work done. 

There are two kinds of slaves in Deuteronomy 15:12-18. Some people became slaves 
because of debts. On the other hand, others chose to be slaves because of love. The book of 
Deuteronomy written by Moses declares God’s law once again to the second generation after the 
Exodus, who were to soon enter the land of Canaan. One of the laws that they received required 
to release every slave after six years. This contrasted with the slave system in Korea or the 
United States, where once a slave, they were a slave forever. Even worse, the offspring of slaves 
also became slaves. God didn’t allow such a miserable situation. 


One Enslaved Due to Debts 

The same contents as this text are first recorded in Exodus 21:1-11. God gave people the 
Ten Commandments in Exodus 20. God himself proclaimed the Ten Commandments for all the 
Israelites to hear (Ex 20:19-20). After that, he gave “the rules” written in Exodus 21-23, which 
explained the Ten Commandments more easily. The rules were given to Moses, and Moses 
delivered them to the Israelites. The first part of these rules concerns slaves. Since the Israelites 
were enslaved in Egypt not long ago, they knew how tough the life of slaves was. Therefore, 
they were not to treat their slaves recklessly. At the time, people often became enslaved due to 
debts. Then and now, when people can’t pay their debts in time, they are in trouble. 

When I was serving at a church in Korea, a woman among church members had a hard 
time due to debts. Her husband ran a travel agency, but SARS! broke out in Southeast Asia and 
caused many customers to cancel their trips. As a result, the travel agency went bankrupt. Her 
family was pressed by creditors every day. These days, many people are experiencing financial 
difficulties because of COVID-19 pandemic. In Korea, the number of credit delinquents in their 
60s or older is increasing. 

Many people in the United States are experiencing similar problems. “Forty percent of 
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Americans spend up to half of their income servicing debt.”” The American society is organized 
for people to live on loans. However, many people are having difficulties paying their debts on a 
regular basis. If people can’t pay their debts, debtors are usually controlled by creditors. Debtors 
won’t be able to refuse what creditors demand. Joy disappears. Hope is drawn away. Freedom 
goes away. Finally, their lives become like a slave’s. In addition, if people are bound to 
something or someone other than Christ, whatever they are, and can’t be free from them, people 
are mostly likely to be their slave. 

The more people feel empty, the more they are tied to something. Thoreau, a famous 
American philosopher and naturalist, writes, “In proportion as our inward life fails, we go more 
constantly and desperately to the post office.”* In the 19" century, when Thoreau lived, distant 
communication was entirely dependent on letters. His comments mean that as emptiness within 
increases, people rely more on outward communication. 

I want to rephrase his words with contemporary terms, “In proportion as our inward life 
fails, we go more constantly and desperately to our smartphones and social media.” Our lives are 
all tied to something or someone. Some are tied to smartphones. Others are tied to people, to 
work, or to money. Of course, people are tied to some degree in relationships. However, when 
we are excessively dependent on other people’s words or evaluations, problems arise. When we 
are strongly tied to something or someone other than Christ, we lose true freedom. The Bible 
explains this state as being “‘a slave of sin.” According to Romans 6:17, we were “once slaves of 
sin.” 

Many people still live as slaves of sin. A young girl started learning Japanese at a 
language institute. One day, her teacher told that she could quickly learn Japanese by watching 
Japanese dramas. Although the girl couldn’t understand it at first, it became more interesting as 
she continued to watch it. She fell into a deeper love of dramas after entering middle school. On 
one occasion, she was watching dramas without sleeping for five days. After she entered high 
school, she started watching dramas from the US. In her junior year, she became addicted to 
Korean dramas. And she fell into British dramas in her senior year. The more she watched 
dramas, she found herself wanting more sexual and violent contents. When she didn’t watch 
those things, she felt somewhat empty. Sometimes, she couldn’t distinguish between the actual 
world and the world in the dramas. She never hung out with friends to watch dramas. Her 
relationships with friends were destroyed. She experienced conflicts with her mother. This 
situation didn’t become any better after entering college. Eventually, she was kicked out from the 
dormitory. She had started to watch Japanese dramas to become better at Japanese, but she had 
become enslaved.* If we don’t continue to dwell in Christ by faith, we are slaves of sin. I’ll talk 
more about her at the end of this sermon. The story of this young lady shows what it means to 
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become a slave of sin. 

Jesus says, “everyone who practices sin is a slave to sin” in John 8:34. So, Christ was 
crucified to free us from the power of sin. Galatians 5:1 says, “For freedom Christ has set us free; 
stand firm therefore, and do not submit again to a yoke of slavery.” God doesn’t want us to be 
slaves of sin any longer. God doesn’t want us to be restricted by sin without true freedom. This is 
why Christ died on the cross on behalf of us. The power of sin is strong. When we continue to 
dwell in Christ by faith, we are no longer slaves to sin. 

Meanwhile, in Israel, after 6 years of slavery, slaves were let go in the seventh year. Our 
merciful God didn’t plan that people would be slaves for their whole life. He prevented one 
failure of someone among the family from being passed down to the descendants. Here, 
however, we wonder why God allowed slavery. ““Why didn’t the God of love stop it from the 
first?” 

On this question, comments of Durant, a historian, is useful. He writes about Christ, 

“He is not concerned to attack existing economic or political institutions. .. . The 

revolution he sought was a far deeper one, without which reforms could only be superficial and 
transitory. If he could cleanse the human heart of selfish desire, cruelty, and lust, utopia would 
come of itself, and all those institutions that rise out of human greed and violence, and the 
consequent need for law, would disappear. Since this would be the profoundest of all revolutions, 
beside which all others would be mere coups d’état of class ousting class and exploiting in its 
turn, Christ was in this spiritual sense the greatest revolutionist in history.”° 

When Jesus came down, he didn’t intend to break apart the laws and the system of the 
Roman Empire and the Jews. Had he done so, he would have been killed before the cross. 
Instead, Jesus wanted to eliminate selfishness and greed from peoples’ hearts. Indeed, if 
selfishness disappears, families, workplaces, and societies will resemble heaven. This principle 
was applied to the laws in the Old Testament. God didn’t ask the Israelites to remove slavery, 
which the gentiles also acknowledged at that time. Of course, the best law would be to eliminate 
slavery instead of releasing them after six years. 

However, if God commanded the Israelites to do so, the selfish people wouldn’t have 
listened. Thus, God gave them an alternative command. We also see God’s alternative in saying 
“eye for eye, and tooth for tooth” in the Old Testament. It may seem that the laws in the Old 
Testament don’t agree with instruction in the New Testament. However, God embedded the 
principle of love in his alternative commands. For instance, as we will look in a moment, God 
asked the Israelites to treat their slaves with mercy. Moreover, God commanded to let the slaves 
go with plenty in their hands after six years. If people followed these rules, God’s goodness 
would have been fulfilled even through the alternative laws. 

God commanded to give the slaves plentifully when releasing them, whether it be 
livestock or grain. There are three reasons listed in the text. Frist, God said through Moses in 
verse 15, “As the LORD your God has blessed you, you shall give to him.” The Israelites had to 
consider blessings they had received from God, and share it with the slaves. 

Second, God said through Moses in verse 15, “You shall remember that you were a slave 
in the land of Egypt.” The Israelites had to recall that they were slaves a short while ago. Last 
month, my wife and I went to Korea for the funeral of my mother-in-law. Many people 
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comforted my wife and me through calls, text messages, and by visiting us. Among them, a few 
people poured out their hearts in comforting us. They were those who had experienced the loss of 
a loved one in recent years. Since they had experienced the same loss, they were able to comfort 
and understand us better. Likewise, the Israelites knew for themselves how hard it was to live as 
slaves. Moses reminded the people of that situation that they had faced. 

Third, God said through Moses in verse 18, “It shall not seem hard to you when you let 
him go free from you, for at half the cost of a hired worker he has served you six years.” Slaves 
would have worked from dawn to night twice as hard as a hired worker, living with their master. 
Thus, masters had to remember their hard work. God commanded the Israelites to give them 
sufficiently. Romans 8:32 says, “He who did not spare his own Son but gave him up for us all, 
how will he not also with him graciously give us all things?” Our God is generous. God’s heart is 
in giving charitably. The more we remember what blessings we have received from God through 
Christ and how we have been freed from slaves of sin, the more we become generous. 

A long while ago, a pastor pioneered a church with seven members in Korea. He was far 
from being wealthy. A single curtain separated the chapel with his living space in the basement 
of a small building. One day, about three months after the church was started, the rain poured 
down fiercely. After morning worship that day, the pastor was in his room when he heard a noise 
from the other side of the curtain. Opening the only separation between the chapel and his room, 
there was an old, homeless person. Soon, the pastor noticed the man was mute. An awful smell 
poked the pastor’s nostrils. 

However, the pastor didn’t think this was a coincidence. ‘Jesus visited our church in the 
form of this homeless person,’ he thought. The Holy Spirit gave the thought to him. The pastor 
decided to treat the man with respect as if he was treating Christ. Soon, the man expressed 
hunger, but there was nothing to eat in the house. After desperately searching for something, the 
pastor found a bill of 1000 won, which is about a dollar. With that money, he took the man to a 
nearby market, buying him bread and milk. The man ate it with joy, and left with a big smile on 
his face. Surprisingly, each week after that day, new members registered to the church. 
Moreover, money for the work of God was constantly supplied to the church. What a beautiful 
story!® 

Jesus says in Luke 6:38, “give, and it will be given to you. Good measure, pressed down, 
shaken together, running over, will be put into your lap. For with the measure you use it will be 
measured back to you.” When Jesus miraculously fed the crowd with five loaves and two fish, 
twelve baskets remained after everyone was full. This is how Christ works. There is sufficiency 
in God. There is sufficiency in the gospel. God prepared people to leave with enough goods after 
six years of slavery. When we continue to dwell in Christ’s grace by faith, we become generous. 


One Enslaved Due to Love 
After 6 years of service, slaves were free to go. But, God also gave another rule 
concerning slaves who chose to remain in slavery. According to Exodus 21:4-5, they wanted to 
stay in master’s house because they loved their masters, their wives, and their children. Let’s 
imagine a person was enslaved because of debts. Recognizing his diligence, the master allowed 
him to marry. Soon, the slave had children. However, if the slave chose to leave after 6 years, he 
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had to leave his wife and children behind because they were still properties of the master. 

Thus, there were people who chose to remain in slavery because they loved their wives 
and children. Moreover, some didn’t leave because of their love towards their master. People 
might think, ‘how many slaves would love their master more than freedom, and stay as slaves?’ 
However, there would be some instances where the master-slave relationship resembled that of 
the father and son. These people pierced their ears in front of God. This meant becoming a slave 
for their entire life. Love is mysterious. Whoever doesn’t love doesn’t understand actions of a 
person who loves. Love makes people do incomprehensible things although they make a loss. 

On August 22 in Sichuan, China, a 15-year-old girl was standing at the top of a 25-story 
building in an attempt to end her life. On the ground, her father and police officers who had been 
dispatched were constantly persuading her. Meanwhile, rescue workers were pumping air into 
the air mattress in case she jumped down. However, before the mattress was ready, the girl threw 
her body to the ground. Immediately as she jumped, her father tried to catch her from the ground. 
In the end, both of them died.’ Love is mysterious. Whoever doesn’t love doesn’t understand 
actions of a person who loves. Love makes people do incomprehensible things although they 
make a loss. 

After 6 years of slavery, they had a chance to be free. However, because of their love for 
their wives, children, and masters, some chose to remain as slaves. People who gave up freedom 
and became slaves spontaneously because of love represent the image of Christ well. 

As the Son of Man, Jesus became a slave to reveal God the Father because of the love for 
him (John 15:9). As our bridegroom (2 Cor 11:2; Eph 5:23-25), Jesus became the slave because 
of his love for us, who are his brides. As our “Eternal Father” (Isa 9:6), Jesus became the slave 
because of his love for us who are his children. Christ became the slave because of love. Christ 
became the slave because of his love for God. Christ became the slave because of his love for us. 

In Deuteronomy 15:17, those who chose to be slaves pierced their ears. Christ, choosing 
to be our slave, was pierced his hands and feet on the cross. Even after the resurrection, Jesus 
still has the marks from the cross. He even let the disbelieving disciple, Thomas, see them and 
touch them (John 20:27). And he will have those marks of his choice to serve sinners for eternity. 
Even further, just as he did on earth, Christ will continue to serve his creatures in a new heaven 
and a new earth. 

There was a clear reason why he willingly came down to serve us. It was to free us from 
the slavery of sin and give us true freedom. He came down to allow us to be slaves of 
righteousness. Slaves of sin love sin. Sin gives people distress, but it also provides pleasure. This 
is why many people can’t cut off their sin. The biggest reason why people can’t let go of sin is 
because they love sin. The power of sin is strong. When we continue to dwell in Christ’s grace 
by faith, we can be slaves of righteousness. When we become his slave spontaneously, our loved 
ones change. 

In Preaching, Keller argues, “Your loves show what you actually believe in, not what you 
say you do. People, therefore, change not by merely changing their thinking but by changing 
what they love most.”® To change a person means to change what he or she loves. In other 
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words, they love what God loves, and hate what God hates. 

Let’s continue with the story of the young girl who was addicted to dramas. After being 
suspended from the college dormitory, her mother recommended her to live in a church 
dormitory. There, she first heard about Jesus. But, nothing really changed after a year of hearing 
sermons. However, she began to see her reality that had been hidden to her sight. ‘Why am I 
living like this?’ she thought. She wanted to escape from her addiction to dramas, but she 
couldn’t do so with her own will. So she started crying out to Jesus. “Oh, Jesus, please save me. 
Help me!” Then she realized that Christ could help her. Faith in Christ began to arise in her heart 
step by step. The poor girl also realized that she was the master of her life during her addiction. 
She understood that it was a serious sin to live as she wanted. She deeply repented, and invited 
Christ as the master of her life. 

After that, surprisingly, she was able to escape from dramas, which had seemed 
impossible to let go. Soon after, her relationship with her mother was restored. Her relationship 
with her friends was recovered. As the relationship with God was renewed through Christ, the 
relationship with herself, with her mother, and with her friends began to change. Now, she is 
trying her best to teach her friends about Jesus who has changed her completely. The subject of 
her love has now changed. Not long ago, it was dramas. Now, she loves Jesus. Before, she was a 
slave of dramas. But now, she is a slave of Jesus. 

Christ can change not only her but also each of us. Indeed, he can change us from slaves 
of sin to slaves of righteousness. In the world, there are two kinds of slaves. One is a slave of sin, 
and the other is a slave of Christ. We all are either one or the other. We were once slaves of sin. 
Christ himself became the slave, and he prepared the way on the cross so that we could be freed 
from slaves of sin. We no longer have to live as slaves of sin in his grace. 

Where do you belong? Whom do you serve? What do you love? When we continue to 
dwell in Christ by faith, we can be slaves of God. When we continue to dwell in Christ’s grace, 
we can serve God spontaneously. When we continue to dwell in Christ’s love, we can love others 
spontaneously. Whoever puts down any burden of sin as it is to Christ can experience this 
change. And whoever puts down any burden of life as it is to Christ can experience this change. 
This change will be caused by his grace, his love, and faith in him. 
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APPENDIX D 


(MANUSCRIPT) HOPE IN DESPAIR 


Text: Jeremiah 32:1-15 
Homiletic big idea: God gives hope to us in despair, and true hope is ultimately found in Christ. 


On March 12, 1930, Gandhi started to walk to a village nearby the seashore with his 
trusted supporters. The group merely walked and walked day after day. After 24 days, they 
arrived at a destination. The number of people increased to thousands, which had started with 79 
people. Gandhi walked a total distance of 240 miles. There, he showed a strange performance. 
He picked up a lump of natural salt from the mud. Here is why historians later refer to this 
journey as “Salt March.” Gandhi’s action of picking up some salt was the highlight of this march. 
Britain, which occupied India at the time, prevented the Indians from producing salt. Thus the 
Indians had to pay an expensive price to buy salt. Gandhi’s performance represented resistance to 
the unjust laws that the Britain had made.' When a leader intentionally performs an action, it 
contains a clear message to show. 

In the tenth year of king Zedekiah, the last king of Southern Judah, Jerusalem was 
besieged by the Babylonian army. This was situation about one year before the fall of Judah. The 
prophet Jeremiah was shut up in the court of the guard that was in the palace. The king Zedekiah 
hated Jeremiah because he prophesied that the nation would be collapsed by Babylon. In these 
dark times, God said to Jeremiah, “Hanamel the son of Shallum your uncle will come to you and 
say, ‘Buy my field that is at Anathoth, for the right of redemption by purchase is yours’” (Jer 
32:7). Soon after, Jeremiah’s cousin visited him just as God had said. Jeremiah, without 
hesitation, bought the land with 17 shekels (about 200 gram) of silver according to the trading 
custom. However, the field at Anathoth had already fallen into the hands of the Babylonian army. 
Why did God ask Jeremiah to buy the land already occupied by Babylon? 


Message of Hope in Despair 

Jeremiah was called as a prophet at a young age, when Josiah was the king of Judah. 
Josiah had carried out a thorough reformation, and it was effective. But, even this reformation 
couldn’t turn the hearts of people to God. After Josiah’s death, three kings consecutively reigned 
over Judah. However, they didn’t follow God rightly. They all were walking on eggshells 
between Babylon and Egypt, the two powerful nations of the time. Then the kingdom of Judah 
was being gradually ruined, heading for destruction. At this time, Zedekiah became the last king 
of the nation. 

The message of Jeremiah to the king and people was clear. It was that “The LORD is 
giving Jerusalem into the hand of the king of Babylon.” It was also that “Though you fight 
against the Chaldeans, you shall not succeed.” Who would have liked to proclaim that the 
country would be collapsed? In spite of that, it was the clear message from God. However, 
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Zedekiah was furious, and locked Jeremiah up. At the time, there were false prophets who were 
proclaiming the opposite message against Jeremiah in the name of God. One of them was 
Hananiah (Jer 28:1-4). He prophesied that God would destroy the yoke of the Babylonian king. 
He also said that God would return all the captives to Babylon, and even all the vessels of the 
temple. Obviously, the king and people liked the false prophets’ message over Jeremiah’s. The 
false prophets delivered what people wanted to hear. 

These days, many people are weary and tired. When people are worn out, they want to 
hear affirmations like, “You’re doing well,” “You can do well,” “It is not your fault,” or “I love 
you always.” People need such phrases of recognition and encouragement. Of course, we need 
the recognition of others. But what is more important is God’s acknowledgement. How does God 
see us now? 

There are words we want to hear when visit a doctor in a hospital like “Your health is 
fine,” or “There is no problem with your health.” However, the doctor doesn’t say what we want 
to hear, but says what the problem is with our health. For example, the doctor might say, “Your 
liver is not good,” “The cholesterol level is high,” or “You have to exercise.” The doctor’s duty is 
not to tell the patients what they want to hear, but what they should do or shouldn’t do about their 
health. 

Believers are like patients in the spiritual sense. We have many things that need to be 
changed or cured in our lives. We accept doctor’s advice as for our physical health, but we often 
ignore God’s advice for our spiritual health. We prefer the word of God that comfort us as we 
are, rather than the word of God that reveal how sinful we are or what we should do. When our 
hearts are comforted through proclaimed message, we think of it as God’s grace. However, when 
we hear the message rebuking our sinful ways, we don’t give much attention to it. God doesn’t 
just tell us what we want to hear, but rather what we must hear. For this purpose, God made 
Jeremiah deliver what they had to hear. 

Most believers like the verse, Jeremiah 29:11, “For I know the plans I have for you, 
declares the LORD, plans for welfare and not for evil, to give you a future and a hope.” 

But, we need to understand that this verse was given in the context that the people of Judah 
would be captives in Babylon for 70 years. So, we can draw two points from this verse. First, 
God may allow trials in our lives to fulfill his plan for our salvation, if necessary. Thus, in time 
of suffering, we need to perceive it with the perspective of faith. Second, even in time of 
hardship, God still provides us with peace and hope. In other words, we can be comforted and 
filled with hope even in difficult times. 

A conductor, Sangil Jung, was hospitalized due to overwork. While walking down the 
hall in a daze at dawn, he fell down the 11" floor. This accident paralyzed his lower body, and he 
couldn’t walk anymore by himself. He was in deep despair. It seemed as if there was no hope for 
him. Even though he was a Christian, he complained to God. But, while he was praying, he 
realized that God was with him even in this miserable situation. He prayed for what he could do, 
although he couldn’t walk. Meanwhile, he organized “the Korean Wheelchair Choir” in 2016. It 
is the most unique choir in the world where a conductor and about 100 members are in 
wheelchairs. The theme of their second annual performance was “hope.” Clearly, he experienced 
hope God provides even in trials. A reporter interviewed him, ““What’s the biggest difference 
before and after the paralysis?” He said, “As a conductor, I used to be a ruler, but now I serve the 
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audience as well as the members of the choir. This is the biggest change.”” He has become a 


humble person through hardship. He has become a man who serves others through adversity. He 
has been changed through suffering. 

For this reason, Sittser writes, “Suffering makes us humble and hopeful, teaches us 
obedience, leads to discipline, and brings repentance. Our suffering, then, fits into God’s 
providential plan. It is right for us, therefore, to trust God, even in our suffering.”? One of the 
methods God uses for our salvation and transformation is hardship. When God allows difficulty 
upon us, we will have a hard time. Notwithstanding, we can still find peace and hope in the 
providence of God by faith in Christ. 

The message of the fall of Judah was not what people wanted to hear. Nevertheless, God 
had to give the message because it was the only way that Judah could return to God. Therefore, 
this message proclaimed through Jeremiah was for hope, not for evil. Such hope could only be 
clarified through the eyes of faith. Even today, when we look at our hardships with the 
perspective of faith, we will discover peace and hope that God provides. Is God saying 
something that is difficult for you to obey? Please look at them with the eyes of faith through 
God’s grace and obey them. Surely, you will find hope and blessing God gives you. 


Action of Hope in Despair 

God gave the people of Judah the message of hope accompanied by hardships through the 
lips of Jeremiah. Moreover, God also gave them the message of hope through an unusual action 
of Jeremiah in the time of war. The prophet Jeremiah bought the land in the country that was 
about to perish. It wasn’t a normal behavior. In general, prophets of God not only delivered his 
message through his words, but also through their uncommon actions. For example, Isaiah lived 
naked and barefoot for three years (Isa 20:1-5). Ezekiel couldn’t do anything to mourn for the 
death of his wife (Ezek 24:15-24). Hosea had to marry Gomer who was a prostitute. Likewise, 
God made people clearly realize his message through the extraordinary acts of the prophets. 

Jeremiah purchased his cousin’s land according to God’s command. But, even if he 
bought the land, it couldn’t be owned by Jeremiah, because it was to redeem the land for his 
cousin. In the Bible, to redeem the land was done by the nearest relative, who would buy the land 
that was sold and would return it to the original owner. When the Israelites entered the land of 
Canaan, God distributed the land to each tribe. But later, people would sell or buy it as property. 
However, even if people bought the land from others, they couldn’t have owned it permanently 
because the land belonged to God. And the man who sold his land had a chance to possess it 
again. 

There were three ways that the land was given back to the original owner. First, the 
original owner could buy it again by himself after selling it. Second, the original owner could be 
given back the land in the year of jubilee. Third, his nearest relative could buy the land for the 
original owner. This third case refers to the redeeming system. It was their right, not their duty, to 
redeem the land for their relative. So, the phrase, “the right of redemption” is written in Jeremiah 
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32:7. The person who would redeem the land for their relative was called 5x3 (goel) in Hebrew. 

At that time, Jeremiah became a goel for his cousin according to God’s command. He 
followed the custom of the time in purchasing the field. And he had to keep its certificate well 
for the future. The reason God made Jeremiah redeem his cousin’s field meant that his people 
would return from Babylon. So, they would sell or buy their land again and engage in economic 
activities (Jer 32:15). Even though the nation would soon perish, God gave them a promise that 
he would return the captives when the time comes. Therefore, the unusual dealing of Jeremiah 
about his cousin’s land was actually the message of hope, which God wanted to give his people 
in despair. 

Everyone needs hope. Hope is more needed for those in despair. Every December, “The 
Gallup International” investigates and announces the “hope index” and “happiness index” of 
nearly 50 countries. According to the study from 2019, the hope index of South Korea is minus 
17 points. The Unites States scored 23 points, and Peru is on top of the list with 62 points. 
Albania and Nigeria are tied in second place with 61 points. Kazakhstan follows them in fourth 
place with 60 points.* Interestingly, the hope index is generally lower in wealthy countries, 
compared to countries that are not wealthy. What’s the reason? Let me ask you a question. How 
much hope do you have in your life? Where does your hope lie in? In your bank deposits? Your 
occupation? Or maybe your children? There is no place in the world to discover true hope. There 
is hope in Christ. 

You know that my mother-in-law in Korea recently passed away. When I was preparing 
for her funeral, a pastor who was supposed to preach in the funeral gave me a text message. He 
asked me what kind of person my mother-in-law was. So, I thought about her for a while. She 
was poor all her life, so she experienced a lot of difficulties. However, she was very positive. 
Whenever I visited or called her, she always said to me, “Everything is fine. God takes care of all 
things. Don’t worry.” I still remember my mother-in-law being sure when she said that. I am sure 
that she always found hope in God in all difficult situations. Thus, I was able to send the pastor a 
text message saying that she was a Christian who always found hope in God. Yes. There is hope 
in God. There is hope in Christ. There is hope in the Holy Spirit. 

Romans 15:13 says, “May the God of hope fill you with all joy and peace in believing, so 
that by the power of the Holy Spirit you may abound in hope.” Here, Paul mentions “the God of 
hope.” Indeed, our God is the God of hope. God wants us to have hope by the power of the Holy 
Spirit because God himself is the source of hope. We can’t find true hope in this world. We can’t 
find true hope in us. True hope is in God. God can provide us with hope. This is why God asked 
Jeremiah to redeem the land for his cousin. God wanted to give hope to his people in despair at 
that time. The same God wants to give true hope to us in despair. All of us can find true hope in 
God. Please believe that God is still leading us in despair. Please believe that God is still giving 
us good things in hardships. Please believe that God is still carving us beautifully in pain. 


Source of Hope in Despair 
God gave people the message of hope, accompanied by hardships, through the lips of 
Jeremiah. Moreover, God gave people the message of hope through an unusual action of 
Jeremiah by redeeming his cousin’s field in the time of war. Jeremiah was a redeemer for his 
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cousin. 

All human redeemers in the Bible represent the ultimate Redeemer, Jesus Christ. The 
redeeming work was not mandatory, but completely spontaneous. Likewise, Christ became our 
Goel with joy as if he was exercising his right not his duty to redeem us who were captives of 
Satan. If someone bought back the sold land for his relative, how much hope the relative would 
have gained. Christ redeemed us who were possessed by Satan because of sin by giving his life 
for us. Therefore, we can find hope in Christ no matter how desperate we are. 

In order to be a goel, people had to have power. Without strength, they couldn’t be a goel. 
In addition, a goel also needed to have love. No matter how powerful they were, they wouldn’t 
be a goel without love towards their devastated relative. Jesus Christ is well qualified to be our 
Goel because he is full of love as well as power. It was impossible to complete the role as a goel 
without self-sacrifice. Christ was sold as a slave for 30 shekels of silver, which was the price of a 
slave (Ex 21:32). Christ received what we deserved so that we could receive what he deserved. 
The cross of Christ shows the climax of self-sacrifice. Jesus Christ placed himself in utter 
devastation on the cross to present us with hope. 

I came to read an impressive story this week. The story that took place in an English 
village in the 17" century shows the nobility of self-sacrifice. There was a small village named 
Eyam with 76 families living in it. One day, a pestilence struck the village through fleas in a bale 
of cloth from London, where thousands of lives had been sacrificed of this disease already. This 
small village didn’t have any protection against it. Forty-two persons died within three months 
from September to December in 1665. No wonder residents wanted to leave the village. 
However, there was one man who stopped them. He was William Mompesson, who was a rector. 
Once the villagers leave the community, the pestilence would spread to surrounding villages, 
endangering people around them. Thus, he persuaded them to shut down the village. At first, 
they strongly refused his suggestion. However, after Mompesson’s continuous persuasion, the 
residents decided to shut themselves from the outside world. From that point on, no one could 
come to the village, nor leave it. Day after day, the villagers continuously died from the 
infectious disease. A woman, Elizabeth Hancock, buried six children and her husband within 
eight days. Sadly, when she buried her family members out in the field, many witnessed the 
scene from outside the village on a nearby hill. The wife of rector Mompesson who had 
suggested the shutdown also passed away at the age of 27. 

After a year of a dreadful shutdown from the outside world, the disease left the village 
with the death of 260 lives. According to the historians, the population before the pestilence was 
approximated to be 350 to 800. Thus, their decision indeed resulted in a dreadful sacrifice. A 
local historian comments, “Who would have thought they would have agreed to do that and put 
themselves and their families in mortal danger—which is what they did—so much so that at least 
a third of the population died.”° However, as the result of their noble sacrifice, the pestilence 
was not further spread. 

Reading the story of the village, Eyam, my heart was deeply moved. How desperately the 
people must have wanted to live! How sacred they might have been! However, to prevent further 
spreading of the plague, they decided to lock themselves until death. To save others, they chose 
death. To give hope to others, they chose despair thoroughly. 
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Their noble sacrifice reminded me of Christ, who fought against the pandemic of sin with 
his life on the cross. Christ completely abandoned his life to give life to all. Christ took utter 
despair for himself to provide everyone with hope. As a result of Christ choosing despair by 
himself, we have an opportunity to choose hope. He became our Goel to give us hope not 
because he was required to do so, but because he loved us. Thus, we can find hope in Christ 
today. 

God gave people the message of hope, accompanied by hardships through the lips of 
Jeremiah. Moreover, God gave people the message of hope through an unusual action of 
Jeremiah by redeeming his cousin’s land in the time of war. God wanted to give hope to his 
people in despair through Jeremiah’s words and action. Jeremiah was a redeemer for his cousin. 
We see the true Redeemer, Christ through the prophet Jeremiah. 

Dear friends, are you feeling guilty? Please believe in Christ’s promise of forgiveness of sin 
(1 John 1:9). Are you in fear and sorrow? Please believe in Christ’s promise of heavenly peace 
and joy (John 14:27; 15:11). Are you lonely because you’ re left alone? Please believe in Christ’s 
promise to be with us to the end of the world (Matt 28:20). Just as God gave hope to the people 
in despair through the prophet Jeremiah, he gives us in despair hope through Jesus Christ. No 
matter what despair we are in, we can find hope in Christ. No matter how miserable our situation 
is, we can find hope in Christ. Because Christ is our Redeemer who chose desperation on the 
cross to give us hope. In him we can find hope to be saved. In him we can find hope for change. 
In him we can find hope to live with courage again. Please come to Christ with faith in him. You 
will be given hope as a gift. 
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APPENDIX E 


(MANUSCRIPT) GOD’S FACE 


Text: Psalm 80 
Homiletic big idea: Our real need is to restore an intimate relationship with God through Christ 
who always shines the light of love. 


COVID-19 has changed many things. One of the things it has changed is people’s usage 
of social media. According to a research, the usage of social media of about 50% of American 
adults increased from March to May in 2020.' The percentage would have become higher since 
it is already October. I think that you also use social media a lot these days. Then, how is your 
relationship with others? In the pandemic, it is not easy to meet church members, co-workers, or 
friends. Well then, how is your relationship with God? Are you in an intimacy with God? 

Psalm 80 was written at a time of Israel’s great national distress. The psalmist longs for 
the recovery of the intimate relationship with God. A part of this psalm’s title is “A Psalm of 
Asaph.” Asaph was a choirmaster appointed by king David. Asaph didn’t write the entire Psalm 
entitled “A Psalm of Asaph.” This title was also given to some psalms that Asaph had collected. 
Psalm 80 has an important refrain about restoration and the light of God’s face, repeated three 
times. Even though there is a slight change in it, the expression is nearly the same (Ps 80:3, 7, 
19). The poet prays to God to shine his face for the Israelites’ recovery. The core of his prayer 
toward God is to restore the intimate relationship with God. 


Who God Is 

First, the poet describes who God is. In verse 1, the psalmist describes God in two ways. 
One is the “Shepherd of Israel.” This portrayal contains a dynamic image in it. A shepherd 
doesn’t stay at one place, but moves to seek grass or water for the sheep. Likewise, God is 
endlessly working to lead our lives to the best way. The other is “you who are enthroned upon 
the cherubim.” This description involves a static image in it. God was always in the most holy 
place as light in the sanctuary or the holy temple. God is still in his place as our Lord. Even when 
we can’t keep or leave our place as his children, God is always in his place as our Savior. The 
poet prays to “Shepherd of Israel” to give ear, and to God “who are enthroned upon the 
cherubim” to shine forth. 

In verse 2, the psalmist mentions three tribes, Ephraim, Benjamin and Manasseh. These 
three tribes had followed right behind the ark when the Israelites journeyed the wilderness (Num 
10:21-24). They had the closest positions to the ark which was the symbol of God’s presence. 
Thus, these tribes would be the first to witness God’s mighty works except the Kohathites who 
were carrying the ark. The poet prays to God to “stir up your might and come to save us” (Ps 
80:2). 
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The point of the poet’s plea in verse 1-2 is to witness the light of God’s presence and his 
power as close as possible. In other words, it is the appeal for the experience of the intimacy with 
God. This is followed by the first refrain; “Restore us,O God; let your face shine, that we may be 
saved!” (Ps 80:3). Above all, he prays that God shines his face toward his people. 

As the poet describes, God is our Shepherd and shines the light of love. Anyone who has 
true faith in Christ can experience his guidance and love. In 1936, Catherine Wood married Peter 
Marshall who was a promising pastor. Indeed, 11 years later, Marshall became a chaplain of the 
United States Senate. However, at the peak of his ministry, he died of massive heart attack. He 
was 47 years old, and his wife Catherine was only 35. She was deeply shocked in sorrow. 
However, her sorrow didn’t last long. Later, she confessed, “At one time I did not think life 
worth living without my husband. Yet I can testify that today I am truly happy with a deep, 
satisfying contentment. That happiness by no means dishonors Peter; it is exactly as he would 
have it.”? What a wonderful testimony! How was she changed so much? It was because of God’s 
guidance she experienced. It was because of God’s love she received. His guidance and love was 
the reason behind her deep satisfaction. Afterwards, Catherine Marshall spent the rest of her life 
as a writer, leading countless people to Christ through her writings. 

Jesus says in John 10:11, “I am the good shepherd.” Christ is always providing the best 
way for us who are like helpless sheep. Even though we “walk through the valley of the shadow 
of death,” we “will fear no evil” (Ps 23:4). In addition, Hebrews 13:8 says, “Jesus Christ is the 
same yesterday and today and forever.” Christ is always in his place as our Savior. No matter 
how many times we leave him, Christ never leaves us. In difficult times with COVID-19 
pandemic, we need more intimate time with Christ rather than with social media. Please 
remember Christ, our Shepherd is constantly leading us to the best way. Moreover, please 
remember Christ always shines the light of love on us in his place. Jesus wants to get closer to 
us. Jesus wants to have intimate time with us. When our hearts are directed toward him, his grace 
and faith in him will lead us into the intimate relationship with God. This means that the light of 
God’s face shines on us. 


Where We Are 

First, the poet describes who God is. Second, he clarifies where his people are. The 
psalmist confesses about their difficult situation the Israelites faced. He prays, “LORD God of 
hosts, how long will you be angry with your people’s prayers?” (Ps 80:4). The poet resented that 
God refused to listen to his people’s prayers. He thought that God was angry with their prayers. 
And he was getting tired because their prayers weren’t answered. 

The psalmist prays continuously, “You have fed them with the bread of tears and given 
them tears to drink in full measure” (Ps 80:5). From the expression, “the bread of tears,” we 
suppose that the people were in great distress. We don’t know exactly what they were going 
through. 

In addition, he also appeals, “You make us an object of contention for our neighbors, and 
our enemies laugh among themselves” (Ps 80:6). Their enemies were surely mocking God’s 
people. In these frustrating circumstances, the poet requested again, “Restore us, O God of hosts; 
let your face shine, that we may be saved!” (Ps 80:7). This is the second refrain the poet pleads. 
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M. Scott Peck, a psychiatrist, comments in The Road Less Travelled, “Life is difficult.” 
This is truth. Indeed, the life on earth is not easy. Even more so in recent months during this 
pandemic. According to “The Washington Post,” one third of Americans show signs of clinical 
anxiety or depression because of COVID-19 pandemic. Fowers and Wan state, “For every 100 
American adults, 34 show symptoms of anxiety, depression, or both.”* This figure has rocketed 
twice since the outbreak of the pandemic. Well, how about your lives? Are you doing well? In 
fact, the life wasn’t easy even before COVID-19. There was no time when life was easy. 

Thus, we need wisdom through Christ to look at difficult lives. 2 Corinthians 7:10 says, 
“For godly grief produces a repentance that leads to salvation without regret, whereas worldly 
grief produces death.” Not all griefs are of the same kind. There are two kinds of griefs: one is 
godly grief, and the other is worldly grief. The former grieves for sin itself, not the result of sin. 
This is sorrow of repentance that comes from the recognition of hurting God’s heart. On the 
other hand, the latter grieves for the result of sin, not sin itself. This is sorrow that comes from 
fear of the blame or loss that sin brings. These two kinds of grieving may look indistinguishable. 
However, their results are totally different. One leads to salvation, and the other leads to death. 
So what is the grief we are experiencing? We need to recognize the meaning behind the grief that 
we have faced. If we fail to do so, we will lose Christ and our eternal life amongst the grief. 

If we treat sorrows from a spiritual perspective, they can be methods to meet God. There 
was a pastor named William O. Cushing. After 16 years of marriage, he lost his wife from an 
unknown disease. But it was not the end of his ordeal. After his wife’s death, paralysis began in 
his throat and vocal cords. Finally, he had no choice but to quit his ministry. However, he prayed 
by faith, “Lord, still give me something to do for Thee!”> Then he realized that God had given 
him the talent to write hymns. He wrote more than 300 gospel songs and hymns during the rest 
of his life. One of them is “Under his wings.” 

The first verse is that; “Under His wings I am safely abiding; Though the night deepens 
and tempests are wild, Still I can trust Him, I know He will keep me; He has redeemed me, and I 
am His child. (Refrain) Under His wings, under His wings, Who from His love can sever? Under 
His wings my soul shall abide, Safely abide forever.” Amidst hardship, he found true rest under 
the wings of God. Even though he couldn’t preach, he could work for God’s work through 
writings. 

Today, many people eat “the bread of tears” in their lives. The psalmist did as well. He 
was frustrated that God didn’t listen to their prayers in such grief. He appealed to God that his 
people were being mocked at. However, the poet didn’t end his sorrow with blame and 
resentment. He used the grief as a tool to restore the intimate relationship with God. He asked 
God to shine his face to them. God’s grace would make this work possible. When we use our 
grief as the tool to restore our intimacy with God, it will undoubtedly be godly grief. Jesus wants 
to get closer to us. Jesus wants to have intimate time with us. When our hearts are directed 
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toward him, his grace and faith in him will lead us into the intimate relationship with God. This 
means that the light of God’s face shines on us. 


What We Need 

First, the poet describes who God is. Second, he clarifies where his people are. Third, the 
psalmist identifies what they need. In verse 8, he links Israel to a vine (cf. Isa 5:1-7). The first 
half of verse 8 indicates the exodus of the Israelite. God dug up the vine out of Egypt. The other 
half of verse 8 and verse 9 show the war in conquering the land of Canaan. God cleared the 
ground and planted the vine. The continuing verses 10 and 11 explain the prosperity under the 
reigns of the king David and Solomon. That vine flourished, with its branches extending west to 
the Mediterranean Sea, and east to the Euphrates River. However, hardships struck the vine. 
Verses 12-13 illuminate the national crisis of Israel, which was most likely being captured. The 
fence of the vineyard broke down, and beasts destroyed the vineyard. Here, the poet pleads for 
the protection of God. He cries, “Turn again, O God of hosts! Look down from heaven, and see; 
have regard for this vine” (Ps 80:14). 

In addition, the psalmist asks in verse 17, “But let your hand be on the man of your right 
hand, the son of man whom you have made strong for yourself!” The Hebrew word, yamiyn 
translated here as “right hand” can be also translated as “right side.” Thus, “the man of your right 
hand” can be also interpreted as “the man of your right side.” And, “the hand of God” refers to 
the “right hand of God” which means “power” (Ex 15:6). So, the expression “let your hand be 
on” means “let your power reveal.” In the Bible, God’s “right side” refers to the side where Chris 
is (Eph 1:20; Heb 12:2). 

In summary, verse 17 is interpreted as such: “But let your power reveal through Christ, 
the son of man who sits on your right side, whom you have strengthened for yourself.” Through 
the failure of Israel, which is compared to the vine, the poet inspired by the Holy Spirit draws the 
readers’ attention to Messiah who would come. When the vine, which was Israel, failed to bear 
fruit that God had expected, he planted another vine, Christ, on earth. Christ came to the world as 
the true vine (John 15:1). Continuing in verse 18, the psalmist repeats the third refrain, “Restore 
us, O LORD God of hosts! Let your face shine, that we may be saved!” (Ps 80:19). Again, the 
poet pleads God to shine his face. Indeed, he sincerely wants to restore the intimacy with God. 

God compared Israel with the vine, because he had expected fruits from it. When 
somebody grows fruit trees, what does he or she expect the most? My cousin owns an apple 
orchard in Korea. He worked hard during all summer this year, looking after the apple trees. But 
two typhoons struck the land on September. As a result, many trees were rooted out, and 
countless apples fell to the ground. How disappointed he was! Clearly, the owner of the fruit 
trees looks forward to their fruit the most. When the tree fails to bear fruit, the owner is 
incredibly disappointed. This was how God felt when Israel didn’t yield fruit. That’s why God 
decided to pull out the vine, replacing it with the true vine, Jesus Christ. 

Jesus is the true vine. In John 15, Christ is likened to the true vine in contrast to Israel, 
which had failed to bear fruit. However, God didn’t abandon the vine that he had plucked. 
Instead, he wanted to graft it onto the true vine. When connected to Christ, the Israelites would 
be able to yield fruit that God expects (John 15:5). What we really need is fruit, but the fruit is 
only possible when it is closely linked to Christ. So true Christians are described as branches 
attached to Christ, the true vine. Therefore, we need to make sure whether we are always 
connected to him. Carter and Wredberg write, “The key to the Christian life is Christ’s life in the 
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Christian.”© We restore intimacy with God through Christ’s life. Our entire hope depends on this 
connection. 

It is a clear truth that a person will live a new life when connected to Christ. Lina Cui, a 
Chinese-Korean, experienced a dreadful gas explosion while she was at home with her mother. 
As aresult, 95% of her body suffered third-degree burns. She was only 11 when this accident 
happened. Even worse, three days later, her mother passed away. As for Cui, she was eventually 
invited to Korea for treatment with the sponsorship of a Korean plastic surgeon who saw a news 
story about her. Before she came to Korea, one Korean elder she met in China presented her with 
the Bible. He said to her, “Don’t lose hope because God truly loves you.” She heard of God for 
the first time. The first prayer was, “Lord, when I wake up tomorrow morning, please let me go 
back my original appearance before the accident. Then I will believe in you.” But, such thing 
didn’t happen. Instead, she gradually began to know more about God. The more she knew God, 
the more she realized that God loves her as she is. 

Cui underwent about 40 surgeries during 16 years, and there is more coming. At first, she 
prayed before surgery, “Please make me pretty again.” But these days, her prayers have changed. 
She prays, “Lord, let me become beautiful in your sight.” It is because she has realized God has a 
different standard of beauty compared to people’s. She got to know God because of the accident. 
Amidst the pain, she became closer to God. Her spiritual eyes were opened because of Jesus. As 
a result, she isn’t depressed about her situation anymore. Currently, she is studying in graduate 
school to be a social worker so that she may return the light of love that God has provided her to 
people who are in need.’ 

God always shines the light of love on everyone. Some receive the light, whereas others 
don’t. Why? Knowing the reason, let’s think about the sun and the earth. The earth revolves 
around the sun. Never does the sun fail to shine its light to earth for 365 days a year, 7 days a 
week, and 24 hours a day. Day and night change because the earth rotates. When the earth faces 
the sun, it is day, and when the earth turns its back to the sun, night falls. 

Likewise, God shines the light of love on us through Jesus Christ. Jesus is “the sun of 
righteousness” (Mal 4:2) and the light of the world (John 9:5). And 2 Corinthians 4:6 says, “For 
God, who said, ‘Let light shine out of darkness,’ has shone in our hearts to give the light of the 
knowledge of the glory of God in the face of Jesus Christ.” God first shined on the dark earth in 
Genesis 1:3. Later, through the face of Jesus, God has shined the light of knowing God on the 
darkened hearts of men. Jesus came as the Son of Man shined the light of love on people. Jesus 
shined the light of love on people by healing the sick and sharing the gospel of life. Above all, 
the peak of the light of love Jesus shined on people was revealed on the cross. Everyone who 
goes to the cross will experience the light. No moment exists where Jesus doesn’t shine the light 
of love towards us. When we face Jesus, our hearts are enlightened with the light of his love. 
However, when we turn our backs on him, our hearts are darkened. If our hearts don’t turn away 
from him, we will receive the light of love. This means that the light of God’s face shines on us. 

I looked at Psalm 80 today. First, the poet introduces who God is. God is our Shepherd 
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and the God shines the light of love. Second, the poet describes where his people are through the 
tearful situation they face. Third, the psalmist expresses an earnest desire for Messiah over the 
failure of Israel, which was the vine. Then he explains that his earnest need is to restore intimacy 
with God. 

Dear friends, do you want to restore your intimacy with God? I hope this will be your 
most urgent need. Our most urgent need is to restore the intimacy with God. And the intimacy 
with God comes through Jesus Christ. Jesus is the light of the world and the light of life. Jesus 
always shines the light of love and grace on us through his character and his ministry. When our 
hearts face Christ by faith, that light will fill our hearts. This means that the light of God’s face 
shines on us. Then we will restore the intimate relationship with God. Then we can have power 
to live a life as “the light of the world” (Matt 5:14). 
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APPENDIX F 


(MANUSCRIPT) MEANINGFUL TIME WITH GOD 


Text: Ecclesiastes 3:1-15 
Homiletic big idea: It is truly meaningful to fear God in joyful and sorrowful times of life. 


There is a saying, “Strike while the iron is hot.” When iron is heated, it can be molded 
easily to create the desired shape. But when it cools, it is hard to change the shape of iron. The 
king Solomon says, “For everything there is a season, and a time for every matter under heaven” 
(Eccles 3:1). Solomon wrote Ecclesiastes after his repentance on leaving God. The theme of this 
book is that everything is meaningless without God. Wealth, pleasures, honor, wisdom, and even 
time are all meaningless without God. The text today contains 28 “times” consisting of 14 
opposite pairings. 


Time of Life in Joy and Sorrow 

Peter A. Mangan, a psychologist, conducted an experiment on how time is perceived by 
different age groups. He asked people to notify him after counting exactly three minutes without 
a clock. The result was as follows: “People in their early 20’s were accurate within three seconds, 
and some got it exactly right. People in their 60’s estimated that three minutes were up after 3 
minutes and 40 seconds had passed.”! It was actually 3 minutes and 40 seconds that people in 
their 60’s recognized as 3 minutes. It means that time passed by faster than they thought. The 
older people get, the faster time flies by. These days, I think time is passing by too quickly. 

From birth, we live in time. There is “‘a time to be born, and a time to die” (Eccles 3:2). 
God had only planned the birth of humans, but death kicked in the world because of Adam’s sin. 
Death has become an ordinary thing in life. We have one common saying, “Wedding halls may 
close, but funeral halls never close.” Not a lot of young people today are getting married, but 
there are always people who die. In life, there is a time to be born, and a time to die. 

There is “‘a time to plant, and a time to pluck up what is planted” (Eccles 3:2). Farmers 
put effort into planting, looking forward to the harvest. I’m sure that you have planted something 
in your garden. We are glad when we harvest what we planted. But there are times when we may 
have nothing to harvest. This is a photo of a farmer in Korea, plucking all onions right before the 
harvest because of the overproduction and drop of its price in 2019.” Instead of harvesting, he 
plucked them, and threw them away. How frustrating must that have been! In life, there is a time 
to plant, and a time to pluck up what is planted. 

There is “a time to kill, and a time to heal” (Eccles 3:3). There is a disagreement between 
commentators on whether this verse refers to wars or other situations. In life, we occasionally 
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encounter inevitable situations. People have buried live chickens and ducks because of an 
outbreak of the avian influenza in Korea. To prevent the spreading of the virus to other livestock, 
people have no choice but to kill them. On the other hand, this picture shows a duck being 
treated by people after being attacked by a dog. It is good that we try to heal animals or people, 
but it is very sad that we have to kill them sometimes. In life, there is a time to kill, and a time to 
heal. 

There is “a time to break down, and a time to build up” (Eccles 3:3). No matter how 
fancy a building is, it wears down over time. So people tear it down, and build a new one. When 
I went to Korea last month, I visited the house where my family lived, to take a picture and show 
it to my sons. Surprisingly, there was a new building in its place. It was very worn out when we 
lived in the house. When a building is worn out, people break it down and rebuild it. Not only is 
this true for buildings, but it is also true for our spiritual lives. Christ is constantly working to 
break down our old selves and recreate us into new living beings. In life, there is a time to break 
down, and a time to build up. 

There is “a time to weep, and a time to laugh; a time to mourn, and a time to dance” 
(Eccles 3:4). In life, we have a time to laugh in married life, childbirth, or promotion. We also 
have a time in life to laugh in humorous occasions. When we are really happy, we even dance. 
For instance, David danced before the Lord with great joy when the ark was moved to Jerusalem 
(1 Chron 15:29). However, we have a time when we are sad and cry over unemployment, 
betrayal, business failure, or bereavement. David, who had joyfully danced, mourned when his 
beloved son Absalom died in rebellion (2 Sam 18:33). In life, there is a time to weep, and a time 
to laugh; a time to mourn, and a time to dance. 

There is “‘a time to cast away stones, and a time to gather stones together” (Eccles 3:5). In 
the Bible, people cast stones to ruin the fields of enemies (2 Kings 3:19, 25). On the other hand, 
stones were collected and cast away in order to make the field better for farming (Isa 5:2). In life, 
there is a time to cast away stones, and a time to gather stones together. 

There is “‘a time to embrace, and a time to refrain from embracing” (Eccles 3:5). 
Embracing means that the relationship has become closer, whether between couples or friends. 
On the other hand, when we refrain from embracing, it means that the relationship is weakening. 
Although this shouldn’t happen, we occasionally see this happening in life. In life, there is a time 
to embrace, and a time to refrain from embracing. 

There is “‘a time to seek, and a time to lose” (Eccles 3:6). Have you ever lost something 
and found it back? Have you also never found what you had lost, and just gave up? It happened 
to me several times at home, too. However, I used to find them in unexpected places, preparing 
to move to another house. In life, there is a time to seek, and a time to lose. 

There is “‘a time to keep, and a time to cast away” (Eccles 3:6). When my first son was a 
kid, I bought him a pair of soccer cleats for the first time. That day, I saw him sleeping with the 
shoes cuddled in his arms. Have you ever protected your precious belongings or precious 
people? But as time passes, these precious things become worn out and useless. In life, there is a 
time to keep, and a time to cast away. 

There is “‘a time to tear, and a time to sew” (Eccles 3:7). In the Bible, people tore their 
garments in great distress, or in repentance. For instance, Jacob tore his garment after hearing 
that his son, Joseph, had died (Gen 37:29). But people eventually tied their garments again after 
a set period for sorrow. In life, there is a time to tear, and a time to sew. 

There is “a time to keep silence, and a time to speak” (Eccles 3:7). We often make 
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mistakes when speaking. So we sometimes need an English saying, “Speech is silver, but silence 
is gold.” On the other hand, there is a time when we have to speak up. In the Bible, Esther had to 
risk her life to speak out when all Jews were about to be killed. In life, there is a time to keep 
silence, and a time to speak. 

There is “a time to love, and a time to hate; a time for war, and a time for peace” (Eccles 
3:8). We must love our enemies, but we must hate evil. We should be at peace with everyone, but 
we should be at war with the power of darkness. In life, there is a time to love, and a time to 
hate; a time for war, and a time for peace. 

When Solomon mentioned 28 different times, he didn’t judge which one was good or 
bad. He simply describes the various times in life. Thus, we don’t need to interpret the text as 
‘these good times should be secured, and these bad times should be disregarded.’ The message 
from this text is that we experience both good and bad times in life. We can’t always be under 
good times, or always be at bad times. Please look back at your good times. How long did they 
last? Also, please recall your memories of dreadful struggle. How long did they last? Thus, hard 
times like this pandemic will also pass. Good times can be followed by hard times, and vice 
versa. Therefore, this text tells us not to rejoice too much during good times, and not to suffer too 
much in hard times. 

Misfortunes sometimes can turn out to be blessings. The battle of Changjin Reservoir was 
one of the most horrendous fights during the Korean War. Fifteen thousand allied troops fought 
against 120,000 Chinese soldiers. At the time, the allied forces had to withdraw southward to 
Heungnam, breaking through the siege of the Chinese army. That operation lasted for 17 days 
from November 27 to December 13 in 1950. The first Marine Division, which was the main unit 
in the allied forces, requested 60mm mortar ammo to the support units. Its code name was 
Tootsie Rolls. Due to the danger of being bugged by the enemy, many military terms were 
replaced with code names when radioed. But the radio operator didn’t catch the code and sent 
real Tootsie Rolls, chocolate candy handed out by the U.S. military to soldiers since World War I. 
When the First Marine Division received chocolate candies instead of mortar ammos, they were 
greatly embarrassed. However, never did they imagine that the Tootsie Rolls would save them. 
At the time, the allied forces were facing terrible cold. They had to fight the cold ranging from 
-5°C to -36°C. All the food had frozen, and was impossible to eat. Then, what saved them was 
the Tootsie Rolls. Thanks to the chocolate candies that were sent through miscommunication, the 
troops were able to retreat successfully. 

In life, blessings sometimes can become curses, and curses can become blessings. So, 
Solomon says, “In the day of prosperity be joyful, and in the day of adversity consider: God has 
made the one as well as the other, so that man may not find out anything that will be after him” 
(Eccles 7:14). Is everything going well? Please be joyful in God. Are we experiencing 
adversities? We need to consider who did what wrong. We need to consider what God is trying to 
tell us through them. In addition, we need to remember that as long as our lives last on earth, joy 
and sorrow will alternate. 


Meaningful Time with God 
People work hard in life while joy and sorrow come and go. Human efforts sometimes 
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bring some benefits. But without God, they are meaningless. God made man in his image, setting 
eternity in their hearts (Eccles 3:11). Therefore, people can’t be satisfied with things in the world. 
Moreover, people don’t know the beginning and the end of God’s works, even though God has 
set eternity in human hearts. This is why people need faith in God. 

This week, I ran into an interesting video clip. People played a game of pulling beads out 
of boxes containing unknown things. Several boxes were placed, each containing massage balls 
with sharp points sticking out, stainless steel sponges, wigs, sea cucumbers, pasta noodles in 
water, and loaches. People who couldn’t see what was in the box pulled out their hand in 
surprise, immediately after touching the objects. Most people were afraid to touch them. 
However, when they later found out what was in the boxes, they gave a hollow smile. They were 
so afraid of harmless things because they couldn’t see what was in the boxes.‘ 

When people go through hardships without knowing the future, they become more 
anxious. They are even more worried because they can’t see the big picture of the trouble, nor its 
result. For this reason, what we need is faith in God. We need to believe that the omniscient God 
doesn’t allow adversities that we can’t endure (1 Cor 10:13). 

In Ecclesiastes 3:12-15, Solomon explains three things he realized in times of joy and 
sorrow. First, there is nothing better in the weary life than doing good deeds with joy. Second, all 
that we eat, drink, and rejoice are gifts from God. Third, God’s work is eternal, so humans can’t 
add or subtract to his works. So Solomon tells in conclusion that man should live in fear of God 
(Eccles 3:14). Then our time becomes meaningful. There are many ways to fear God. One way 
the text tells us is recognizing that everything we have is a gift from God. Then, we can truly fear 
him. 

A young woman, Jisun Lee, suffered third-degree burns on 55% of her entire body in a 
car accident. A drunk driver caused it in 2000 when she was a senior at university. She 
underwent several surgeries in 2 months and was moved from ICU to a general ward. But at that 
time, medical doctors went on strike. Without any doctors to treat her properly, 3 painkillers were 
all she received each day. She had to endure the pain with them. Then her mother said, 
“Although the reality is terrible, let’s find at least one thing to be thankful for each day.” After 
that day, Jisun started to look for things that she could be thankful. One day, she was grateful that 
she could hold chopsticks to eat with her burnt fingers. A few days later, she was thankful that 
she could button up her clothes with those hands. She was also thankful that she had feet that 
could be washed.* Every day, she found something to be thankful. Later, she confessed that as 
the Israelites in wilderness lived by the daily manna, she was strengthened with the daily thanks 
in her own wilderness. 

I think that this is one great example of life of fearing God. The time she spent was not 
meaningless because she found that God was with her. Later, she confessed that she wouldn’t 
wish to go back to the life before the accident because God’s grace was so great during her 
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hardships. In the worst situation, she experienced God’s amazing grace. As a result, she 
constantly came to live in love of God with many thanks. 

Do you consider what you eat, drink, and enjoy as gifts from God? If we really think so, 
we will be truly thankful to God no matter how small the gifts may be. The life full of thanks is 
one form of a God-fearing life. Then we rejoice with God during happy times, and we mourn 
with God in hard times. Then our every moment becomes truly meaningful in God. 


Christ Who Works in Our Hard Times 

We should not be afraid of God but live fearing God. But we don’t have the power for it. 
We should receive the power from Christ. Christ, who rules over time, works out his salvation 
for people according to his time. He has done so, he continues to do so, and he will do so. People 
in the Bible often failed to wait for the time of God. Abraham couldn’t wait for the time of God 
and gave birth to Ishmael through Hagar. Jacob couldn’t wait for the time of God and deceived 
his father for blessing. Moses couldn’t wait for the time of God and killed an Egyptian. God has 
a different timetable with people. We don’t know why God delayed to give Abraham his son for 
25 years after the promise. But what’s clear is that God was still working for Abraham in the 
time of delay. 

Theologists often describe Christ as “the eternal Logos.” Although Jesus appeared in the 
New Testament, Christ as “the eternal Logos” exists from the beginning to the end of the 
redemptive history. He came down as one of us “when the fullness of time had come” (Gal 4:4). 
Christ came to the world exactly when he had to come. This is the time that Daniel 9:25-27 
prophesied. He died on the cross in time (John 7:30; 12:23; 17:1) after he accomplished what he 
had to do. He resurrected in time. He ascended to heaven in time. He will come again as the King 
of kings in time. Christ works for our salvation in time. Christ leads our lives according to his 
time and ways, not to our time and ways. Christ is with us even in times when our lives don’t go 
the way we want them. 

There was a faithful woman living in God. She once said to her husband, a pastor, and a 
professor of religion at college, “I can’t imagine life being any better than it is right now. It is so 
wonderful to me. I am overcome by the goodness of God.”® What a beautiful confession! She 
didn’t have children for 10 years of marriage, but she was blessed with four children within the 
next six years. She lived in faith and raised her children well, serving as a conductor of the 
church choir. However, the following day after the beautiful testimony, she died in a dreadful car 
accident. Her husband, Gerald Sittser, also lost his mother and his 4-year-old daughter in the 
same accident. A drunken driver crashed into his car which he was driving. The other members 
of the family, including three children and himself, were severely injured. Throughout the 
funeral, he only wished for death. After that, he experienced much pain as the survivor. However, 
by the grace of God, the wounds of his body and mind were healed little by little. 

Later, he comments in his book, “Whether we choose wisely or foolishly, God will 
remain good because he is committed to us. He will go with us if we decide to move to 
Katmandu. He will prove himself faithful if we choose teaching over business. He will empower 
us to fulfill over vows if we decide to marry. He will show mercy and give comfort if one of our 
children dies of cancer. He will continue to rule by his providence if we go bankrupt trying to 
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start a new business, fail in marriage, become a quadriplegic, or go to jail. He will smile on us as 
we go about the daily business of cleaning house, caring for a disabled neighbor, showing up 
every day for work, and raising our children. God will be there for us because he is God.”' 

After the accident, he went through a lot of confusion, but he eventually realized that God 
was with his family even at the moment of the accident, just as God was with Jesus when he was 
crucified (cf. 2 Cor 5:19). Sittser couldn’t understand why such a terrible accident happened to 
his family, but he realized that God was in the accident and has still loved them. God doesn’t 
stop all misfortunes that arise in our lives. Nevertheless, God is still with us in our lives in our 
time. Whether it be joyful times or sorrowful times, God is with us. This is what Immanuel 
means. Christ is so devoted to us that he never withdraws his loving hands from us. Christ, who 
works throughout in the redemptive history, is also present in our hard times. No matter what 
time of hardship we pass, we are never alone. No matter what time of despair we pass, God is 
with us. This realization is the power to live in fear of God. Therefore, any hard time in our lives 
can be a meaningful time because God is with us. 

There was a popular song called “Turn! Turn! Turn!” in the 1960’s, wrote by Pete Seeger, 
and sung by the Byrds. It was very popular in the United States. Interestingly, the lyrics of this 
song are based on Ecclesiastes 3:1-8. In fact, much of the lyrics are directly quoted from the 
Bible. The last line goes, “A time for peace, I swear it’s not too late.” Many people interpreted 
this in relation to the pursuit of peace in the world full of wars. But this actually meant God- 
given peace, which is shalom in Hebrew. No matter how difficult times we face are, we can 
experience God’s shalom. The king Solomon attempted to attain this shalom in the world, but he 
failed. Later, he recovered this peace after returning to God. Then, he wrote the book of 
Ecclesiastes. 

Many different times are involved in our lives; some are joyful, and some are sorrowful. 
Without God, no matter what benefits we gain at that time, they are meaningless. When Christ is 
with us, our time becomes meaningful. When we realize this truth, we can fear God in times of 
joy and in times of sorrow. Dear friends, what times are you living through? Jesus wants to come 
in our time. Please open your heart and let Christ sit in its center as the Master. Then we can fear 
God and every moment can be meaningful in him whether they are sorrowful or joyful. 
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APPENDIX G 


(MANUSCRIPT) SELF-ESTEEM AND SELF-DENIAL 


Text: Matthew 16:24-26 
Homiletic big idea: When people constantly seek Christ by faith in him, they can deny 
themselves. As a result, they can possess peace, joy, and true self-esteem as by-products. 


Every morning, a mother put her 6-year-old twins in front of the mirror and made them 
follow her words. “I am strong.” “I am grateful for what I have.” “I try my best.” “I am 
beautiful.” “I am respectful.” “If I fall, I get back up because I am resilient.” “I try new things.” 
“Mistakes are opportunities to learn.” “I am smart.”! This mom wanted to instill positive energy 
into her twins and raise their self-esteem. Is it going to work? Maybe, yes. Many people consider 
self-esteem as an essential element of happiness. They think low self-esteem leads to poor 
performance or problems with interpersonal relationships. For this reason, psychology and 
pedagogy emphasize the importance of self-esteem. However, Jesus says self-denial in the text 
today, the exact opposite of self-esteem. 

The text today is what Jesus said to his disciples and the crowd after he rebuked Peter for 
blocking the way of death. Anyone who follows Christ must deny himself and take up his cross. 
Jesus had in mind how a slave or a vicious prisoner was executed on the cross at that time. 
Anyone who was sentenced to crucifixion usually carried his own cross or its transverse rod. The 
disciples and the crowd easily understood what it meant to “take up the cross.” It represents 
death. In order to follow Christ, our self must die. It isn’t and wasn’t a popular topic. Moreover, 
it seems to conflict with psychologists and educators who insist that we should love ourselves. 


Self-Esteem 

It was in the 1970s that self-love theory began to appear in evangelical circles. Advocates 
of self-love theory use this term interchangeably with self-esteem. One of the ministers affected 
by this theory is Walter Trobisch. He emphasizes the importance of self-love in Love Yourself. 
While has a psychological understanding of self-love, he also tries to find the evidence in the 
Bible. He pays attention to the commands of Christ—“You shall love your neighbor as yourself” 
(Matt 22:39; Mark 12:31). It is one of the answers Jesus gave to a lawyer who asked which 
commandment was greater. 

Trobisch asserts, “The command to love your neighbor is never given without the 
command to love yourself.”? He is convinced that this commandment implies another 
commandment, “Love yourself.” Thus, Trobisch affirms, “Self-love is . . . the prerequisite and 
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criterion for our conduct toward our neighbor.”? He also finds the evidence of self-love theory in 
Ephesians 5:28, “husbands should love their wives as their own bodies. He who loves his wife 
loves himself.” 

In addition, advocates of self-love theory have two reasons to insist it. One is that 
because human being is created in the image of God, we must love ourselves. The other is that 
because men are worthy, Christ died on the cross to save us. So we must respect ourselves. The 
advocates admit that self-love is a modern psychological concept, but they insist that the Bible 
backs up the idea. 

Self-esteem theory is that people who have positive feeling about themselves can do 
everything well. This is why the advocates tell everyone needs self-esteem. Let me ask you a 
question. Will high self-esteem lead to high achievement? The answer is, it may or may not be. 

In 1989, a Math Olympiad was held for students from 8 different countries. At that time, 
American students scored the lowest in mathematical ability, and Korean students ranked the 
highest. Researchers asked the students how good they thought they were at math. It turned out 
that self-evaluated math ability was the highest among American students and lowest among 
Korean students. Self-esteem towards math and actual math achievement were exact opposite.* 
People with high self-esteem can show high performance. But it is not always so. On the 
contrary, having good feelings about themselves might lead to excessive self-esteem, narcissism, 
and lack of hard work. 

According to a study, more than 90% of professors in the United States think that their 
abilities are above average. And two-thirds of professors believe that they are in the top 25%.° 
Another study explains that 88% of American drivers consider that they are above average in 
driving safely.° Psychology refers to this phenomenon of overestimating one’s ability as Illusory 
Superiority or Better-Than-Average Effect. People tend to rate higher than they actually do. This 
attitude sometimes can bring a positive effect. However, is this attitude biblically correct? Or, is 
it biblical to infuse this attitude to people without good feeling or high opinion of oneself? 


Self-Denial 
2 Timothy 3:1-5 describes the phenomenon of the last days. This phenomenon has been 
existing in every era of history, but especially in the end it is going to get worse. The first one of 
19 negative traits to be mentioned is that “people will be lovers of self.” The Bible treats “self- 
love” as a negative factor. People love money and like to brag because they love themselves. 
People become arrogant and slander others because they love themselves. To be lovers of self is 
the cause of the rest of the 18 traits. It is not difficult to prove people love themselves. A few 
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news stories demonstrate how selfishly people love themselves. Many problems in the world 
arise because people love themselves selfishly. 

On this May, a terrible incident happened to a family in Ulsan, South Korea. An elderly 
couple quarreled over a trifle matter, and the husband choked his wife. Their grandson who saw 
the scene called his father at work, and their son called the police. The wife didn’t want her 
husband to be punished, so this incident seemed to be over. However, the son who came back 
home started fighting over this incident. Watching the fight between her son and her husband, the 
wife said to her husband, “The two of us have to die.” And she pushed him to drink hydrochloric 
acid. Then, the husband punched her. The furious son also punched his father. All of a sudden, he 
struck his father with a hammer. After seeing her husband collapse, she picked up the hammer 
and started striking him several times to cover her son’s fault. A police investigation revealed that 
the husband had been abusing her since their marriage in 1975. Unable to tolerate any longer, the 
wife and her son eventually committed the terrible act.’ 

There are many people in the world who only love themselves selfishly without 
consideration towards others. As a result, many problems arise. For this reason, the Bible points 
out that loving oneself is a serious problem and tells us to deny ourselves. 

Then, how are we supposed to interpret Matthew 22:39 or Ephesians 5:28? According to 
advocates of self-denial, Jesus told the words of Matthew 22:39 because he knew about the 
instinct of self-love inherent in corrupt human beings. Brownback summarizes what Jesus and 
Paul meant: “Since you love yourself, do likewise to your neighbor or your wife.”® It means that 
because men already love themselves, they should love their neighbors and wives to the same 
degree. Brownback claims that these verses don’t include a commandment to love oneself. 

In addition, advocates of self-love argue that men should love themselves because they 
were created in the image of God and because Christ himself died to save us. In response, 
proponents of self-denial refute that it is true that men are worthy beings created in the image of 
God and saved through the sacrifice of Christ, but the two things aren’t the reasons for them to 
love themselves. 

Brownback presents Jeremiah 9:23-24 for evidence. Although a man has “wisdom,” 
“might,” or “wealth,” God tells him not to show them off. Wisdom, might, or wealth make self- 
esteem of those who own them higher than those who don’t. Even if a person has such elements 
that heighten his self-esteem, God tells him not to show them off, but rather to boast of God, the 
provider of them. God says that we shouldn’t be concerned about ourselves or our great qualities, 
but honor God who gave them. Therefore, what a man should seek is not self-love, but self- 
denial. For this reason, Bonhoeffer expresses, “When Christ calls a man, he bids him come and 
die.” 

However, it is never easy to deny ourselves. It is neither natural nor instinctive. 
Nevertheless, Jesus said the words because it is necessary for change of our lives. Losing 





7. Jooyoung Kim, “A Wife Who Murdered Her Husband Who Had Been Violent for 40 Years,” Daily 
Chosun, Oct. 7, 2020, 
https://www.chosun.com/national/national_general/2020/10/07/TPAY4Y6FVJCBDOIX2X VYTJPDSY/. This article 
is uploaded in Korean, so I translated author, title of article, website, and date into English. 


8. Paul Brownback, The Danger of Self-Love (Chicago: Moody Bible Institute, 1982), 52. 


9. Dietrich Bonhoeffer, The Cost of Discipleship (New York: Touchstone, 1995), 89. 
187 


ourselves is what truly saves our lives (Matt 16:25). [have an interesting story. While a man was 
traveling, his camel fell into the pit. Fortunately, the town was close by, so he asked people for 
help. People came and tried to get the camel out, but it was no use. So, they went to see a wise 
man at village for solution. Then the wise man told them to shovel soil and put it in the pit. They 
did exactly what they were told. The camel’s owner got angry and said he asked them to get the 
camel out, not bury it alive. However, the ground became firm as people kept pouring soil in 
while the camel was struggling and shaking off. Finally, the pit became shallow, and the camel 
was able to escape. Pouring soil into the pit seemed to kill the camel. But it turned out to be a 
way to save the camel. 

The way God saves people is similar. He says, ““You must deny yourself,” “You must take 
up your cross,” and “You must lose yourself.” These words are given to truly save us. The 
question is, how can we actually practice this self-denial in our lives? 


Christ, Man of Self-Denial 

Jesus said in John 6:38, “For I have come down from heaven, not to do my own will but 
the will of him who sent me.” The principle of his life on earth was to do God’s will, not his will. 
This principle was permeated into his teachings. This principle had emerged throughout his life. 
He prayed to God at Gethsemane, “Father, if you are willing, remove this cup from me. 
Nevertheless, not my will, but yours, be done” (Luke 22:42). Jesus had always prioritized the 
will of God in the midst of suffering. The core of his life and teaching was self-denial and to 
carry out God’s will. And Jesus tells us to deny ourselves, too. Thus, Tyler observes, “The object 
of the redemption in Christ Jesus is to restore man to do Gods will.”'° When people experience 
God’s salvation by faith, they will do God’s will and no longer do their will. How is this 
possible? This comes through repentance when people constantly seek Christ. 

There was a husband who only plays computer games when he comes back home from 
work. His wife disliked it so much. Whenever she went to church, she prayed to God, “Father, 
please let my husband quit games.” She had been praying for months, but he didn’t change. One 
day, she told him she was going to church for a prayer meeting, but the husband who was playing 
games looked pitiful. His shoulders were drooping, and it seemed like she and her son were 
sitting down on his shoulders. It occurred to her that her husband was striving to make a living, 
and she never understood how he felt. On that day at church, she repented for disliking her 
husband and not understanding his efforts. Then she came home and met her husband, she felt 
grateful for him. Love towards her husband arose. The husband who liked games didn’t change, 
but her attitude toward him changed. As she continued to pray, looking at Jesus, God’s grace 
changed her heart. “‘Self-denial” can sometimes be a difficult process. However, it is not always a 
penance. It is a gift from God. When believers continually seek Christ with faith in him, his 
grace leads us to the path of self-denial. 

John the Baptist in chapter 3 of the Gospel of John is a good example of self-denial. John 
the Baptist says, “He must increase, but I must decrease” (John 3:30). This is what he said to his 
disciples who were jealous of Christ getting all the attention. John the Baptist compared Christ to 
the groom and himself to his friend (John 3:29). His purpose in life was not to gain fame or 
recognition but to reveal Christ. John the Baptist knew who Christ was. As a result, he was 
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pleased to exalt Christ and lower himself. He accomplished his mission with joy through God’s 
grace. 

We shouldn’t think the life of self-denial will be painful. The heart of John the Baptist, 
who lived the life of self-denial, was filled with joy. It was the result of fullness of the Holy 
Spirit. We can’t deny ourselves by our own power. The power must come from Christ. Samuel 
Rutherford, the influential pastor in the 17" century, described the life of self-denial in such 
beautiful words: “His cross is the sweet burden that ever I bare: it is such a burden as wings are 
to a bird, and sails are to a ship, to carry me forward to my harbour.”'! A bird doesn’t think 
wings are heavy. A ship isn’t bothered by sails. Wings of a bird and sails of a ship serve to take 
them to their destination. Likewise, it was not heavy for Rutherford to take up his cross. His 
cross was an important means of guiding him to Christ. We can live the life of this beautiful self- 
denial in Christ through his grace. 

A girl had a heavy burden in her life. Her parents were divorced. During her tough high 
school period, she received vocal lessons from one pastor’s wife. And she entered a college of 
music. Then she began to go to church, and came to believe in Jesus. After graduation, she joined 
a choir through a high competition. She got married and had two sons. She felt happiness had 
come to her after going through hard times. Then, her 5-year-old son got a serious electric shock. 
Her son’s heart temporarily stopped. He had to go through a number of surgeries. One day, after 
her son had surgery, he said, “Mom, I wasn’t alone in the operating room. Jesus was with me.” 
Then she thought that ‘Ah! I can’t see Jesus, but he is with my son.’ The moment she thought of 
it, she remembered her tough childhood. She was grateful that God was with her even in her 
lonely and hard childhood. 

On another day, her son said, “Mom, spending all day with you makes me feel like ’m 
on a picnic.” When she heard that, she thought she was also away from a homeland for a picnic. 
Someday, she would go back to God, and she wondered what he wanted. Then, she thought she 
was going to save one more person and go with them in front of God. Suddenly, she was thinking 
of her father. She thought she could forgive everyone else but her father, but she felt she should 
take him to God. At that moment, her hatred for her father was instantly gone. Later she 
confessed, “I’ve recovered through my sick child.” She was able to forgive her father, which she 
couldn’t do with her own strength. This forgiveness was a blessing that came with the realization 
of God’s heart when she constantly sought God because of her son.!” 

Would she have forgiven her father for abandoning her as a girl without the grace of 
Christ? We can’t deny ourselves by our own power. We can’t deny every sin by ourselves. Self- 
denial is a gift that comes when we realize God’s love and grace. His grace and faith in him 
make it possible when we keep looking at Christ and looking for Christ. Likewise, true self- 
esteem comes as a result of seeking Jesus. True self-esteem that psychology refers to is 
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sometimes out of line with the Bible. It doesn’t come when we have decided to do so but when 
we know God correctly. 

For this reason, Adam argues, “A good self-image, like happiness, peace, and joy, is not 
to be found by seeking it. All these things are by-products that cannot be obtained directly. They 
come when something else is realized. In this case, the self is saved when it is lost for Christ and 
for the sake of His gospel (cf. Mark 8:35).”" 

Like happiness, peace and joy, self-esteem isn’t the object of pursuit, but one of by- 
products from being filled with Jesus and denying ourselves (John 14:27; 15:11). It is like the 
fruit of Christians who live in the fullness of the Holy Spirit (Gal 5:22-23). Therefore, we should 
remember that self-esteem is not a goal to pursue, but a result of seeking Christ. 

What self-image would a man have if he had a right relationship with Christ? For 
example, such a person won’t smoke anything harmful to the body nor keep anger that is harmful 
to the mind. In terms of self-esteem, it means that the person values the body and mind that 
Christ has saved. In addition, in terms of self-denial, it means that the person denies his sinful 
desire. Self-esteem, not as a result of seeking Christ, can be fallen into arrogance, narcissism, 
delusions, etc. Self-denial, not as a result of seeking Christ, becomes a hard labor. When we 
constantly seek Christ by faith in him, we can deny ourselves. As a result, we can possess peace, 
joy, and true self-esteem as by-products. May these blessings be on all of you in Christ! 
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APPENDIX H 


(MANUSCRIPT) THE BEST MEDIATOR 


Text: Philemon 1 
Homiletic big idea: Christ is the best mediator who advocates for us before God. 


One housewife in Korea said, “It has been five years since I got married. I usually meet 
my parents-in-law once a week. I have a good relationship with them. They are reasonable and 
respect their children. At first, I thought I was doing well with them without any conflicts 
because they were good parents. But now, I realized that our good relationship was due to my 
husband who had played an important role in the middle.” Her husband had done his role well 
between his wife and his parents. If someone plays a good part among people, they can win each 
other. On the other hand, if someone fails to play a good part in the center, both sides can be 
uncomfortable. In today’s text, the Epistle to Philemon, we see a good mediator who played a 
good role between the two persons. 

The Epistle to Philemon is a short letter, which consists of only one chapter. It was a 
personal letter sent from the apostle Paul to Philemon, the leader of church at Colossae. Paul 
wrote it when he was under house arrest in Rome (cf. Acts 28:30-31). Thus, in verse 1, Paul 
introduces himself as “a prisoner for Christ Jesus.” Paul refers to Philemon, the receiver of the 
letter, as “our beloved fellow worker.” He also calls Apphia as “our sister,” and Archippus as 
“our fellow soldier.” Here, Apphia and Archippus are believed to be Philemon’s wife and son. 
Additionally, Paul recorded that he was writing to “the church in your house.” Although it was a 
personal letter to Philemon, the apostle wanted the church members to know its content. 
Philemon and his family had become the children of God though the apostle Paul. Then, he had 
willingly provided his house as a church for the gathering of believers. Thus, in verses 4-7, Paul 
thanks Philemon for his commitment, complimenting his love and faith. 


Recovery of the Relationship with God 

It was Tychicus who delivered this letter to Philemon (Col 4:7). When Tychicus went to 
Colossae, Onesimus accompanied him. Onesimus was a slave of Philemon. However, 
discontented with his life of slavery, he stole his master’s property and fled to Rome. At that 
time, there were three times more slaves than free men within the Roman Empire. Slaves were 
treated as goods bought and sold. In those days, when someone was accused of a crime, his slave 
was tortured and interrogated instead of a master. Thus, slaves often ran away from their masters 
because of their tough lives. But when they were caught, they were sentenced to death. 

Onesimus who caused a financial damage to Philemon fled to Rome. Fortunately, he met 
the apostle Paul there, and he came to believe in Christ through him. Onesimus became a sincere 
Christian, supporting Paul by his side. But Paul thought it was right to send him back to his 
master, Philemon instead of letting him stay next to him. So, the apostle Paul began to write a 
letter for both Philemon and Onesimus. Even though Onesimus had sinned, Paul earnestly 
requested Philemon to forgive him with the love of Christ. The Epistle of Philemon was written 
for this purpose. 
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The name, “Onesimus,” means “useful.” In the past, he lived a life that was against his 
name. We don’t know how he met the apostle Paul in Rome. But we know that he met Christ 
through Paul and became a completely new person. Thus, Paul writes to Philemon, “Formerly he 
was useless to you, but now he is indeed useful to you and to me” (v. 11). It is a wordplay by 
Paul, indicating that Onesimus could now live up to his name. 

It is not easy for a person to change. Robinson expresses, “God remains the same and 
human depravity remains the same.”' God’s beautiful character doesn’t change over time. 
Likewise, our sinful nature doesn’t change easily. Although time passes, men are continually 
selfish. We love the world more than God. We follow our will rather than God’s will. Indeed, it is 
not easy for a person to change. However, when we meet God sincerely and have faith in him, 
we can be changed. 

There was a Japanese man named Saburo Arakaki. When the U.S. forces attacked Saipan 
in 1944, he, a 19-year-old high school senior, became a soldier for Japan. His troops fought the 
U.S. Army in guerilla warfare. But he ended up being captured. And he killed two Japanese 
soldiers who supported the U.S. Army according to the order of his superior who had been 
captured with him. As a result, after the war ended, he was sentenced to death. Later, he was 
imprisoned in Guam and Hawaii. Amid the ever-present fear of death, he came across the Bible 
through a Japanese American man. Then, for the first time, Saburo realized that murder was a 
sin. He began to be changed little by little through the words of God. He eventually became a 
Christian with faith in Christ. His changed character moved the hearts of many. In the end, 
Saburo was completely pardoned of his sentence after it was commuted to a life sentence 
through numerous petitions. Immediately after he was released, Saburo studied theology. 
However, labeled as a murderer, he wasn’t hired as a pastor. But he wasn’t disappointed. Instead, 
he founded a total of five churches, leading many people to God.” Later, he wrote the book, 
“From a Condemned Criminal to a Pastor.” 

It is not easy for a person to change. But, very occasionally we see this kind of change as 
Saburo Arakaki happening. How does this happen? Why is Arakaki changed? If we face 
problems that we can’t solve such as an incurable diseases, we will be completely frustrated. 
Then we totally realize our limitations and sins. Such uncontrollable matters make us desperately 
seek Jesus and return to him. This is true repentance that the Bible talks about. 

What is important here is that we fully acknowledge our sins and limitations and that we 
desperately trust Christ because we recognize that there is no other way. This urgency and 
eagerness make us have faith to believe in God. Then, our hearts become a field where the power 
of Christ can work easily. As a result, we experience many or some changes in our lives. This 
spiritual process must have happened to Saburo Arakaki and Onesimus. Clearly, they must have 
realized their sins and confessed them. They must have accepted Christ and turned to him. As a 
result, they experienced change. They were no longer useless but useful. If we follow this 
spiritual process with faith in Christ, we can also experience change. Above all, we need to 
remember that all of this process start from recovery of the relationship with God. 
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Recovery of the Relationship with Others 

When Onesimus repented and restored his relationship with God, he sincerely helped the 
apostle Paul. For Onesimus, Paul wanted to restore his relationship with Philemon instead of 
keeping him by his side. When people restore the relationship with God, it is the beginning of a 
new life. This renewed life restores the relationship with others. At the time, when runaway 
slaves were captured, they were sentenced to death. So, Paul wanted to reconcile Philemon with 
Onesimus who had become a renewed person in Christ. 

For this matter, Paul could have used his authority as the apostle to make an order to 
Philemon. But he didn’t. Instead, Paul earnestly appealed to Philemon for the forgiveness of the 
slave, respecting his free will. As seen here, the spirit of the gospel covers love and courteous 
requests rather than force or order him. Paul writes to Philemon, “I am sending him back to you, 
sending my very heart” (v. 12). Here, Paul describes Onesimus as his “heart.” We can see how 
much Paul loved and cared about Onesimus. Furthermore, Paul not only loved Onesimus but also 
Philemon. Therefore, he respected the decision of Philemon. Although Paul wanted to keep 
Onesimus by his side, he didn’t want to do so without Philemon’s permission (v. 14). 

These days, many people misuse their rights when they think they deserve them. As a 
parent, as a spouse, as a boss, or as a customer, people often overuse their authorities. As a result, 
many problems occur. 

One head of a household lived his own way, hurting the rest of his family. Eventually, he 
got a fatal disease. His wife had learned about God throughout the hardships, and she introduced 
God to the dying husband. Lying down, the helpless husband accepted God. He looked back at 
his life, full of regret. So, he wrote to his wife and his two children with an apologetic mind. This 
is a portion of the letter to his son and daughter: “I didn’t take good care of you two, and raised 
you as I preferred. I even beat you many times. I am very sorry for all this. Please forgive me. I 
got this disease because of my extensive drinking and smoking. Quit drinking and smoking, and 
attend church with your mom. I earnestly ask that you will. Your mother is indeed a poor woman 
because I hurt her so much. I hope you will provide her with what I wasn’t able to do. Whatever 
you intend to do in your life, I pray that it works out well under God’s care. . .. Remember no 
more the wrongdoings of your father, and please forgive me.” How different it would have been 
if the father had realized all this earlier! 

Mencius once said, “Subjects would willingly follow a ruler with virtue, without the need 
for coercion.”* If anyone who has power leads others by strength, people follow because of their 
lack of power, not from the heart. But if anyone who has power leads by virtue, people follow 
joyfully with all their hearts. When we see the life of Christ on earth, he never forced anyone, 
and he always led with love. It is the attitude of Christ. It is the spirit of the gospel. Paul lived in 
the spirit of the gospel. Even though he was an elder and an apostle, he gracefully asked 
Philemon for Onesimus. How different would our relationships be if we follow the spirit of the 
gospel! 

Moreover, in his letter, Paul describes Onesimus as “a beloved brother,” no longer “a 
bondservant” (v. 16). Undoubtedly, Onesimus was the slave of Philemon. However, they both 
became Christians, together calling God as their father. Under the same father, they were to 
become brothers. Thus, he reminds Philemon of the new relationship in Christ beyond the 
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relationship in the world. And the apostle Paul asks Philemon to treat Onesimus as Paul himself 
(v. 17). How politely would Philemon have treated him if the apostle Paul visited him? How 
warm would Philemon have met him? Paul asks him to accept Onesimus who caused a financial 
damage and fled with the spirit of Christ. 

In addition, he writes, “If he has wronged you at all, or owes you anything, charge that to 
my account... . I will repay it” (v. 18-19). Was Paul rich? No! Nevertheless, he was willing to 
take financial loss for Onesimus. Paul didn’t mention the spiritual debts that Philemon owed him 
although he had taught him the gospel. Paul made it clear that he would be responsible for the 
loss that Onesimus had caused. 

In March 2018, while testing a self-driving Uber vehicle in Tempe, Arizona, an accident 
occurred. A woman crossing the street was struck and killed by the vehicle. There was a backup 
driver in the car, but she wasn’t driving. However, the prosecutors accused that the accident was 
caused by negligence of the driver. The driver could have done something to prevent the 
accident, but she hadn’t. At the time, she was watching a television program on her phone.* The 
main reason why self-driving vehicles are yet to be commercialized is that the criterion is unclear 
regarding the responsibility of accident. Currently, insurance companies are trying to solve this 
problem by taking some responsibility. 

Nowadays, the media reveals many problems in politics, economics, and the society. 
However, we hardly see leaders who take responsibility for problems. Most leaders shift the 
responsibility to others, making excuses when possible. On the other hand, how different is 
Paul’s attitude! How can we not be moved by Paul’s sacrifice! For Onesimus, Paul is willing to 
take responsibility for what he didn’t do. However, it didn’t come from his own power but from 
Christ who resided in him. His loving attitude was shown by the grace of Christ. 

How thankful Onesimus would have been, when he realized this! Paul similarly 
experienced how thankful it is to have a mediator. He met Jesus on the way to Damascus and 
repented. But no one would accept him, not even 12 apostles. Although Paul wanted to go to 
meet them in Jerusalem, the people were still afraid of him. At the time, Barnabas took Paul to 
Jerusalem, explaining everything to the apostles. Barnabas was the mediator between Paul and 
the apostles. As a result, doubts were cleared about Paul, and the believers accepted him. How 
thankful Paul would have been for Barnabas! Paul experienced the importance of the role of a 
mediator. Now he is asking Philemon as a mediator for his spiritual son, Onesimus. 

When people restore the relationship with God, it affects the relationship with others. 
Paul worked hard as a mediator to help that Onesimus would reconcile with Philemon. Likewise, 
we have the Mediator who tries to make peace between God and us. He is Jesus Christ. Of 
course, his angels are serving to reconcile us with others. 


Christ, Our Best Mediator 
Why would Paul’s personal letter to Philemon be part of the biblical canon? The reason is 
that this letter shows how Christ mediates powerfully for sinners. We see Christ the Mediator for 
us through Paul’s mediation for Onesimus. 1 Timothy 2:5 says, “For there is one God, and there 
is one mediator between God and men, the man Christ Jesus.” Also, Hebrews 7:22, 25 say, “This 
makes Jesus the guarantor of a better covenant. . . . Consequently, he is able to save to the 
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uttermost those who draw near to God through him, since he always lives to make intercession 
for them.” Since the ascension, Christ has been mediating for us as the high priest. 

Even though men do sin, they are in need of mediation and defense. Earlier this year, 
Joobin Cho was accused in Korea on charges of threatening women including minors, and 
making and distributing sexual exploitation videos. This incident has become a social issue. A 
few days ago, he was jailed for life in the final trial. The court will reach its final decision next 
month. He was questioned by the prosecutors since March. But his lawyer resigned because he 
wasn’t able to withstand the social criticism. Then his father met several lawyers, but everyone 
was reluctant to take charge of his case. Finally, 38-year-old lawyer came forward to defend him. 
On the first day Joobin met the new lawyer, the question he asked the most was, “You won’t 
resign, right?” He knew that the lawyer was the only person he could rely on.° 

How reassuring it is for a defendant facing a trial to have a competent lawyer! But, 
human lawyers can only reduce the sentence of defendants. They can’t volunteer to be punished 
for the defendants. However, Christ was punished on the cross for the price of our sins. 
Moreover, after resurrection and ascension, he is now defending us in front of God as our 
heavenly lawyer and Mediator, relying on his sacrifices. 

When we look at the heavenly ministry of Christ with faith, we can imagine that he’s 
saying to God, “Father, I have paid all the debts of sins for . Please confirm that 

has belief in me. has a clear faith in what I have done. Please accept 
as a beloved brother/sister of mine. Please treat as you would treat me.” Fill in the 
blanks with your name. Then you will be able to understand more what Christ is doing for you as 
the Mediator in heaven. 

For us to be defended by Christ like this, we absolutely need to have true faith in him. 
When we truly accept his work on the cross as our own, Christ can defend and advocate for us 
based on his sacrifice and our faith in him. Furthermore, Christ, as our Mediator, is listening to 
our sincere prayers, and leading us to the way of faith. 

Pankaj Kapila was raised in a wealthy Brahman family in India. But he was always up to 
trouble. When he came to Korea at the age of 20, he didn’t change his lifestyle. One day, he went 
to church by chance and fell in love with a female pastor there. Later, one of his friends 
accidentally killed a man. In desperation, Pankaj began to pray to God, according to the female 
pastor’s suggestion. “Jesus, please help my friend. If you help him, I will give my life to you.” 
He prayed, not knowing what his prayer meant. Eventually, his friend’s action was proven to be 
in self-defense and was able to return to his home country, India after two years in prison. 
Through this process, Pankaj and his friend experienced the clear guidance of God and came to 
believe in Christ. 

Later, Pankaj realized God’s guidance that was leading him to study theology. Although 
he hesitated for a while, he couldn’t refuse the guidance. Over 9 years, Pankaj finished the 7-year 
curriculum of undergraduate and graduate study in theology. It is a miracle that he completed 
studying in Korea because he couldn’t speak Korean at the beginning. He married the female 
pastor during his studies. And later he was ordained as a pastor. He is currently serving as a 
missionary in India. From a Hindu Brahman, he became a pastor. His father who was in an 
authority in Hinduism had threatened Pankaj that he would kill himself if his son became a 





5. Seungeun Koo, “Question Joobin Cho Asked the Most Was, ‘You Won’t Resign, Right?’,” Daily 
Kukmin, Apr. 12, 2020, http://news.kmib.co.kr/article/view.asp ?arcid=00 14470742 &code=61121111&sidl=soc. This 
article is uploaded in Korean, so I translated author, title of article, website, and date into English. 


195 


pastor. Currently, although his father isn’t a Christian yet, he is diligently reading the Bible. 
Pankaj who prayed to give his life for one friend has been completely changed, experiencing 
God’s providence.® As the best Mediator, Christ always leads our lives to the path of faith. 

We don’t know how Philemon treated Onesimus because it isn’t written in the Bible. But, 
we are sure that Philemon must have forgiven and accepted Onesimus because he lived in the 
grace of Christ by faith. We have no power to forgive others who hurt us. The power must come 
from Christ. We can forgive others through the grace that we were forgiven by Christ. In 
addition, we see Christ as the best Mediator for us through Paul’s mediation for Onesimus. If we 
do sin, we must remember that there is Christ the Mediator who begs God (1 John 2:1). So we 
absolutely need faith in Christ. We can boldly go before God with the faith that truly believes in 
Christ’s sacrifice (Heb 4:14-16). We are God’s children who are advocated by Christ the King of 
kings, through his grace. If we remember his mediation by faith, we will always have courage 
and hope. If we remember his mediation by faith, we will have the power to forgive others who 
hurt us. 
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APPENDIX I 


(MANUSCRIPT) WHO IS WORTHY? 


Text: Revelation 5 
Homiletic big idea: Christ is worthy to receive our praise and honor for what he has done for us 
and for what he is doing for us through the Holy Spirit. 


Aman named Eunho Shin has many licenses in a wide variety of fields. He has 75 
certificates including things related to sports massage, cooking, water safety, etc. He has a reason 
for having so many licenses. He was sorry for his wife and daughter because he always had to 
work until late at night while running a Taekwondo gym. To become a better father and husband, 
he began to acquire licenses. He obtained the certificate of sports massage to give his wife a 
good massage. He got various cooking licenses to cook delicious food for his daughter.! I think 
he is qualified to lead the family, just by this attitude. In this society, we are often evaluated 
whether we are qualified to do something important. Revelations 5 talks about the qualifications 
for an important work. 

In chapters 4 and 5 of Revelation, John saw a vision regarding the throne of God in 
heaven. The chapters 4 and 5 of Revelation are connected. Chapter 4 focuses on God the Father, 
whereas chapter 5 focuses on God the Son. Of course, chapter 5 also refers to God the Holy 
Spirit (Rev 5:6). During the vision, John saw a scroll that was sealed with seven seals on the 
right hand of God. The scroll was “written within and on the back” (Rev 5:1). At the time, 
important contracts or last wills were rolled up, sealed with mud or wax, and pressed with a ring 
or stamp. Pressing and sealing with a ring or a seal is equivalent to providing a signature as done 
today. These seals could only be removed by the sealer or the witnesses. 

During the revelation, John heard a loud voice from an angel, saying, “Who is worthy to 
open the scroll and break its seals?” (Rev 5:2). But there was no one worthy for that (Rev 5:3). 
An important word, “worthy” (aé&iwe, axios), is repeated four times in Revelations 5. (Rev 5:2, 4, 
9, 12). Unfortunately, John cried aloud because there was no one who could open the scroll. 


Who Is Worthy? 

It is important for a person to be qualified for a certain work. Qualifications should be 
reasonable. Sometimes, however, some qualifications couldn’t be. Commonwealth of 
Pennsylvania has a law that authorizes only those with a “good moral character” for cosmetology 
licenses. The state requires people with criminal records to prove that they are good people and 
aren’t a threat to society for obtaining these licenses. So in the past few years, many people 
haven’t been able to get them because of this law. Of course, it would be great if someone with a 
“good moral character” could become a beautician or a hairstylist. But it doesn’t seem reasonable 
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to eliminate a chance to get these licenses because of criminal records. Thus, many lawsuits are 
under way because of this law.” People continue to argue about qualifications in doing 
something then and now. Even more so for particularly important works. 

When John cried loudly because there was no one worthy to open the scroll, one of the 
twenty-four elders consoled him. And he said, ““Weep no more; behold, the Lion of the tribe of 
Judah, the Root of David, has conquered, so that he can open the scroll and its seven seals” (Rev 
5: 5). Here, “the Lion of the tribe of Judah” is a messianic title that came from Genesis 49:9-10. 
A lion is the king of the animals. This means that the messiah has the bravery to bring victory. 
And “the Root of David” is also a messianic title that came from Isaiah 11:1, 10. This means that 
the messiah comes as a descendant of David. 

When John heard the elder’s words and looked up, there was the Lamb standing. The 
Greek word &pviov (arnion) which means “lamb” appears 29 times in the book of Revelation. 
For 28 times, it applies to Christ, and only one time it applies to another being (Rev 13:11). In 
contrast to the lion, which focuses on the victory of Jesus and his bravery, the lamb shows how 
Jesus gained victory (e.g., suffering and death). The Lamb that “had been slain” refers to the 
death of Christ, and it “standing” reflects his resurrection (v. 6). After all, only Christ was 
qualified to open the scroll because he died and was resurrected. 

Interestingly, John saw that the Lamb had seven horns and seven eyes. Well, does this 
kind of lamb exist? Here, we see an important principle in interpreting the symbolic prophecy of 
Apocalyptic literature. The prophet only sees symbols of the reality that God shows in the 
symbolic prophecy, not the reality itself. In reality, the lamb doesn’t have seven eyes and seven 
horns. However, John had to understand what God was saying through the vision. In the 
symbolic prophecy, a horn represents power and strength (Num 23:22; Deut 33:17). Seven is a 
whole number. Thus, seven horns represent Christ’s omnipotence. Furthermore, an eye represents 
wisdom and knowledge (Ps 13:3; Isa 43:8). Therefore, seven eyes represent Christ’s 
omniscience.? 

There are many people in the world who possess both strength and wisdom. A few days 
ago (Oct. 25), the former chairman of Samsung, Kunhee Lee, passed away. He once said to high 
ranking staff, “Change everything except for your wives and children.” These words have been 
the driving force behind the pursuit for change of all employees. He has turned Samsung 
Electronics into a global company. He had strength, and he had wisdom. After his passing, his 
bereaved family wanted to hold the funeral quietly, but many people wanted to condole. Jaein 
Moon, the president of South Korea, George W. Bush, the former president of the U.S. Tim 
Cook, Apple CEO, Thomas Bach, the president of the International Olympic Committee, etc., 
paid tribute to his death. It was true that he excelled in business. But, he made mistakes 
elsewhere. 

No matter how great earthly people are, they are completely helpless before death. No 
great inventors, no great political leaders, can save themselves from death and sin. Only Christ 
who took up the cross to sacrifice himself can save people from death and sin. Thus, he is worthy 
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of opening the scroll introduced in the text. 

What was written on both sides of the scroll? Based on the events when each of the seven 
seals are broken in Revelations 6:1-17 and 8:1, they are understood as contents of the redemptive 
history, in which God saves, restores, and judges humans in the great controversy between good 
and evil until the second coming.* 


Christ Who Deserves Praise 

At last, Christ the Lamb took the scroll (Rev 5:7). Then three praises unto Christ rang out 
in heaven. First, “the four living creatures” and “the twenty-four elders” gave praise (Rev 5:8-10) 
to the Lamb. The four living creatures are cherubim next to his throne who serve God through 
their duties (Ezek 10:20). Regarding the twenty-four elders, some scholars see them as angels, 
whereas others say they are those who were saved and glorified by God. Each of them played 
harps and praised God with new songs. 

The praise was that Christ is worthy of opening the seals, that he shed blood for the 
salvation of men, and that he made the saved ones a kingdom and priests to God. Thus, believers 
have become a “royal priesthood” (1 Pet 2:9). To make them a kingdom means that believers will 
rule with God our King. And to make them priests means that believers will serve others for their 
salvation. It is clearly a reason to praise Christ that God made us rulers. Is it also a reason to 
praise Christ that God made us serve others? 

On September 30 this year, Wonjoo Han who worked as the oldest medical doctor in 
Korea passed away. She was 94 years old. After graduating from medical school, she became an 
obstetrician and gynecologist. After getting married, she studied in the USA to become a 
specialist in internal medicine. Then she returned to Korea and opened her hospital. She gained 
fame and fortune as a medical doctor. However, when her husband died about 40 years ago, she 
realized how futile life is. This was a turning point of her life. She began to spend her remaining 
years in serving others. She closed her hospital and turned her attentions to take care of patients 
free of charge as a medical missionary. Starting from her mid-80’s she worked in a care hospital 
where she met patients every day until she died.> She was a Christian who realized the 
importance of serving, more than anything else, in Christ. 

Even though Christ is the King of kings, he came to earth not to be served but to serve. 
Service is the spirit of Christ. Those who are imbued with the spirit of Christ live the life of 
service. Christ who lived the life of service is worthy to receive our praise. Christ who makes 
people live the life of service is worthy to receive our praise. 

Second, the praise was given by countless angels around the four living creatures and the 
24 elders (Rev 5:11-12). They praised the Lamb sevenfold. “Worthy is the Lamb who was slain, 
to receive power and wealth and wisdom and might and honor and glory and blessing!” (Rev 
5:12). We can also give praises like this. However, among the seven praises, we can’t give the 
first four. We can only acknowledge that Christ has infinite power, wealth, wisdom, and might. 
On the other hand, we can give him honor, glory, and blessing. Here, the word “blessing” comes 
from the Greek word, ebAoyta (eulogia), which originally means “good words.” We are able to 
say good words about Jesus. We can introduce him to others. We can proudly boast about him. 
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We can also thank Jesus with all our hearts. 

This week, I received a text message from one of my previous church members. I studied 
the Bible with her for a while and later baptized her. “Pastor Oh, how are you doing? Today is 
the 8"" anniversary of my being baptized in Christ. Time flies by, doesn’t it? Two members who 
love me a lot congratulated me with all their hearts. So many things have changed after I was 
baptized. Before, I was anxious about everything and I felt my life was being chased. But now, 
as a result of entrusting everything to Christ, I have peace in my mind. And I am thankful for 
everything. I give thanks to Christ who has enriched my life with his words and praises.” 

As we see, she is so thankful for her life after knowing Jesus Christ. She is thankful to 
Jesus, who has changed her. I was very glad to receive this text message. I’m sure that Jesus was 
delighted, too. This is a good example of eulogia, expressing and giving testimonies. This is 
giving good words to Jesus. This is giving honor, glory and blessing to Christ. We can live such a 
life of praise and gratitude when we realize God’s grace in Christ by faith. 

Third, all creatures between heaven and earth gave praises to the Lamb. “To him who sits 
on the throne and to the Lamb be blessing and honor and glory and might forever and ever!” 
(Rev 5:13). This praise was not only given to the Lamb but also God the Father. The sevenfold 
praise that we looked earlier is now expressed with fourfold. As the three praises proceeded in 
Revelation 5, the choirs grew bigger and bigger. The choirs grew and grew from the four living 
creatures and 24 elders to numerous angels and finally to all creation. But the length of the 
praises became shorter and shorter. The first praise was the longest; the second praise was 
shorter; the last praise was the shortest. However, it didn’t mean that the quality of the praises 
was reduced. When all creation gave praises, the four creatures answered with “Amen” and the 
24 elders bowed down in praise. What a beautiful sight! 

Christ is worthy to receive praise and honor by all creation. There was an old man who 
had many trials in his life. One winter night in 1741, he was plodding along a street in London. 
The man was George Frederic Handel, a renowned composer who was incredibly famous in 
Europe for over 40 years. However, he couldn’t even afford his own food because the growing 
middle class at the time hated the aristocratic opera he was composing. When he returned home, 
he found a bundle of libretto sent from the poet, Charles Jennens. He wrote, “The Lord gave me 
the Word” along with a request for songs to be added to the libretto. 

Handel reluctantly skimmed through the lyrics. At that moment, one part pierced his 
heart; “He was despised and rejected of men. . . . He looked for some to have pity on Him, but 
there was no man, neither found He any to comfort him.” Handel felt that this was talking about 
his life. With more interest, he continued to read further down. When he reached the line, “I 
know that my Redeemer liveth, and that He shall stand at the latter day upon the earth,” he felt a 
shudder in amazement. Immediately, he took up his pen and began to record the music that came 
to his mind. In a matter of short time, his paper was filled with notes. His face was filled with 
amazement, and tear began to roll down from his cheeks. For 24 consecutive days, Handel 
continued to write music, barely sleeping or eating. This was the creation of the great oratorio, 
“Messiah.”° 

It was composed when Handel was in the most difficult times. The very last part of this 
oratorio is Revelation 5:12-13. What changed this poor old man who was retiring from the 





6. “The Miracle of ‘The Messiah . . .” - George Frederic Handel,” WINGS OF A DOVE BLOG, May 23, 
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climax of his life into the passionate person that he became? What made Handel so praise Christ? 
It was because Handel found Jesus Christ anew. He newly understood who Christ was while 
looking at his life. He had a fresh understanding of what sacrifice Christ had made for him while 
looking at his life. When we also realize Christ anew, we can praise him through not only our 
lips, but also our lives. When we contemplate on the sacrifice of Jesus who gave everything for 
us, our lives will be changed by faith in him. 


Legitimate Shift of Duty 

In fact, the event in Revelation 5 was already once accomplished in God’s redemptive 
work. It was when Jesus was inaugurated as the high priest at the heavenly sanctuary after 
ascension. At the same time, the Holy Spirit was abundantly poured on believers who prayed on 
earth. This happened on the day of Pentecost.’ Then praises resounded by all creation in heaven. 
And this scene of praises will be repeated when the triune God achieves the important events of 
redemption (e.g., the second coming of Christ or the re-creation of new heaven and a new earth). 

One of the 24 elders introduced Christ the Lamb as the One who can open the sealed 
scroll. Referring to the Lamb, the elder talks about “seven eyes, which are the seven spirits of 
God sent out into all the earth” (Rev. 5:6). We can compare this phrase to Revelations 1:4 which 
talks about “the seven spirits who are before his throne.” Thus, we can conclude that this phrase 
refers to the Holy Spirit. When Christ took office as the high priest in heaven, the Holy Spirit 
poured down on earth. Luke records this situation saying, “This Jesus God raised up, and of that 
we all are witnesses. Being therefore exalted at the right hand of God, and having received from 
the Father the promise of the Holy Spirit, he has poured out this that you yourselves are seeing 
and hearing” (Acts. 2:32-33). At the day of Pentecost, a shift of duty took place between God the 
Son and God the Holy Spirit. The Trinity has worked just as planned according to the timetable 
of salvation. 

When these revelations were given to John at Patmos, many Christians were being 
persecuted by the emperor Domitian. When Christians were being persecuted, John, the leader of 
churches, was helplessly trapped on the Isle of Patmos. In this situation, Christ appeared to John. 
And Jesus showed that he is still holding up his church. Moreover, he showed John what would 
happen in the future until the end of this world. The core message of the book of Revelation is 
that even though God’s children may be in distress, God is still leading his people and ruling the 
world. Christ who ascended to heaven is working through the Holy Spirit for our salvation and 
change. 

Here are some interesting photos. Someone scribbled a swastika on the wall. Then 
someone else painted a nice piece of fruit on it and covered it. But, someone again scribbled 
another swastika next to and above the painting. Then, someone again came and turned the 
scribble into a nice-looking leaf. The person who turned the scribbles into a nice painting is an 
Italian street artist, Pier Paolo Spinazze. He reforms graffiti on the walls into nice paintings by 
drawing various foods on them.® Looking at this, I realized that there are people who want to 
mess things up. On the other hand, there are people who try to recover the messes. Likewise, 
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Satan has destroyed people not to be saved, whereas God the Trinity has constantly restored them 
to be saved. 

An English pastor eagerly delivered the words of God at an evangelistic meeting. Then, 
he jumped onto a train to head to the next meeting place. At that moment, one young general 
came to him and said, “After your sermon tonight, I have decided to give my life to Jesus. How 
can my faith stand up and not fall?” The general hadn’t lived a righteous life. The pastor replied 
by taking out a pen from his pocket, and placed it onto the general’s palm. “Can this pen ever 
stand straight?” the pastor asked. “No,” the general replied. Then, the pastor held up the pen 
straight, saying, “Here, it can stand up.” Confused, the general replied, “But you held it up, 
pastor. It couldn’t stand on its own.” “That’s the point. Your life is like this helpless pen. You 
can’t stand up on your own. Only Christ can do so,” said the pastor. Twenty-five years after this 
conversation, the general met this pastor in India. He greeted the pastor by saying, “Pastor, after 
that day my life is in the hands of Christ.”? What a wonderful testimony it is! This is what Christ 
is doing through the Holy Spirit. All believers can ask Christ to hold us like this through the 
work of the Holy Spirit. 

Christ sacrificed his life on the cross for us. When we understand what he has done for us 
by faith, we can praise him with all our hearts. Christ is worthy to receive our praise and glory. 
Moreover, Christ is mediating for us at the heavenly sanctuary on the basis of his sacrifice. 
Christ still holds us and works for us through the Holy Spirit. When we understand by faith what 
he is doing for us through the Holy Spirit, we can praise him with all our hearts. Christ is worthy 
to receive our praise and glory. As a result, we can have the power to obey the will of Christ. 





9. It is a story that I read in a book before. I cannot remember the exact source. 
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